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INTRODUCTION. 



The Lord Jesus Christ when He ministered upon earth 
said to His disciples, "Beware of the leaven of the 
Pharisees and of the Sadducees." He knew what was in 
man. From the hour He uttered the words until now 
there was a " needs he" for the warning. All down the 
centuries from the first to the present, there has heen a 
tendency to add to the Word of God or to take there- 
from. At times Phariseeism has been dominant, at 
others Sadduceeism. In our own day they make com- 
mon cause against the honour of the blessed Eedeemer. 
Satan, a liar from the beginning, has ever denied that 
the Gospel is the power of God unto salvation to every 
one that believeth. Alas ! that so many deluded ac- 
cept the lie. 

However, the ambassadors of Christ must go on 
preaching the Gospel through good report and evil re- 
port, in season and out of season. It was truly said by 
the late Archbishop Whately that Romanism "has its 
origin in human nature," and so, he might have added, 
has Sadduceeism. It is common to the natural heart 
to rise in some way or other in opposition to Christ's 
great atonement for sin. The battle of the Reformation 
did not end mth the sixteenth century. There is still 
war in the gates. The enemy cometh in like a flood. 



VI INTRODUCTION. 

The ark of God is in the field. The strongholds of 
truth are assailed. The Church must be militant. 

The following Sermons were preached in the Episco- 
pal Chapel, Upper Baggot Street, with the desire to set 
forth some of the distinctive doctrines of our evangelical 
Church on points of deep moment to us all. 

May the Holy Spirit richly bless the reading of them 
to thousands, and use them abundantly to the strength- 
ening and establishing of multitudes of the household 
of faith. 

A. C. THISELTON. 



Parsonage, 

Upper Baggot Street, Dublin. 

yune 8th, 1872. 






CONTENTS. 



SERMON. Pace. 

I. — Forgiveness of Sins by Faith only, and not by 

THE Sacraments. Mark xvi. 15, i6. . . i 

By Rev. James Hewitt, A.M. 

2. — The Rights and Responsibilities of the Chris- 
tian Laity. Matt. v. 16. . - ^7 

By Rt. Rev. Maurice F. Day, D.D., Bishop of Cashcl. 

3. — Holy Scr[pture: Its Inspiration, Authority, 

AND Use. I Cor. ii. 13. . . . .33 

By Rev. Theophilus Campbell, A.M. 

4.— The Church : Its Unity and Continuity. Eph. 
V. 25-27. ..... 

By Rev. Alfred Clayton Thiselton. 



5. — The Christian Ministry, i Cor. ix. 13, 14. 

By Rev. W. Pakenham Walsh, A.M. 

6. — Worship: True and False. John iv. 24. . 

By Rev. M. A. Collis, D.D. 

7. — The Lord's Supper and Real Presence. Exod 
xii. 26 .... . 

By Rev. Achilles Daunt, B.D. 

8. — The Old Paths and our Reformers. Jer. vi. 16 
I Thess. v. 21 . 

By Rev. Wm. H. Disney. 

9.— The Christian Sacrifice. Rom. xii. i. . 

By Rev. W. B. Chester. 

10. — Repentance and Penance. Acts xxvi. 20. 

By Rev. Hekry C. Cory, A.M. 

II. — Absolution and Confession. Acts xxvi. 18. 

By Rev. C. F. MacCarthy, D.D. 



49 
63 
87 

99 

"5 
131 
147 
163 




SERMONS 

ON THE 

DISTINCTIVE DOCTRINES OF THE CHURCH 
OF IRELAND, 

AS OPPOSED TO MODERN INNOVATIONS. 

I— "Forgiveness of Sins by Faith only, and not by 
the Sacraments:" 

A Sermon preached in the Episcopal Chapel y Upper Baggot-st.^ Dublin ^ 
By the rev. JAMES HEWITT, A.M. 

Incufnhent ofZion Churchy Rathgar. 



" And He said unto them, Go ye into all the world, and preach the 
gospel to every creature. He that believeth and is baptized shall be 
saved; but he that believeth not shall be damned.** — Mabs. xvL 15, 16. 



It has been thought desirable, in what we may call the 
infancy of our new Church organization, and at a time 
like the present, when, in consequence of the proposed 
revision of our Liturgy, men^s minds are greatly exer- 
cised about the doctrines taught by our Church, that a 
series of sermons should be preached upon the subject 
of the distinctive doctrines of the Church of Ireland, 
as opposed to modem innovations ; and I have been 
asked to preach the first of them. 

The subject assigned to me has well been placed in 
the forefront of the distinctive doctrines of our Church. 
It is, " The Forgiveness of Sins by Faith only, and 
not by the Sacraments." Now, I wish to remark, at 
the outset^ that we do not deny that there is a cou- 
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nection between the sacraments and the forgiveness of 
sins. I have read to you the original commission of 
our Blessed Lord to His Apostles — that commission 
which makes it the duty of the Church and of all her 
faithful ministers to preach the Gospel of forgiveness 
to every creature. We learn from it, that when that 
Gospel has been preached two things are required, in 
order that persons may be saved by it — faith and bap- 
tism. " He that believeth and is baptized shall be saved, 
but he that believeth not shall be damned." And it is 
most important to understand correctly what is the con- 
nection between these two things and salvation. What 
we maintain to be the teaching of Scripture and of our 
Church, in contrast to the doctrine of sacramental justi- 
fication as taught by the Church of Rome, is, that we 
are justified by faith only, that is to say, that faith so 
unites the believer to Jesus that he becomes a sharer 
with Him in His death and in His life, the righteous- 
ness of Christ is imputed to him, so that he is justified, 
and the Spirit of Christ is imparted to him, so that he 
lives unto God. To such a one baptism is the divinely- 
appointed ordinance wherein he confesses his faith, and 
whereby he is sealed as a member of Christ, visibly 
admitted into His body, the Church, and assured of 
his individual interest in all the blessings of the new 
covenant. 

The doctrine of the Church of Rome, as it is de- 
clared in the canons and decrees of the Council of 
Trent, is, that sacraments contain the grace which 
they signify, and that they confer that grace at all 
times, and in all cases, on those who do not place an 
obstacle in the way. " The instrumental cause of justi- 
fication," which consists, they say, not merely of the 
remission of sins, but also of the sanctification and 
renewal of the inward man, " is the sacrament of bap- 
tism, which is the sacrament of faith, without which 
justification never befell any man." When a person 
sins after baptism, he must be restored and have his 
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sins forgiven, and the damage repaired — first by the 
sacrament of penance, and then by the sacrifice of the 
mass, whereby the salutary virtue of Christ's death is 
applied unto the remission of those sins which we 
daily commit. Now, I grieve to say, that opinions too 
closely approximating to this teaching of the Church of 
Bome have been held and disseminated by ministers in 
our own Church. I hold in my hand the famous Tract 
Ninety of the ** Tracts for the Times," written by Mr. 
Newman, who has since been forced by his views to 
secede from the Church of England and join the Church 
of Kome. The language of this tract, concerning justi- 
fication by faith only, is as follows : — "There is nothing 
inconsistent, then, in faith being the sole instrument 
of justification, and yet baptism also the sole instru- 
ment, and that at the same time, because in distinct 
senses; an inward instrument in no way interfering 
with an outward instrument, baptism may be the hand 
of the giver, and faith the hand of the receiver.'* That 
is to say, that God stretches down His hand to us in 
baptism, and we by faith take hold of this hand of 
God and are saved. Again the tract says — **We are 
justified by Christ alone, in that He has purchased the 
gift ; by faith alone, in that faith asks for it ; by bap- 
tism alone, for baptism conveys it." Dr. Pusey, the 
greatest and most learned of the modem upholders of 
what is called High Church teaching, affirms, in a 
pamphlet, consisting in part of a sermon preached be- 
fore the University of Oxford, that ** there is not one 
word in Scripture of our applying to ourselves the pro- 
mises of the Gospel." They '* who form to themselves 
theories of remission of sin distinct from the provi- 
sion laid up by God in His Church, do forsake the 
fountain of living waters, and hew them out cisterns, 
broken cisterns, which hold no water." And then he 
proceeds to state how forgiveness of sins is given. 
**The Lord has left in His Church a living provision, 
whereby all penitents shall be restored, means by which 
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He applies grace, first the Holy Eucharist, as a com- 
memorative sacrifice which we ofier for our sins and 
for the sins of the people, in order to convey the body 
and blood of Christ to all His members; " next, **the 
'great authoritative act whereby God in the Church still 
forgives the sins of the penitent — Absolution, the way 
of healing post-baptismal sin, the channel of grace to 
the soul.'* 

But to come nearer home, here is a little tract by 
the Kev. James S. Pollock, entitled " The Plain Guide," 
which, in the month of December, 1870, was approved 
by "The Irish Church Joumar* in the following 
words: — "Without giving our unqualified approbation 
to everything contained in the Manual, we must say 
that it contains sound Church teaching, both as regards 
doctrine and practice/* Allow me to read to you what 
this little tract, which has been thus commended to us, 
teaches concerning the forgiveness of sin : " There is 
one Baptism for the remission of sins. It is by Holy 
Baptism that we are made members of Christ, and have 
all our sins washed away. And there is pardon of sins 
for those who fall after Baptism ; if we confess our 
sins, we may have the gift of Absolution." " All bap- 
tized persons are children of God, though they are not 
all obedient children. But no unbaptized persons are 
children of God." It then proceeds to deal with the 
subject of the sacraments ; and, strange to say, it gives 
the seven sacraments of the Church of Kome. It says : 
The Saviour "now grants and applies that salvation 
through sacraments — first, by Holy Baptism we are 
washed from the sin of our birth, and born again of 
water and of the Spirit; secondly. Holy Communion feeds 
us with the most precious body and blood of our Saviour 
Jesus Christ ; thirdly, Confirmation gives us the Holy 
Ghost to strengthen us; fourthly. Absolution cleanses 
us from sins committed after Baptism;" and so on, 
treating of all the seven sacraments of the Church of 
Rome; then it says, "Holy Baptism and Holy Commu- 
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nion are the two great sacraments of the Gospel, ap- 
pointed by Christ Himself, necessary for all Christian 
people." In the chapter on Absolution, p. 56, it says, 
*^ Jesus tells you also of a way by which you may have 
that blood applied to your soul. As you were washed 
from your sins at Holy Baptism, you may be washed 
again by the Absolution spoken to you in God^s name 
by His priest. But I shall say more to you about this 
in the next chapter." And then it proceeds to recom- 
mend Confession to a priest, and Absolution by him as 
God's appointment. In chapter 45, on Divine Service, 
it says only one of the services used at church has 
God as its author. " The Sacrament of the Altar was 
ordained by the Lord Jesus Christ Himself. It has 
many names — 1. The Sacrament of the Altar; because 
of the place where it is celebrated." (Heb. xiii. 10.) 
2. " The Sacrament of the body and blood of Christ ; 
because of the presence of our Saviour's body and blood 
on the altar in this service." (1 Cor. xi. 27.) 3. ** The 
Mass ; either because of the words with which the people 
are in some countries sent away at the end of the ser- 
vice, or because it is the Christian Sacrifice." "It is 
oflfered chiefly for four ends : for the honor and glory 
of God ; as an offering of thanks and praise to God for 
what He gives us ; for getting pardon of sin fro m God.' 
I need not go further. Such is the teaching of some of 
the ministers of our own Church; teaching, which I 
venture to say, the great mass of people would find it 
difficult to distinguish from the statements of the 
Church of Rome. 

Very different from this is the language of our 
formularies ; very different is the instruction given in 
the writings of our reformers. " We are accounted 
righteous before God," (says the 11th Article) "only 
for the merit of our Lord and Saviour Jesus Christ by 
faith, and not for our own works or deservings ; where- 
fore, that we are justified by faith only, is a most 
wholesome doctrine, and very full of comfort, as more 
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largely is expressed in the Homily of Justification." In 
the 25th, 26th, 27th, 28th, and 29th Articles, our 
Church teaches the relation which sacraments have to 
faith, and their connection with our salvation by Christ. 
" Sacraments ordained by Christ," says the 25th Article, 
**be not only badges or tokens of Christian men's profes- 
sion, but rather they be certain sure witnesses, and 
effectual signs of grace, and God's good will towards 
us." Do you ask what is the use of these ** sure wit- 
nesses and efiectual signs of grace"? The Article re- 
plies — *' By the which He doth work invisibly in us, 
and doth not only quicken, but also strengthen and 
confirm our faith in Him ; " that is to say, God uses 
these " sure witnesses and effectual signs of grace to 
excite and confirm our faith in Him.^' This word 
" quicken," in the Latin edition of the Articles, is 
" excitat." *^ And in such only as worthily receive the 
same," continues the Article, " they have a wholesome 
effect or operation ; but they that receive them un- 
worthily purchase to themselves damnation, as St. Paul 
saith.'* The 27th Article says, "Baptism is not only a 
sign of profession and mark of difference, whereby 
Christian men are discerned from others that be not 
christened, but it is also a sign of regeneration, or new 
birth, whereby, as by an instrument, they that receive 
Baptism rightly, are grafted into the Church.*' That 
is the first use of it. It is God's appointed mode of 
admission into the Church for those that receive it 
rightly. " The promise of forgiveness of sin, and of 
our adoption to be the sons of God by the Holy Ghost 
are visibly signed and sealed." That is the second use 
of it. The promises of forgiveness which the Gospel 
conveys, and which are yours — if you believe the Gospel 
— are, in Baptism, visibly signed and sealed to you. It 
is an outward rite ordained by Christ to give believers 
the assurance that all the promises of the Gospel are 
made over to them individually, and ** faith is con- 
firmedy and grace increased by virtue of prayer unto 
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God." All the Article says about the Baptism of infants 
is this — " The Baptism of young children is in anywise 
to be retained in the Church, as most agreeable with 
the institution of Christ.'* That I most thoroughly 
believe; I think the arguments in favour of Infant 
Baptism are incontrovertible. I cannot, of course, enter 
upon that question now; but you may observe that 
there is no distinction made between Infant Baptism 
and Adult Baptism; there is no assertion that it is 
universally efficacious when administered to infants; 
nothing is said to modify the previous statement that 
only in such as receive it worthily has it a wholesome 
effect or operation. Baptism is explained in the Article, 
according to its true ideal, when administered to be- 
lieving adults ; and if it be applied to infants, it must 
be applied with the same meaning, with the same ob- 
jects, and with the same limitation of benefit to those 
who receive it rightly. 

This was the teaching also of the leading Eeformers. 
I do not mean to delay you long ; but as I feel that 
correct information on this point is important, allow me 
to read for you extracts from two books which received 
the sanction of the Church of England at the time of 
the Eeformation — Jewell's "Apology'' and BuUinger's 
** Decads," — ^two books, therefore, which show what the 
Reformers taught on the subject of the Sacraments. 
Jewell says : " We allow the sacraments of the Church, 
that is to say, certain holy signs and ceremonies, which 
Christ would we should use, that by them He might set 
before our eyes the mysteries of our salvation, and might 
more strongly confirm the faith which we have in His 
blood, and might seal His grace in our hearts." And 
in his "Defence" of this book he says: "The merits 
of Christ's death whereof we entreat, are conveyed unto 
us by God, and received by us. God conveyeth them to 
us only of His mercy, and we receive them only by 
feith. Among other causes, the sacraments serve spe- 
cially to direct and to aid our faith ; for they are, as 
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St. Augustine calleth them, ' verba-visibilid' — visible 
words, and seals and testimonies of the Gospel. All 
this, notwithstanding, we say it is neither the work of 
the priest, nor the nature of the sacrament as of itself, 
that maketh us partakers of Christ's death, but only the 
faith of the receiver." The other book which received 
the sanction of convocation was Bullinger's "Decads." 
The junior clergy were ordered to obtain a copy of it, 
and read a sermon in it every week. Now what is the 
teaching of this book concerning justification by the 
sacraments? It is this: "We are come also to the 
sacraments of the New Testament, whose signs bear the 
names of the things signified. For Peter saith, * Let 
everyone of you be baptized in the name of Jesus 
Christ for the remission of sins.' And Paul also, in 
the Acts of the Apostles, heareth, 'Arise and be baptized, 
and wash away thy sins by calling on the name of the 
Lord.* Therefore, truly. Baptism is called a cleansing, 
or washing away of sins. And Peter also elsewhere 
saith, ' Baptism saveth you, not that thereby the filth of 
the flesh is put away, but in that a good conscience 
maketh request unto God.' And Paul also saith, * Ye 
are washed, ye are sanctified, ye are justified in the 
name of the Lord Jesus and by the Spirit of God.' 
Therefore, the due and right comparing of these places 
between themselves doth manifestly prove that to the 
sign of Baptism, which is water, is given the name of 
the thing signified." This passage is important, because 
it serves to explain the language sometimes used by our 
Reformers, and in our formularies, with reference to 
the sacraments, as well as the language of the Scriptures 
themselves. The texts quoted by Bullinger are inter- 
preted by him to mean not that the inward grace always 
accompanies the sign, but that the name of the thing 
signified is given to the sign. And then he goes on 
to say that the sacraments do not confer grace. " The 
Lord did not institute sacraments or sacrifices, that 
being offered they might give grace, or justify us, but to 
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be witnesses of the grace of God, and that by them His 
people might be kept and drawn in due order." " Not 
the sacraments, but faith through the Holy Ghost ap- 
plieth these things unto us, which thing all the writings 
of the Apostles do witness." 

There is one passage in the Homilies which appears 
to me to express in language that cannot be mistaken, 
the views of our Keformers; it occurs in the Second 
Sermon of the Passion — " Almighty God commonly 
worketh by means, and in this thing He hath also 
ordained certain means whereby we may take fruit and 
profit to our soul's health : what mean is that ? For- 
sooth, it is faith. Not an unconstant or wavering faith, 
but a £ure, steadfast, grounded, and unfeigned faith." 
(John iii. 16 ; Kom. x. 10 ; Acts xvi. 31 ; John xx. 31, 
and Kom. x. 4.) By this then you may well perceive 
that the only mean and instrument of salvation re- 
quired of our parts is feith — that is to say, sure trust 
and confidence in the mercies of God," &c., &c. 

Now let us turn, in the third place, to the Scriptures, 
the only authoritative standard of truth, and inquire how 
did the Apostles themselves understand this commission 
to "Go and preach the Gospel to every creature "? and 
how did they interpret the promise "He that believeth 
and is baptized shall be saved "? The first passage in 
which we have a record of the way in which they under- 
stood their Lord's commission is in the second chapter 
of the Acts of the Apostles. Upon the day of Pentecost, 
when Peter had proved that Jesus was the Christ, and 
when his hearers were pricked in their heart, and said 
unto him and to the rest of the Apostles, " Men and 
brethren, what shall we do?'* Peter said unto them, 
" Kepent and be baptized, everyone of you, in the name 
of Jesus Christ, for the remission of sins, and ye shall 
receive the gift of the Holy Ghost.'' Our Saviour's 
command was, "Go and preach the Gospel" — preach 
repentance and remission of sins in My name. " He that 
believeth and is baptized shall be saved." These Jews 
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are convinced that Jesus is the Christ — and cry out, 
** What shall we do ?" " How are we to get the salvation 
of the Messiah?'^ Peter replies, "Kepent, change your 
mind'; you that have been turning away from God, turn 
to Him. You that have been living in sin, turn to 
Jesus as the Saviour from sin. Kest your soul upon 
Christ;'* in other words, "Believe," and then as the 
sign and expression and public confession of your faith, 
and as God's mode of visibly signing and sealing to 
you the promise of forgiveness, which you have heard in 
His Gospel, **be baptized for the forgiveness of sin." 
And the result will be, that you shall receive the gift 
of the Holy Ghost. If Baptism were, as Tract XC. 
declares, the sole instrument of justification on God's 
part, how could you have the same Apostle Peter on 
another occasion preaching the Gospel without mention- 
ing Baptism at all, as you will find in the third chapter 
of the Acts of the Apostles ; when he had proved again 
that Jesus was the Christ, he said, " Eepent ye, there- 
fore, and be converted, that your sins may be blotted 
out?" Likewise, when he preached to Cornelius, and 
to the first Gentile congregation, he summed up his dis- 
course without any mention of Baptism as the channel 
of grace, by saying — " To Him give all the prophets 
witness, that through His name whosoever believeth in 
Him shall receive remission of sins." Faith, according 
to the Apostle Peter, is trust in the unseen Saviour 
Himself; not belief that Jesus gives you salvation 
through Baptism. 

It is important to note the distinction between faith 
as it is used in the Scripture and the word faith as it 
is sometimes employed in Anglican theology. You 
may hear or read very good discourses upon faith ; but 
when you come to the close, you find that faith is not 
taken to mean the faith of the sinner that reposes his 
soul's trust directly on the Saviour, but faith in the 
sacrament. It is faith, not in the Lord Jesus Christ 
Himself in heaven, but faith that He is present upon 
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the table, or upon the altar, as it is called, and that He 
communicates Himself from this altar. But faith, 
according to the Apostle Peter, is faith in Jesus Him- 
self. " To Him give all the prophets witness,** says 
St. Peter, " that whosoever believeth in Him shall 
receive remission of sins.'* It seems that God the Holy 
Ghost accompanied the Apostle's word with power, for 
"while Peter yet spake** — and before he said a word 
about baptism — " the Holy Ghost fell on them which 
heard the word.'* And when God thus bare them wit- 
ness that they were saved by faith, Peter said — ** Can 
any man forbid water that these should not be baptized, 
who have received the Holy Ghost as well as we?** 
Listen, again, to the Apostle Paul, preaching to a con- 
gregation of Jews at Antioch. How does he tell them 
that forgiveness of sins is to be obtained? — "Be it 
known unto you, therefore, men and brethren, that 
through this man is preached unto you the forgiveness 
of sins, and by Him all that believe are justified from 
all things, from which ye could not be justified by the 
law of Moses.** Not a word of Baptism in the whole 
sermon. Can you, then, conceive that Baptism was the 
initiatory channel through which the forgiveness of sins 
was to be first received — that it was the beginning 
of spiritual life ? Impossible. The Apostle Paul tells 
this congregation to believe in Jesus Christ, and that 
through Him there was proclaimed to them the forgive- 
ness of sins. Look again at what he preached to the 
Macedonian gaoler, when he inquired, " What must I 
do to be saved?** "Believe on the Lord Jesus Christ, 
and thou shalt be saved." And we read that the man 
believed, and then he was baptized. 

Turn now to that Epistle which I would were on the 
hearts of everyone of us — the Epistle to the Komans, 
in which the Apostle goes more thoroughly and fully 
into the whole subject of the Gospel than in any other 
of his writings. In the 1st chapter and 16th verse, 
he writes — " I am not ashamed of the Gospel of Christ ; 
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for it is the power of God unto salvation to everyone 
that believeth." Not Baptism, but the Gospel, is **the 
power of God unto salvation to everyone that believeth/' 
That is to say. Not Baptism, but the Gospel, is the 
divinely-appointed means by which God exerts His 
power to save everyone that believeth — not Baptism, but 
the Gospel, is God's hand of mercy stretched down to 
us, upon which our hand of faith is to lay hold that we 
may be saved. And what makes the Gospel the power 
of God unto salvation — what renders it able to save ? 
It is the gift which it conveys. The gift of righteous- 
ness provided by God for sinners in Jesus Christ — a 
gift without which no sinner can be saved, and by which 
every believer is justified — faith receives this gift. The 
Gospel reveals to you that God has given His Son to 
take your nature, to die for your sins, to be obedient 
to the law unto death, on your behalf. It tells you that 
He has raised Him again for your justification, and it 
proclaims to you eternal life as God's gift in Jesus 
Christ. It teUs you that you have only to believe and 
be saved. That is the Gospel which the Apostle Paul 
preached to the heathen — that is the Gospel which he 
preached everywhere — that is the Gospel which he was 
not ashamed to stand up and proclaim in the face of all 
the philosophers of Rome. " I am not ashamed of it," 
he says, because I know that it is " the power of God 
unto salvation to everyone that believeth." ** For there- 
in is the righteousness of God revealed from faith to 
faith, as it is written. The just shall live by faith." 
Words could not teach more distinctly that it is by faith 
only, by faith from first to last, the sinner receives for- 
giveness and is justified before God. He repeats the 
same thing over and over in the chapters which follow 
— not until the sixth chapter does he mention Baptism, 
and then he speaks of it according to its true ideal, as 
the seal of our union with Christ by faith, and of our 
participation in all the blessings which flow from that 
union — a share in His death, and a share in His life 
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here and hereafter. Baptism links us on to the resur- 
rection of Christ, in the same sense and to the same 
extent that it links us on to His death, and therefore it 
assures us of sanctifieation and future resurrection to 
glory, as well as of present forgiveness.* There is nothing 
in this epistle of the modem theory, that a man may 
receive grace and forgiveness in Baptism, and perish 
afterwards. On the contrary, it is written, ch. viii. 30, 
that whom God did " predestinate, them he also called, 
and whom he called, them he also justified, and whom 
he justified, them he also glorified." These were the 
truths our great Keformers held and embodied in the 
17th Article. 

We must beware of a low view that is sometimes 
held of Baptism, as if it were a mere external token of 
admission into a visible society called the Church. The 
Church that the Bible speaks of is the true Church of 
believers in Jesus Christ, who are united to Him and 
sanctified by the Holy Ghost. It is true that among 
those who profess to be so, there are tares as well as 
wheat ; but Jesus Himself tells us that they are not the 
children of God — " The tares are the children of the 
wicked one ;" and they shall be cast out of His kingdom, 
when He comes to distinguish between those who are 
really His and those who are not. The principal Ee- 
formers held this view of the Church ; in their writings 
they often speak, as our services speak, and as the 
Apostles speak, concerning Baptism, on the supposition 
that they who profess to be believers are what they pro- 
fess, and on the hypothesis, therefore, that the true 
ideal of Baptism has been enjoyed by them — ^that it 
has been to them a sure witness and an efiectual sign 
of grace. It is because they go upon that supposition 

* It is in entire harmony with this, that in our OflBce for the Puhlic 
Baptism of Infants, the exhortation after the Gospel says, " Doubt ye 
not therefore, but earnestly believe, that He will likewise favourably 
receive this present Infant; that He will embrace him with the arms 
of His mercy ; that He will give unto him the blessing of eternal lij'e^ 
and make him partaker of His everlasting kingdom.'" 
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that they speak about the ordinance as being what it 
witnesseth, as Bullinger says. Thus it is that the 
Apostle Peter says in the third chapter of his first 
Epistle — " Baptism saves us, not the putting away of 
the filth of the flesh, but the answer of a good conscience 
towards God, by the resurrection of Jesus Christ ;" that 
is to say, it seals us as one with the risen Saviour, and 
our salvation -comes from Christ as the result of His 
resurrection. So, likewise it was said to the Apostle 
Paul, " Arise and be baptized, and wash away thy sins, 
calling on the name of the Lord," (Acts xx. 16.) This 
was the message Ananias brought him, in accordance 
with the promise given him by Jesus — " Go into the 
city, and it shall be told thee what thou must do.'* For 
three days darkness lay upon his eyes, and sorrow upon 
his soul. We learn from his own writings, how deep 
was his conviction of sin during that time. But then 
God's messenger came to him, and spoke of the pro- 
mises of the Gospel, and of the Divinely-commanded 
seal by which God assures of his free forgiveness those 
who embrace the Gospel. The words of Ananias amount 
to this — "There is no need for you to delay; submit 
at once to Baptism as an expression of your faith, and 
as God^s own assurance and seal to you of forgiveness, 
and thus wash away your sins, by calling on the name 
of the Lord, placing your reliance not on the Baptism, 
but on the Lord Jesus Christ Himself." Time would 
fail me to go more deeply into the subject, though it is 
one w^ell worthy of more careful consideration than can 
be given to it in the limits of a single discourse. I have 
said enough to show, that as Baptism was originally 
administered to adults, the statements of Scripture about 
it primarily refer to such Baptism ; and so does our 
Article on the subject. But Baptism cannot mean more 
or less in the case of infants, than in that of adults ; it 
is always a sign of profession, always a sign of regenera- 
tion, always a seal of forgiveness, because always the 
token of union with Christ, and of admission into the 
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new covenant. Believing parents ought to seek all these 
blessings for their children — they have warrant in the 
New Testament for doing so ; they ought to seek present 
salvation for them; in this faith they ought to have 
Baptism, the token of the covenant, administered to 
them, and then bring them up in faith as the children 
of God. This is what our services suppose to be done, 
and if it be not, the fault is not in them.* 

Suffer me, in conclusion, beloved friends, to say a 
word of practical application. You have all, I suppose, 
in your infancy been baptized, and I believe ri^tly. 
The seal of the covenant has been applied to you. It 
has been done on the supposition, that what your pa- 
rents professed was true ; on the supposition that they 
were themselves genuine believers, and claimed for you 
the same covenant blessings they enjoyed, admission 
into Christ's kingdom, and the gift of His Holy Spirit ; 
on the supposition that they prayed God to give you 
what the Bible encouraged them to expect ; on the sup- 
position, too, that God heard their prayer ; and in anti- 
cipation that you would be brought up as His child, to 
believe in Jesus, and repent of your sins. On that sup- 
position the statement was made when you were baptized, 
that " you had received the forgiveness of your sins, and 
were regenerated by God the Holy Spirit." And, on 
the same supposition, you were taught the Catechism 
in your childhood ; you were taught to say that in your 
Baptism you were made a member of Christ, the child 
of God, and an inheritor of the Kingdom of Heaven. 
In that same Catechism, you professed that at the time 
you repeated it you were in a state of salvation — that is 
a saved state ; you said that God the Holy Ghost was 
sanctifying you, and you ranked yourself among the 
elect people of God ; you made a profession of faith ; 
and on the supposition that you were what you professe(J, 

* I believe that this is what is assumed likewise in the passnge 
where Infant Baptism is mentioned at the close of the Setoud I 'art of 
the Homily of Salvation. 
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•your Baptism was spoken of as the sign and seal of 
blessing to your soul. Now, I ask you is all this true ? 
Are you really what you profess ? If not, then the Ke- 
formers taught, and our Church teaches, that so far 
from sacraments having united you necessarily to Christ, 
and imparted life to you, they have but increased your 
responsibility and augmented the guilt and condemna- 
tion attached to your unbelief; they are tokens of sal- 
vation neglected by you, and of covenant mercies de- 
spised. Oh, if there be one among you of whom this is 
true, through God's mercy I can preach to you the 
Gospel to-day. You have been baptized outwardly, but 
as yet you have not repented and believed. Oh, do so 
now — ^you need wait for no priest to give you absolution, 
or offer the sacrifice of the altar to apply to you the 
remission of sins ; we preach Christ crucified, the one 
sacrifice once oflfered, as the propitiation for your sins ; 
and we proclaim to you full, free, present, everlasting 
remission, if you receive Christ as your Saviour, and 
place your trust in His death as the atonement for your 
guilt. May God the Holy Ghost apply this Gospel to 
tiie hearts of all for Jesus' sake. Amen. 
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" Let your light so shine before men, that they may see your good 
works, and glorify your Father which is in heaven." — St. Matthew, 
T. 16. 



The subject on which I have been asked to speak to you 
is this : " The Eights and Eesponsibilities of the 
Christian Laity;'* and I have chosen the text which I 
have just read from the words of our Lord Jesus Christ 
Himself, as affording a fit introduction and an important 
direction for the study of this subject. It might seem, 
at first sight, as if these words had reference only to a 
portion of it. They speak indeed of a responsibility 
resting upon all true Christian people, to let their light 
80 shine before men, that they may see their good works, 
and glorify their Father which is in heaven; but it 
does not seem as if they said anything about their 
rights. I think, however, on a closer consideration you 

B 



18 THE RIGHTS Alrt) RESPONSIBILITIES 

will see that there is reference very distinctly made in 
the text to most important rights and privileges of 
Christians. It is a great privilege that they should 
have this spiritual light in their souls, which they are 
thus commanded to send forth ; that God, who com- 
manded the light to shine out of darkness, hath shined 
into their hearts, to give them the light of the knoicledge 
of His glory in the face of Jesus Christ. It is a great 
right and privilege, which is also mentioned, that they are 
able to call God their Father. It is the blessing which 
St. Paul dwells upon when he says, (Gal. iv.,) ** Because 
ye are sons, God hath sent forth the Spirit of His Son 
into your hearts, crying, Abba, Father." And it is a 
great privilege given to them, wonderful to think of 
when said in regard to those who have sin still working 
in their hearts, and many infirmities still visible in their 
conduct, that they are able to glorify their Father who 
is in heaven. It recals to our mind the privilege which 
is spoken of as belonging to the true Israel of God 
(Isaiah xliii.) : ** This people have I formed for myself; 
they shall shew forth my praise." The language of our 
Blessed Lord in the text, therefore, fully directs our 
thoughts to the rights of all true Christian people, 
as well as to their responsibilities. 

I must remember, however, that our subject on the 
present occasion is not the rights and responsibilities of 
Christians in general, in which case I would have to 
travel the whole circle of Christian privilege and Christian 
duty ; but it is the rights and responsibilities of the 
Christian laity, as recognised and enjoined by the special 
constitution of the Church of Ireland. It is to this 
view of the subject that I intend entirely to confine 
myself — The Eights which are thus secured, and the 
Eesponsibilities which it is absolutely necessary that 
they should fulfil. The one thing is closely connected 
with the other. Every right which is possessed involves 
a responsibility in the way in which it is made use of ; 
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and every responsibility which a person is called on to 
discharge implies a right which has been previously 
possessed. It is in this way that I purpose to consider 
the matter which is before us. I will first mention 
three distinct rights, which are recognised in the consti- 
tution of our Church as belonging to the Christian laity, 
who are its members ; and then I will endeavour to draw 
out the responsibilities which are directly connected with 
the exercise of each of those rights, and see in what way 
our Christian laity are called on to fulfil them. I desire 
to feel deeply the importance of the subject. In this 
crisis of the history of our Church, its importance can 
hardly be over-estimated. May God the Holy Spirit 
prepare our hearts to receive, and to retain abidingly, 
whatever thought may be suggested in accordance with 
His will. 

I. The first right of the Christian laity which I would 
mention as being distinctly acknowledged by the consti- 
tution of our Church, is the right of each individuiil 
person to judge by his own understanding, prayerfully 
exercised upon the Scriptures, what are the truths which 
God has revealed for our salvation. This right of private 
judgment is a thing which belongs to every man by the 
necessity of his nature, and which, even when he desires 
to do so, he is unable wholly to renounce. If a person 
. chooses to say that some external authority is to blind 
and overbear his judgment, even in making that deter- 
mination he is exercising his judgment, and still more 
in determining what is the authority to which he is to 
bow. But what the will of God is in the matter, we are 
not left in any way at a loss to know. Throughout the 
Scriptures, both of the Old and New Testament, His 
Word is held up to each individual conscience as that by 
which it is to be enlightened and guided. When error 
is spoken of as likely to deceive and lead astray His 
people, this charge is given them (Isaiah viii.) as the 
means by which they are to escape,. '^ To the law and to 
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the testimony ; if they speak not according to this word, 
it is because there is no Hght in them.'' And in the New 
Testament, when St. Paul was preaching at a particular 
place, the nobleness of mind of its inhabitants is 
specially commended to us, (Acts xvii.,) because, in the 
exercise of their private judgment, they ** searched the 
Scriptures daily whether these things were so." Our. 
Church, from the time of the Keformation, has acknow- 
ledged this right as belonging to all its members. 
Article VI. of the lately United Church of England 
and Ireland, declares that whatever is not read in Holy 
Scripture, or cannot be proved thereby, is not to be 
required of any man that it should be believed as an 
Article of the Faith. Here is the right of each indi- 
vidual man to exercise his judgment on the truth as it 
is declared in Scripture ; and I need not say that this is 
stiU a fundamental Article of the separate Churches of 
England and Ireland, now that each has fallen back into 
its distinct national condition. 

But the Church of Ireland has made a farther acknow- 
ledgment of this right belonging to the Christian laity. 
It recognizes the fact that the laity, as well as the clergy, 
are to deal with matters of doctrine in the Synods of the 
Church. An attempt was made to oppose the right thus 
exercised ; but the fact that it was opposed, and that the 
opposition met with little or no support, only marked 
more strongly the decision of the Church upon the 
matter. It is hard to see how such a decision could be 
found fault with, by any who hold the Article which I 
have just referred to. If it is the right of any Christian 
man to judge for himself from the Scriptures the truth 
of the things which he is called on to believe, surely it 
is the equal right of a body of Christian men assembled 
together, to judge in the same way what they are to 
believe. It may perhaps be objected, that, in the one 
case the man is only judging for himself, in the other 
case the assembly is judging what are to be the doctrines 
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of the Church. So they are : but what is the Church? 
Our Article XIX. answers, that it is "a congregation of 
faithful men," &c. There are few who would now main- 
tain that the Church are the clergy alone, without the 
laity. The Church are the clergy and laity together ; 
and if the whole Church consists of these, it is only 
reasonable and right that the whole Church should deter- 
mine by the Scriptures the doctrines which it is to hold. 
And I would add, it appears plainly to be proved from 
authentic records, that in the assemblies of the Church 
in earlier ages there was no such exclusion of the laity 
from the decision of matters of doctrine. It was in the 
dark ages which succeeded, that the laity were robbed of 
their rights in this and other ways. It is to the honour 
of the Church of Ireland that this right has been re- 
stored. 

n. Th€ second point which I would mention in which 
a right has been secured to the laity by the constitution 
of our Chilrch, is, that a share has been given them in 
all other matters of legislation and government. This 
was really allowed in our Church while it continued 
established, and is still allowed in the Established 
Church of England. In any matters of legislation the 
decisions of Convocation could have no effect without 
the sanction of Parliament ; and in matters relating to 
the temporal concerns of the Church, Parliament often 
legislated without consulting the Convocation at all* 
Moreover, the government of the Church was carried on 
by courts over which lay judges presided, and the final 
appeal in all matters even of the highest doctrine was to 
the Sovereign in council. I am not in any way finding 
fault with this ; it was necessary in the case of any estab- 
lished church ; and I believe the influence of such lay 
tribunals have contributed, and are contributing, much 
towards the health and safety of the Church of England. 
I only want to shew you that in giving the laity a share 
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in all matters of legislation and government, the Church 
of Ireland has only done what was done always, and 
what the Church of England is still compelled to do. 
But there is this marked difference in the power of the 
laity as it is now exercised in the government of our 
Church, that all who exercise this power now and for 
the future, must he members of the Church itself, and 
not only members of it, but communicants, attendants 
at the Lord's Supper, and so making a distinct profesr 
sion of their faith in Christ. It is, then, to a distinctive 
Christian laity — ^those who, at all events, are such by 
personal profession- — that a share in the legislation and 
government of our Church is entrusted for the future. 
But while the members of our Diocesan Synods must be 
men of this character, the choice of these persons is at 
the same time made to rest on the broadest possible 
basis. Every grown man who is a member of our 
Church and nothing more, the poorest and most unlet- 
tered in the land, has a right to vote at their election, 
and is thus made to have an influence in the concerns 
of the Church, The members of the Diocesan Synod, 
thus elected, choose from among their number the lay 
members of the General Synod, and so the influence of 
the humblest layman in any parish is extended to the 
supreme legislative and governing body of the whole 
Church of Ireland. Here is a right conferred upon all 
our laymen without exception, by which the character of 
the whole Church can be affected, 

in. There is one other right, of a very important 
kind, which the Church of Ireland has acknowledged as 
belonging to our Christian laity ; and that is that they 
should take part in the? appointment of clergymen who 
are to labour among them in their parishes. This does 
not imply that any part is given them in the ordination 
of the clergy to the work of the ministry. Our Church 
has kept to its ancient principles^ and acknowledges 
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Episcopal ordination as the means by which its ministry 
is to be transmitted. The matter in which the laity 
are called to take a part, is to choose out from among 
those who are already ordained, persons whom they con^ 
sider the most fitted to carry on the work of the ministry, 
in the parishes with which they are immediately conr 
nected. You know the way in which this niatter is 
arranged — wise and careful, I believe, and the best that 
could be devised, though not free from the imperfections 
which must cling to every thing of man's devising. The 
choice of a clergynaan is not thrown open at the time to 
all the members of the parish, or even to all the com- 
municants; but three laymen, such as they can trust 
with so important a charge, are chosen for a certain 
period by all the parish in vestry assembled. These 
represent the parish whenever a vacancy occurs. Asso- 
ciated with these parochial representatives are three 
others, two clergymen and one layman, to represent the 
diocese, which also has an interest in the matter, and 
these three are accordingly elected by the Diocesan 
Synod. Over all the Bishop presides, and exercises, of 
X50urse, a very weighty influence. I believe that, exer- 
cised in this way, the influence of Christian laity in the 
appointment of their ministers is likely, with the Lord's 
blessing, to have a very happy effect. Such power was 
always recognized as belonging to the lay members of 
.our Church, only that it was vested in a way which was 
far more open to abuse. The Government of the day, 
sometimes caring very little for the best interests of the 
Church, could of their own will recommend men to the 
Sovereign for appointment to its highest offices; and 
great landed proprietors could nominate as incumbents 
of parishes those whose only claim was being connected 
with themselves, and who might be utterly unfitted for 
the post. It is no new thing, therefore, in our Church 
that the laity should have a share in the appointments 
to its parishes; but this power will for the future be 
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exercised tinder various checks, and moreover by those 
persons among the laity who have the deepest interest 
in the character of the appointment. 

Such are the three leading rights, which the Church 
of Ireland has recognized as belonging to the Christian 
laity who are its members* The right to determine 
what is truth, by their own judgment prayerfully exer- 
cised upon the Scriptures ; — the right to take full part 
in the legislation ^nd government of the Church ;-^and 
the right to exercise a very large influence in the 
appointment of ministers to their different parishes. I 
now ask you to turn with me to consider for a few 
moments the responsibilities connected with those 
rights, which, from the very nature of the case, cannot 
fail to be weighty and important^ 

I. In connection with the right of judging between 
truth and falsehood, by means of their o"wn judgment 
prayerfully exercised upon the Scriptures, there is the 
very solemn responsibility of so exercising that judg- 
ment as to ,be brought in all essential matters to a 
sound conclusion* Our decisions in regard to religious 
truth are, I believe, at least as much depending on the 
state of the heart as of the intellect ; and therefore the 
saying of our Blessed Lord, in another place, is so im- 
portant, " If thine eye be single, thy whole body shall 
be full of light/' Not only is prayer for guidance neces- 
sary, but also keeping from such tastes and partialities 
as would warp and blind the judgment. But whatever 
be the difficulties, hold fast to the great principle. Do 
not on the one hand yield up your judgment in sub- 
mission to any human authority, however imposing; 
and do not, on the other hand, think that the Hem of 
your own mind are to be your guide; it is not your 
judgment forming notions out of itself, but your judg- 
ment prayerfully exercised upon the written Word of 
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God, that you are to follow. You are bound to exercise 
it in this way, and you are responsible for the decision 
to which it leads. 

But there is a farther responsibility connected with 
this right. We are bound not only to come to a just 
conclusion as to what the truth is, but also practically to 
receive that truth into our own hearts, and to yield our- 
selves to its influence. A dead orthodoxy never saved 
the soul of any one; We might know the way of sal- 
vation very clearly, and yet never ourselves walk therein. 
The faith which saves, is not only the Lord Jesus Christ 
acknowledged to be the Son of God and the Saviour of 
the world; but Christ accepted for ourselves, trusted 
in, giving peace to our consciences by His blood, and 
giving new life to our souls by the motive of His love, 
and by the power of His Spirit. This is the thing 
for which we are responsible; and I speak to you, 
the laity of the Church of Ireland, who have the 
Scriptures laid open before you> and who have the great 
privilege of reading therein for yourselves the revelation 
of the love of God in Jesus Christ, see that this, the 
only fit result of slich a privilege, is carried out in you ; 
see each one for yourself, that the Lord Jesus Christ 
is made to you wisdom and righteousness and sanctifi- 
cation and redemption. Have eternal life in your soul 
through living faith in Him, and let the influence of this 
be manifested in your daily character : and thus you will 
fulfil the Lord's command in the text, *' Let your light 
BO shine before men, that they may glorify your Father 
which is in heaven." You will each one then be a bright 
particular light borne up on the branching candlestick 
of our Church ; you will *' shine as lights in the world, 
holding forth the word of life ;" and if the great body 
of the laity of our Church were to do this, who can teU 
the influence which their example would exert upon the 
entire population of our country ? 
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n. There is a responsibility likewise connected with 
the second right which I mentioned as belonging to the 
Christian laity, that of taking part in the legislation 
and government of the Church. The responsibility 
directly following upon this is, that each layman should 
be ready to exercise the right which he is possessed of. 
Eemember that every grown-up man, who is a member 
of our Church, has a right to be registered as a vestry- 
man in his parish, or at the church where he attends. 
As such, he will have a right to vote at the annual 
Easter Vestries, when members are returned for the 
Diocesan Synod, and when nominators are appointed 
for the parish. The vote of the humblest man on 
those occasions counts as much as the vote of the 
richest landlord. Let every man see that he is re- 
gistered, and then be ready to attend the Vestry and 
exercise his vote. The decisions of each Vestry are the 
very foundation of the government of the Church, and 
the vote of each man tells upon the decisions of the 
Vestry. No man for the future will have a right to 
complain about the government of the Church, if he 
himself is not exercising his power, however small, to 
improve it. The same is to be said of all those who are 
chosen to fill any particular position by the votes of their 
fellow-churchmen. Whether it be churchwardens, or 
parochial nominators, or members of the Diocesan 
Synod, or members of the General Synod of the Church, 
let every man who is able to do so, accept the oflBce to 
which he is elected, and, having accepted it, let him 
determine to discharge its duties. It will not do — as 
has been too often done in the committees of religious 
societies — that men should give their names, and not 
really take part in the business. To carry on the 
machinery of our Church, it will not answer that those 
who fill its offices should act after that manner. Every 
man should be found in his place when work is to be 
done. It is happy to know that this is very extensively 
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the case, and with those laymen who, from their circum- 
stances, must find it the most difficult. There are 
many instances, at present, of eminent lawyers, and 
others besides, engaged in weighty professional duties, 
who are still able to give a large share of their time and 
thought to the public business of the Church. Their 
example ought surely encourage our gentry through the 
country, who have more time at their disposal, to take 
their part in the same. Many are doing it, and each one 
who does so is a stimulus to others ; and thus we may 
hope that, through the blessing of God, the working 
machinery of the Church may be set forward, as St. 
Paul says concerning the spiritual body, "By that 
which every joint supplieth, according to the effectual 
w.orking in the measure of every part.*' 

And if there is a responsibility upon the Christian 
laity thus to take their part in the government of the 
Church, so there is likewise to take their part in its 
support. The clergy of the Church have, by the act of 
voluntary commutation, transferred the payment of their 
annuities from the Government to the Church Body. 
In doing so, they have accepted what some told them 
would be a less security for their incomes; but they 
have done it with the view of benefiting the Church. 
The clergy have not only done this, but they are, for the 
most part, subscribing according to their ability, to save 
that commutation money as a future partial endowment 
of the ChuKjh. Let the Christian laity come forward, 
as one man, each according to their several ability, 
to join them in their work. Do not be satisfied with 
keeping up individual parishes ; — do not let us fall into 
a mere collection of congregations : keep up a solid and 
united Church— a general fund at least for each diocese. 
And in this wealthy diocese of Dublin, how easily may 
this be done. What signifies ^620,000 or £30,000 
a-year, as the case may be, to be raised by voluntary 
contributions among such a population as there is here. 
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I will not say more upon this subject, but give you the 
closing sentences of a stirring pamphlet recently ad- 
dressed by a layman of the city of Limerick* to his 
fellow-laymen in the diocese. He says : *' I ask the 
members of our Church to bear in view that they 
are the owners of landed property far in excess of what 
is possessed by all the other Churches in Ireland put 
together. I ask the members of our Church to bear in 
view that they enjoy a vast proportion of the interests 
derivable from land ; that they are blessed with a full 
share of professional income ; and that they enjoy a full 
proportion of the profits and earnings derivable from 
manufacture, commerce, trade, and industry of every 
kind. Finally, I entreat of my fellow-members of the 
Church of Ireland to remember well that those manifold 
advantages increase our responsibilities in the proportion 
in which they are conferred upon us, and that the only 
thing certain is that we shall soon pass away from this 
life, and that, individually, we shall have to give account 
of our stewardship." 

m. There is one other responsibility of the Christian 
laity remaining to be referred to — that which follows 
upon the right allowed them of taking pa^rt in the 
choosing of their own parochial ministers. 1 would sum 
it up in these two points : to take care how they choose 
them — and to remember how they should treat them 
after they are chosen. The responsibility of the choice 
as regards the laity depends on those who are acting on 
the Board of Nomination, either on behalf of the parish 
or the diocese ; and it surely does not need many words 
to urge the weight of that responsibility, and the 
immense consequences for good or evil which are likely 
to follow upon any choice. Let there be no acting from 
mere favour or family interest. It is a public trust of 

* William Franklin, Esq., Manager of the Provincial Bank. 
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the most solemn kind which has to be discharged. Let 
the man always be fixed upon, whom you believe in your 
hearts will best promote the spiritual and everlasting 
interests of the people. 

As to how the Christian laity are bound to treat the 
clergyman after he has been appointed, I would suggest 
it by this expression, that they are to stand by him, I 
do not mean by this that you are to put your judgment 
into the hands of the minister, and back him up what- 
ever he may do; far from it. But where a sound- 
hearted and faithful man is seeking to set forward the 
kingdom of God, even though with infirmities and 
shortcomings as there always will be, the Christian laity 
ought to encourage him and help him in his work. 
There is an expression made use of in Acts xvii. con- 
cerning the early converts at Thessalonica, which has 
much meaning in it. It is said, (ver. 4,) ** Some of them 
believed and consorted with Paul and Silas." That is 
what the Christian laity should do with any faithful 
Christian minister, to cast in their lot with him, and 
identify themselves with his cause. What an encourage- 
ment it must have been to Paul and Silas to have this 
done by persons in that heathen and Jewish city ; and 
what an encouragement it is for any clergyman to have 
Christian men thus to stand by him, in a crowded city, 
or perhaps still more, in a thinly-peopled country parish 
— none but a clergyman can tell. We do not want to be 
an exclusive caste, to whom you are to leave all the reli- 
gious doings of the parish ; we want you to be our fellow- 
workers for the kingdom of God. There is a vast amount 
of real spiritual work which the Christian laity of our 
Church may do ; and it is when ministers and people 
work together, that we may expect, through the Lord's 
blessing, extensive spiritual good to be accomplished. 

Such are the leading rights and responsibilities be- 
longing to the Christian laity, as acknowledged by the 
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constitution of the Church of Ireland ; and if these rights 
and responsibilities are duly attended to, who can esti- 
mate the bright course that through the grace of God 
may yet be before our Church. There are some who 
appear to think that our only hope of safety or useful- 
ness, is to cling close to the skirts of the Church of 
England, and do whatever she does, and never do any- 
thing but as she sets us an example. The Declaration 
at the beginning of our Constitution sets forth rightly 
our earnest desire to keep the closest communion with 
that Church as a sister in the faith ; but to do that, it is 
not necessary that in all respects there should be a rigid 
uniformity. In the early Church, when all was united 
in one communion, there were diflferent liturgies used 
in different places ; and in the Church of England, im- 
mediately before the Eeformation^i* there were forms 
different from one another used in the diflferent dioceses 
of the same Church. That is not desirable ; it is well 
that any particular national Church should be uniform 
within itself, and, that we may trust, the Church of 
Ireland ever will be. But it may exercise its own judg- 
ment as to uniformity with other Churches. It may be 
said indeed, and it is said, what an insignificant body 
700,000 people would be to stand alone as a distinct 
Church. But they who speak thus forget the great 
works which have been done in the past history of 
Christianity, by Churches which were much smaller. 
The Church of the Waldenses upheld the light of truth 
for many centuries, when darkness had settled down on 
all the rest of Europe ; and I suppose that Church, in 
its particular locality, never numbered as many as 50,000 
souls ; that is, one-fourteenth part of the population of 
the Church of Ireland. The quality of a Church is of 
much greater importance than its quantity ; not only as 
regards the good of its own members, but as regards its 
power in the service of our Lord Jesus Christ in the world. 
And lf> through His grace and blessing, this Church of 
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Ireland can be preserved faithful to evangelical truth, 
while still standing in its apostolic order ; if its minis- 
ters testify the gospel of the grace of God in all sim- 
plicity and faithfulness, and seek to live devoted to their 
Master ; and if the Christian laity work with them in all 
heartiness and zeal ; our Church may, through the power 
of the Holy Spirit resting on its labours, yet be made a 
blessing to the whole population of our island, and send 
forth its influence for the good of other Churches, and 
to gather the distant heathen into the fold of Christ. 
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** Which things also we speak, not in the words which man's wisdom 
teacheth, but which the Holy Ghost teacheth," — 1 Corinthians IL 18 



The subject assigned to meymy'^bfetetftoj'iiti^ig^ present 
course of lectures, is " Holy Scripture : its Inspiration, 
its Authority, its Use.'* JEach of these heads demMids 
for itself a separate discourse. I shall, therefore, be 
compelled to confine my remarks mainly to the first, 
the Inspiration of Holy Scripture, and briefly, then, to 
point out its bearing upoi^ the "Authority" of Scrip- 
ture; but I fear I must leave the "Use" of Holy 
Scripture altogether untouched. The substance of my 
remarks will be found in the 13th verse of the second 
chapter of St. Paul's First Epistle to the Corinthians, 
where the Apostle, speaking of his own preaching, thus 
expresses himself; " Which things also we speak, no^ 
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in the words which man's wisdom ,teacheth, but which 
the Holy Ghost teacheth." I need scarcely remark 
that no more important Watt^r dould be under our 
consideration than the Inspiration of Holy Scripture, as 
on it depends its authority and its truthfulness. In 
considering the subject, I must refer, at the outset, to 
an assertion, by way of objection, which we constantly 
hear at the present day. It is said that the writers of the 
Bible were no more inspired than are all other Christians. 
Now the force of this objection is to be found in its 
truth ; for I at once concede that all Christiaxifl are and 
must be inspired. Our Church recognises this in two 
of the Collects. The Collect for the fifth Sunday after 
Euster contains this prayer : " Grant to us Thy humble 
servants, that by Thy holy inspiration we may think 
those things that be good." And the Collect which is 
said every Sunday before the reading of the • Command- 
ments contains a prayer to the same effect : — " Cleanse 
the thoughts of our hearts by the inspiration of Thy 
Holy Spirit." There is in this one of the deepest, the 
greatest, and the most primary truths of the precious 
Gospel. It is in the inspiration of the man by the 
Spirit of God that truth sinks deep into the very inner 
essence of his being, and has power to sanctify and to 
save. The intellect may be enlightened, and the man 
not be a Christian ; the feelings may be enlisted on the 
side of truth, and the man not be a Christian. He only 
is truly a Christian into whose very essence God hath 
breathed the truth by His own Holy Spirit. And that 
man, and he only, will abide by the truth who is taught 
by the Holy Spirit ; and he alone, when he comes to 
the verge of the grave, and looks back at his Christian 
life — ^whatever his warfare may have been — can say 
with the Apostle Paul, *' I have kept the feith." There 
is no permanence in the religion that is only of the 
understanding — ^there is no permanence in the religion 
that' is only of the feelings ; for St. Paul has said> 
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y No one can fsay that Jesus is the hoti, bnt by the 
Holy Ghost." And one of the most offensive statements 
of our Lord — offensive, i.e., to His enemies — was when 
He declares, in the sixth chapter of St. John's Gospel, 
that man must be taught of God. Quoting from the Old 
Testament Scripture, (tor there is a perfect unity between 
the two on every subject that is revealed,) He said, '^ It 
is written in the prophets, And they shaJl be all taught 
of God. Every man, therefore, that hath heard and 
hath learned of the Father cometh unto me.'* And in 
this hearing of the Father, in this learning of the Father, 
in this revelation by the Spirit of God to the spirit of 
man, I repeat, consists that inspiration which is essen* 
tially necessary to constitute a man in very deed a 
Christian. 

And now you may say to me. If this be so, are 
^e to regard the writers of the Bible as in no other 
respect inspired than are other Christian men ? In this 
way of putting the question, I apprehend, is the mistake. 
Let me point out to you a distinction that, I believe, 
exists, one which I have ever maintained, and on which 
the verbal inspiration of the Scriptures rests — the dis- 
tinction between inspired writers and inspired writings. 
The Scriptures nowhere speak of inspired writers; they 
always speak qf the writings as inspired — the utter- 
ances that dropped from the mouth, or from the pen 
of the man. It is these that were inspired. You 
know the passage always referred to in connexion with 
this subject, in the Second Epistle of St. Paul to 
Timothy, " All Scripture is given by inspiration of 
God." It may be known to you that there are.twa 
renderings of this passage : we may read it either, 
"All divinely -inspired Scripture is profitable," or "All 
Scripture is divinely inspired, and is profitable." But 
it matters not how we read it— for my point it is suflS-* 
cient tp direct your attention to the word " Scripture." 
It is this tha.t is declared to l)e inspired. An inspired 
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wiiter IS' odawholiai^ a gifty an* endowment of the Spirit; 
which he can exercise like any other endowment God 
bestows. In such case, we should accept every utterance, 
every statement as strictly and literaUy true. But you 
will see in the passages to which I am about to refers 
that what is always contemplated is the inspiration, not 
of the men, but of their utterances. This is distinct 
from what is called the inspiration of sentiment and of 
truth, men being left to their own judgment, their own 
wisdom, their own mind, their own wiU, for the choice 
of the words in which they shall express that ywhich 
is revealed to them. But, brethren, do you not see 
that two totally distinct things are here confounded 
^^ihe sources of our information and inspiration ? We 
may receive truth from many sources. St. Matthew 
and St. John gathered their information of our Lord's 
life and teaching from their own observation ; they 
associated with Him from His baptism, or shortly afler. 
St. Mark, it is supposed, got his information, mainly, 
from St. Peter. St* Luke informs us that he had traced 
up everything to the first, " even as they delivered them 
(he says) unto us, which from the beginning were eye- 
witnesses and ministers of the Word ;"* and we may 
conclude that he obtained much information from St. 
Paul, whose companion in travel he was ; while St. Paul 

* I am £ar from being satisfied with this view of St. Luke's state- 
ment. It is Alford's, who renders aWiy, "from the beginning," the 
same as ««"' ttfX'ff* "^th this exposition, the latter is ** from the official 
banning," and the former " from the very banning." It is evident, 
however, that this is a makesh^t to account for the difference of 
expression. In John iii. 3, the word occurs, " Except a man be bom 
again" (margin, "from above'*) the Dean renders it **bom afresh," 
as being closer to the meaning of ifth*, " the very beginning." This 
exposition is derived, however, from the Dean's peculiar theological 
opmionsj, and is awkward. The true exposition is found in the U rSv 
nuvfutrt (of the Spirit) of verse 6. The marginal rendering is plainly 
correct, "from above," as vpL xix. 11 ; "from God," as the Dean 
admits. Cannot the expression of St. Luke refer to the source of his 
information ? May it not be a claim either to a direct revelation to 
himseif, or a reference to. the revelation^^ made to St Paul ? 
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InforiiiB nb that he learned nothing of our Lord's: life 
iBXoept by direct revelation from God Himself; that 
when he Wexit up to Jerusalem to associate/ with other 
Apostles, (see Epistle to the.Gralatians,) comparing his 
information itith theirs, they oooldadd nothing to his 
knowledge. He had reoei-vBd all by direct revelation:. 
And' here is one of the most striking proofs of the 
accuracy iand truthfulness of the Gospel-^that St. Paul, 
who/by revelatidn was taught the very facts of our Lord's 
life, wrote in strict accordance with the records of those 
who had associated wfth Him. My brethren, whatever be 
ih& source of information, the inspiration that we main*- 
tain^is that which — when the information is committed 
to. writing; 6r uttered from the lips— preserves from 
«npor in expression. 

^ If "^e admit only an inspiration of sentiment, of 
facts,' <)f truth, which, after all, is but revelation, untess 
this is accompanied by the gift of inerribility and in^- 
laUibility/ we have nO certainty that the writer has 
3fxplre£(sed himself correctly. Is it not human nature 
for a man to express his sentiments incorrectly, and 
thus to 'leave a different impression on the minds of 
t)ihers from that he himself entertains? But, if we 
m&intaih thilt iiie writers were kept by Divine power 
from ever expressing themselves incorrectly — ^fr^m stat* 
ing erroneously what was revealed to them— this is 
virtually verbal inspiration; In this alone can we recog- 
nise the authority of the Bible, convinced that the 
whole is correct, that the whole is true, that the 
wholieisi recorded by Inspiration of God, whatever be the 
eouirees 'from which thla: information, communicated to 
the writers^ was obtained. And I maintain, we must. 
If WO: would "recognise authority in this Book^ such 
Aiiithority^as will make us bow our reason to it, such 
authorityias the Lordy in Isaiah, contemplated, when 
•Mb. spoke K>f the man wbb^'trembleth.at my word;!' 
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isnch m^lLonty «6* would tna^e ns dread to alter a 
fffllable, lest we mighty by altering, take from, or add 
to it, and bring us under the terrible fate denounced 
against those who do so; if we would bow to it, and 
question not a statement that is to be found in it, I 
maintain we must be persuaded that from Genesis to 
Bevelation there is no error ; and this we can only be^ 
when conviniced that the very words in which the ideas, 
the truths, the facts are recorded, are the words of the 
Living God Himself. 

And now, my brethren, one or two passages, I think, 
may profitably occupy our time in connexion with this 
all-important subject, I am sure your own memories 
will, at once, suggest to you the first that I ought 
to select. It is in 2 Peter i. 20, 21. We shall begin 
with the 19th verse and then take the 20th and 21st : — 
'** We have also a more sure word of prophecy ; (wherer 
unto ye do well that ye take heed, as unto a light that 
shineth in a dark place, until the day dawn, and the 
day>star arise) in your hearts : knowing this first, that 
no prophecy of the Scripture is of any private interpre- 
tation* For the prophecy came not in the old time by 
the will of man ; but holy men of God spake as they 
were moved by the Holy Ghost." The Apostle Peter 
is exhorting to faith and good works, endeavouring tibiat, 
after his decease, men might always have in remem- 
brance that great and glorious coming of our Lord, for 
which we are looking, and which God, in His mercy, 
grant may soon be upon us ; and in order that he might 
convince them that he had not followed " cunningly de- 
vised fables,'' he referred to the glorious scene which 
was exhibited on the mount of transfiguration : ** We 
were eye-witnesses" (he says) "of His majes'y." 
What more certain than eye-sight ? We may mistake 
what a man says; we can hardly mistake what we see 
with our eyes. Having referred to this indisputable 
truth, hd aaySy ^^ We have also a more sux^ word of pro- 
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phecy." And here, let me ask, how can that which is 
written be more sure than that which is seen? We 
must understand the word "sure** as meaning "per- 
manent** and " abiding.** What was seen on the mount 
of Transfiguration was transitory ; it passed away. The 
word of prophecy was written; and we have "a more 
abiding word of pffophecy.'* The word " sure** has this 
meaning in the passage. Then the Apostle says, " Where- 
tmto ye do well that ye take heed in your hearts ; " we 
put the rest into a parenthe'^is — (" as unto a light that 
shineth in a dark place, until the day dawn, and the 
day-star arise.'*) Then, to show the authority of the 
abicBng prophecy to which he refers, he says, " Know- 
ing this first, that no prophecy of the Scripture is of 
any private interpretation.** You ought to be sure — 
" knowing '* — or it will not have its elBfect upon you ; 
you must know its authority ; you must know the source 
from which it comes. I take it that we should attach 
the simplest meaning to the passage ; as we should 
express it in the simplicity of everyday language. No 
man has permission to put his own interpretation on any 
prophecy of Scripture, he is bound to take it in its plain, 
Hteral, and natural meanings And for this reason, that 
the mind of man had nothing to do with its utterance, 
or composition. The mind of man was not engaged in 
the giving of it, and, therefore, not in its interpretation, 
save to know the meaning of the words in their sim- 
plicity, and then to bow implicitly to what is contained 
therein. After this St. Peter adds, ^*The prophecy 
<^me not in old time by the will of men.** Mark, my 
•brethren, there is an opposition in the passage ; there 
is " the will of men,** and there is " the Holy Grhost." 
We are first told how prophecy did not come, and 
then we are told how it did come : — " Prophecy came 
not in old time by the will of men; but holy men 
of God spake as they were moved by the Holy Ghost.** 
Mark that wcwrd ^ spake*" It is of the words that 
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dropped &om their lips the averment is made. Thdy 
spake on those occasions when the power of God came 
upon them, and the power of God took possession of 
their lips, and the power of God put words into their 
mouths. It was not at all times that God's prophets 
were moved, or spake even according to His will. Let 
me, in passings refer to a well-known case, the case of 
Nathan and David. David said unto. Nathan the pro- 
phet, "I am about to build a house to God." And 
Nathan said^ " Go, do all that is in thine heart." That 
was Nathan's mind, and yet it was not God*s will. God 
came to Nathan afterwards and said to him, " No,, not 
that ; " and gave him a message to David. And Nathan 
Vfrent with that inspired utterance and made known to 
the king God's will. We must, therefore, bear in mind, 
that not every thing the prophets said were to be taken 
as the expression of God's will, but only the propheeies 
that dropped from their lips as the Holy Ghost moved 
them. These men of God were not gifted with a perr 
manently abiding influence, under which they should 
speak without error at all times, what they believed to 
be God's will ; but ever and anon they spake as the Holy 
Ghost impelled them, like a vessel moved onward in her 
course by a favoring breeze. 

Prophecy is too often understood to be simply pre-? 
diction, the foretelling fiiture events : whereas prophecy 
is an inspired utterance, whether it refers to the history 
of the past, is a precept of the present, or a prediction of 
the future. Prophecy was simply a Divine utterance by 
the mouth of an instrument which God employed here 
below, no matter what the subject of that prophecy was. 
Of this we have a striking illustration in the case of 
Moses and Aaron. There are important words in con- 
nection with this transaction to which I beg to direct 
your attention. You will find the whole account in the 
4th chap, of the Book of Exodus. The Lord com^ 
]xianded Moses.to go and spe^kr Wi^o Pl^ao]h. . Moses 
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•pleaded inability of speech. Perhaps he was a stutterer ; 
he said he was not eloquent, and was slow of speech. 
s^' And the Lord said unto him/' (as in the 11th verse,) 
^^ Who hath made man's mouth ? or who maketh the 
dumb, or deaf, or the seeing, or the blind? have not I 
the Lord ? Now therefore go and I will be with thy 
mouth and teach thee what thou shalt say." And then 
He addded, '^ Aaron, thy brother, cometh forth to meet 
thee ; and when he seeth thee, he will be glad in. his 
heart. And thou shalt speak unto him, and put words 
in his mouth ; and I will be with thy mouth and with 
his mouth, and wiQ teach you what ye shall do. And he 
shall be thy spokesman imto the people ; and he shall 
be, even he shall be to thee instead of a mouth, and thou 
shalt be to him instead of God,'' which simply means» 
Thou shalt put into his mouth the words he shall speak^ 
and he shall be constituted thy spokesmen, not uttering 
his own words but thy words ; and thou shalt be to him 
as God is to His spokesman, putting words into his 
mouth. Again, the first verse of the 7th chap, says :*-^ 
*' And the Lord said unto Moses, See, I have made thee 
a God to Pharaoh, and Aaron thy brother shall be thy 
prophet." So that the prophet was another's spokes* 
man. When Moses was, as it were, God to Aaron in 
this respect, putting words into his mouth, Aaron was 
Moses' prophet^ making known, uttering, declaring the 
truth in the words that were put into his mouth. So 
that a prophet of God was simply one that was His 
spokesman. The utterances of the prophet were simply 
the words that were put into his mouth. A man could 
not be a prophet of God who did not speak as God's 
spokesman ; that did not let drop from his lips the words 
that were put into them by God. My brethren, if I 
make known to you a fact, and you go and declare that 
fact to others in the words your own judgment suggests, 
I. will repudiate the statement; it is not mine. The 
Im^ may. be: with sufficient accuracy declared>> but I 
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repudiate the woi3fl ad mine ; and so of this Book; if 
written only in the words which man's wisdom tanght 
and man's judgment suggested, it is not God's book ; 
the words are the words of the writers, not of God. 
' Now, tte idea of inspiration, that it has respect solely 
-^o sentiments, truths, facts — while the words in which 
these were expressed were left to the judgment of the 
*mter — has led to the statement we so often hear — 
namely, that the Bible contains the Word of God. And 
men who Jiold this view will not say that the Bible ts the 
Word of God. But we maintain that these are God's 
own words here committed to writing : we maintain 
that the Bible is The Word of God, and we are not justi- 
fied on any other system of inspiration to aver of this 
Book that it is God's own Word. Just as I say, you, my 
brethren, will not recognise as yours the words that any 
man's judgment will suggest to him in whioh to announce 
to others what you have made known to him. And thus 
this important passage from St. Peter derives additional 
.light and explanation and illustration from that incident 
in the life of Moses and Aaron to which I have referred : 
r— *' Prophecy came not of old time by the will of men ; 
but holy men of God spake as they were moved by the 
Holy Ghost" — as the Holy Ghost put the words into 
their mouths. 

Let me direct your attention to another passage from 
tiie Old Testament Scriptures. It is to be borne in 
mind that God makes use of the instruments that He 
pleases, irrespective altogether of the character of those 
instruments. He has often used the mouth of a wicked 
man to proclaim His will, and declare His own words 
to men. And especially is this true of the wicked 
prophet Baalam — ^ wicked man, but a true prophet of 
God. I believe he was one whose lips God had often 
used, that He might, by them, make known His will 
unto men. This prophet, as we read, coveting the 
wages of unrighteousneas, went with the messengers of 
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Balak, desiring &om ihe inmosi ^i^ec^sdea of hi» ficml to 
curse the people of Israel; lon^g to grasp the offered 
wages* But. he knew well what it was to be God% 
prophet,, aud therefore, when the messengers of Bakk 
came imto him, (Numbers xxii,) he thus expressed him-^ 
self, '* If Balak would give me Iiis^ house full of silTer 
and gold, I cannot go beyond the word of the Lord my 
God, to do less or more ; *' that is, lam a perfectly pas^ 
siye instrument in His hands. He coveted the silver, he 
cove^ the gold,<.be longed to grasp it; but he sny^ 
that if Balak would give him aU that he possessed 
he "could not go beyond the word of the Lord to 
do less or more/* And on a subsequent occasion, mtei 
he bad reached his destination, as we read in the Q8tix 
verse, " Balaam said rmto Balak, Lo I an^ come untc^ 
jJiee : have I now any power at all to say anything ? the 
word that God putteth into my mouth, that diall J^. 
fipeak." Again, in the next chap, and the 12th verse^j 
"Must I not take heed to speak that which the Lorc( 
hath put in my mouth?" and then in the 2^tb, "Balaam 
answered and said unto Balak, Told I not thee, saying"^ 
All that the Lord speaketh that I must do?'* This i9 
a most extraordinary case in point. Here i]3 a maa 
wishing to curse ; here is a man longing, according to 
his own will, his own mind, to utter words that woul^ 
have entitled him to the wages Of unrighteousness ; but 
he is bound as to his mouth ; he had no pow^ whatso* 
'ever to utter other than those words* which God put into 
iiis lips. And he did utter some of the most glorious 
revelations of God's will ; he did utter things against 
his own mind, his own judgment, his own will ; for he 
was as passive in the hands of l^e Lord as that duml^ 
ass on which be rode, into whose mouth God also put 
words, and, by that creature as His spokesman, rebuked 
the madness of the prophet. One was as incapable of 
uttering anything but what God willed as the other, and 
both Salaiim and Ms : ass iippear^ on the page oC 



God's Book,' as 'declaring the neHnire o! its inspir^tioi£ 
-'Holy men of t>ld spake"-^aye, and- unholy men too*^ 
j" as they were moved by the Holy^ Ghost;" they had 
'' no power to go beyond the word of the Lord." And 
see^ niy brotiiren, the importance of this. Perhaps yoa 
are aware of the sarcasmand the sneer the infidel lias 
raifi^ agaidst thistransabtion — ^the idea of an inspired 
ass !— and most justly, if the inspiration be a gift^be>• 
«towed' upon the agent. But wheii not the pireacher^ 
whether man, or ass, was endowed with inspiration; but 
the word tha4; he spake was inspired, the sneer has n6 
place, s As Jesus said, ^' I say unto you. If these should 
hold their peac^, the stones would immediately cry out.^' 
The words that these stones would utter would be God's 
will revealed, would be God's prophecy. 

And now let me give you an instance of the most 
perfect accuracy in words Which, at least to my mind, 
since I became acquainted with the facts, have proved 
to niCj if such were needed, the verbal accuracy/ -the 
:irerbal inspiration of the Scriptures. You are, no 
doubt, aware that the narrative of the miracle of the 
feedidg^ of th6 five thousand is recorded in the four 
Gospels; it is the.only nriracle of our Lord that is so 
recorded. Let me say to you, in passing, that if you 
would get an accurate idea of it, you must put i^e four 
iiarratives together and harmcmise them ; and there 
never were four narratives that more beautifully dove^ 
tail each into the other^ although soone have positively 
asserted there are discrepancies which can by no mean^ 
begot^ver. Such is the statement found in Alford's 
motes on John vi. Led by that statement, yet not 
believitig it, I sat down some years ago to harmonise the 
whole, and I Tose firomihe investigation jconvinced that 
no four human beings, left to tibe choice of their own 
words, writing an account of the same transaction, could 
have written iu such .pJdrfectaharmony...> According to 
fit. ^a^heyfc's nar^^aii^jihecJiuidDbrJipsesdnt^'ivi^ a^ut 
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^Vfire thonsftnd'inen, beside wotiienajoidoliEUdimiMTihid 
struck me. St. Mark says nothing of : women and chil'* 
dren ; St. Luke and St. John say nothing of /women and 
children;. St. Matthew alone narrates their presence. We 
do not know the precise number that were fed. There may 
have been as many women and children as men ; there 
loay not, or there may have been more/ But each 
narrative .is particular to say " five thousand men/': 
But, more thim that, although neither Mark^ nor Luke, 
Xior John say one word of women or children, there is ii^ 
the woi;d.usedfQr. men really implied, at least this, thafe 
there may have been women and children present* 
Everyone here Acquainted with the Greek language is 
aware that there are two words in it to represent man,t 
one, man as a male, and the other, as man generally, in-» 
eluding women — ^both sexes. We speak of " man" and 
" mankind." It is the nearest our language will affords 
Now when St. Matthew speaks of "five thousand men, 
beside women and children," he naturally uses the 
word "males." Li the other Gospels where there is 
no reference to women and children, the word used 
is also that which represents males; each Gospel is 
carefal to note that there were five thousand males 
present. Let me ask you to look at the 6th chap, of St.> 
John's Gospel, where our Lord commanded the disciplea 
(as we read in the 10th verse) to " Make the men sit 
down. Now there was much grass in the place. Sa 
the men sat down, in number about five .thousand."^ 
Our Lord used the usual word, implying males and 
females, so that our English here imperfectly renders 
His meaning. Perhaps the word "people" would 
come nearer to it; " Make the people sit down." And 
St. John writes that "the males"— rthe men, as dis- 
tinguished from females-T^" sat down, in number about 
five thousand." I say^ my brethren, it would be an; 
utter impossibility, for four men, writing according ta 
their own mind^ theit own judgmenVthe jiarrativa gf jb^ 
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transaction, Of which only two were eye-witnesses, to ex- 
hibit suoh verbal accuracy as we see here. I say that it 
^nldnot exist on toy oiher supposition than that there 
wiis the one Author of the four narratives, the one Mind 
which kniew all, the same Being, as it wero, writing 
the fbur narratives with four different pens, noting in 
each naa^ative the feet, that there were five thousand 
males present, irrespective of women aiid children. 
»- And similarly, brethren, if time permitted, I could 
give yoti other instances of the verbal accuracy and 
beauty to ber found m the Word of God ; but time tells 
nie I must draw to a close. 

After what I have said, our text needs but little 
^ueidation. I said at the outset, it was the substance 
of what I had to speak to you, and I have been 
preaching it all through my discourse. St. Paul is de- 
claring the worth of his own utterances: — "Which 
things we speak, not in the words which man's wisdom 
teacheth"-^mark " the. words'^-^-^** but which the Holy 
Ghost teacheth,'* as distinguished from the words which 
tnan's wisdom teacheth. I shall not dwell upon this. 
From what I have said, it must be sufficiently plain, 
what I think is revealed to us in this text. And now I 
draw to a conclusion, simply reminding you that this 
subject has an important bearing upon the authority of 
this Book^ that if theare be a doubt in our minds of the 
accuracy of a single statement, that statement is shaken 
as to the hold it should have upon our faith, and as to 
our obedience to it, and consequently the authority 
of the whole is imperilledv. But when convinced that 
what is here written is prophecy — from Genesis to 
B.evelation — that what is written is the word of the 
spokesmen of the Lord, is true from first to last, we are 
bound, as rational beings, who own a Creator, and who 
acknowledge that He has made a revelation of His mind 
to man, and made know^ His will through men, to bow 
ib it as implidtly as -if we were to hear^ pealing from the 
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heavens above His own voice, His own words, as Isriad 
heard them when, from Sinai's top. He said, ** I am 
the Lord thy God, which have brought thee out of 
the land of Egypt.'* And, so, this Book stands in its 
infallible statements and in its ever-binding authority. 
To us it is the Word of God, and we will bind it doser 
to our heart's alBfections and say, This is my Father'^ 
voice, I must, I will obey it. 



APPENDIX. 

The human elmient in the inured writings— Mf hat is it P Not ttiW 
writer's understanding of the matter of his communication— not his nataral 
ability to ex|>re8s himself with tolerable accuracy, but this^God did not 
invent language for the purpose of inspired cummunications to fallen menf 
but when He willed to make His mind known to them, Pie em>Ioyed their 
language as used among and by themseWes. When he called the herdman 
fitmi the plough to be His prophet, He put into that prophet's mnuth thSF 
words of a herdman : when He selected the learrned and aristocratic Saul 
of Tarsns, He employed the language of a learned man. Thus, in all the 
Scriptures appear the peculiarities of human composition and communicatioii 
of ideas by man to man, save only error. Had it beeii otherwise, had the 
Bible been written in one style throughout, had it been unnatural, no stronger 
evidence of collusion between the writers could have been adduced ; indeed, 
one that could not have been met. It seems, oddly enough, tu be assumed, 
unconsciously, that God has a style of His own, a style of writing and of 
talking ; and that if verbal inspiration be correct, that Divine style must 
characterise the book from cover to cover* 

In his Prolegomena to the Gospels, Dean Alford thus writes — *^ I do not 
hesitate to say, that being thus applied, its effect (the theorj' of verbal 
inspiration) will be to destroy altogether the credibility of our Evangelists. 
♦ • » * i>Q q\iq Qjjiy one obvious instance — The title over the Cross was 
written in Greek. According, then, to the verbal-inspiration theory, each 
Evangelist has recorded the exact xocrds of the inspiration, not the general sense 
but the inscription itself — not a letter less or more. This is absolutely neces- 
sary to the theory." 

This statement of the theory is so ludicrously incorrect, that I can impute 
its erroneousness only to the exigency of system. I confess my inability 
altogether to see how God, giving the " general sense" of the inscription on 
four different occasions, was compelled to use on each the same words, and 
no others, ^^not a letter less or more;" and that if He had employed a 
different form on each occasion, therefore. He could not hiave written the in- 
scription at all. We assert that God gave this general sense in three or four 
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differsnt forpia» as, in each cfise He consifjlered moot suitable for His purpose.' 
, It is well to have the Dean^s testimony to the fact, that the purport of the 
four writings is only the general sense ; had it been otherwise the difference 
would have destroyed the credibility of the Gospels. 

And in these differences do we not see the human element, as I have 
defined it ? If four persons of ordinary powers of accuracy, desirous to give 
a truis recital of events, were writing, each his account of the crucifixion, is 
not the presumption, that they would vary the exact words of the super-> 
acHption ? 

On the theory I am upholding there is but one Author of the four Gospels^ 
although the pen was held by four different hands, who' deemed it right, in 
His wisdom, to vary the forms in which He recorded the inscription over 
the Cross. How is this calculated to destroy the credibility of the Gospels? 
On the contrar}', it establishes it 

The Bible is the Word of God. So it speaks of itself. In this manner 
David describes the inspiration of his utterances : ^* The Spirit of the Lord 
spake by me, and His word was in my tongue." (2 Sam. xxiii. 2.) Similarly 
in the New Testament. Thus our Lord says, ** David himself said by the 
Holy Ghost." (Mark xii. 3(i.) In Acts i. 16, we have, " the Holy Ghost- by 
the mouth of David spake." In iv. 35, (God) **■ who by the mouth of thy 
servant David hast said." In Heb. iiL 7, this formula in quoting Scripture 
occurs, **as the Holy Ghost saith." Jn chapter iv. 3-5, there is a quotation 
from Gen ii. 2, from the narrative by Moses of the institution of the Sabbath; 
and though Moses* words, yet quoted as God*s, as the words, ipsissima ver^ 
of Him who also said, ** If they shall enter into my rest. " The whole passage 
is instructive : ** We which have believed do enter into rest ; as He said. As 
I have sworn in my wrath, if they shall enter into my rest; although the 
works were finished from the foundation of the world. For He spake in a 
certain place of the Seventh day on this wise. And God did rest the Seventh 
day from all His works. And in this place again, If they shall enter into my 
rest. " Throughout this quotation the ** He** is God the Holy Ghost, and it 
is said He spake — wrote — the passage in Genesis that is quoted. With equal 
propriety might we quote any verse of the record of creation, and say, ** He 
spake ; *' not Moses spake, but God. 
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** Christ loYed the Church, and gave Himself for it, that He might 
sanctify «nd cleanse it with the washing of water by the Word, that 
He might present it to Himself a glorious Church, not having spot or 
wrinkle, or any such thing, but that it should be holy and without 
blemish.— Eph. v. 26—27. 



Theeb is no salvation out of the true Church. I hold 
this doctrine firmly. I believe it to be thoroughly scrip- 
tural. There is no salvation out of the true Church. 

But what is the Church? It must be our earliest 
business to learn the meaning of the term, for often the 
word is misapplied. Indeed many of the distractions of 
Christendom have, in the first instance, been the result 
of ambiguity in the language employed. Of necessity, 
therefore, in a sermon upon the tFnity and Continuity of 
the Church, we must ask the question — What is the 
Church } 
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The word Church — ecclesia — signifies primarily, any 
number of persons professing common privileges, " called 
out," to meet together for the exercise of their privileges. 

1. The term is used in reference to Israel. There 
are Christians who forget this.. Stephen, in his defence 
before the Council, speaks of the ** Church in the Wilder- 
ness.*' (Acts vii.) The Church then was the congrega- 
tion of the Jews. 

2. The Church was also the designation of any 
assembly called out of th^ wdi'ld by the" Gospel, to 
worship God in Christ. Hence such words as these, 
** The Churchof God which is at Corinth." " The Church 
at Antioch/' 

3. The term was also used in reference to a few of the 
Lbrd's people in one family. For example, "Greet the 
Church which is in their hduse." (Rom. xvi.'^ ** Salute 
Nymphas and the Chiirch which is in his hou«e." (Col. iv.) 
" The Church in thy house." (Philemon, verse 2.) 

4. The term is applied to the baptized, both good 
and bad. (1 Cor. xii.) ** God hath set some in the 
Church — first, apostles ; secondarily, prophets ; thirdly, 
teachers." So also in Acts xix. 37, where the word 
** churches'' is used by the town clerk of Ephesus in its 
application to the assemblies of professing Christians. 
In this wide sense it is also used in the second and 
third chapters of the Book of Revelation. 

5. The term Church is given to the whole body of 
God's electa Heb^ xii. 28 — '* The general assembly 
and Church of the First-bom which are written in 
heaven.*^ Eph. i. — ** Gave Him to be the head over 
all things to the Church, which is His body, the fulness 
of Him that filleth all in all..'' Col. i.— " He is the 
head of the body, the Church.*' 

These five meanings, however, are not all so distinct 
from each other as not to have some things in common ; 
and it may be said that actually, the term " eccUsia,'' 
has only two distinct meanings : it denotes either one 
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or more Christian societies of a local character, or the 
one true Church which, though truly an existing body, 
has no visible head or common visible government upon 
earth. The one true Church is made up of the spirits 
of just men made perfect, and the living members of the 
Church militant hereupon earth, Local Churches or 
Societies have existed, and will continue to exist, until 
the end of time j the one true Church, out of which 
there is no salvation, is the Church of God, " which is 
among*' such Societies. 

In our Book of Common Prayer we find the Church 
spoken Of in both these aspects. We pray for the 
Catholic Church that " all who profess and call them- 
selves Christians,^' may be led into the way of truth ; 
this is using the word in its wide sense. We also 
jNray, * Almighty God, who has knit together Thine elect 
in one communion and fellowship, in the mystical body 
of Thy Son, Christ our Lord ; '* this gives the internal 
aspect of the Church. A passage akin to it is in our 
Communion Service—** We are very members incorporate 
in the mystical body of Christ, which is the blessed 
company of all faithful people.'* 

So then, 1 repeat, the inspired Word sometimes calls 
Christian communities Churches, and sometimes true 
believers only are called the Church ; and our Prayer- 
book follows this decisive warranty, marking the distinc- 
tion between professors generally and living members 
united individually to Christ's mystical body. Without 
such distinction clearly kept in mind, endless confusion 
and dangerous error will be the result. The Church of 
Bome in her false red glare, is a beacon to every Christian 
community. By not discriminating the uses of the word 
Chv/rch in Holy Scriptures, she has led myriads to make 
shipwreck of their souls. 

As to local and professing churches, they were numer- 
ous in the apostles' time, and have been to this day.* 

* ** Ubi agnovimtis Christum, ibi agnovimus et ecclesiam.** — Augustin; 
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St. Paul did not tell the Ephesian or Philippian Churches 
tio seek absorption in the Roman ; on the contrary, he 
was inspired to teach the Ephesian Church high experi- 
mental truths, and to commend the Philippian Church, 
without the addition of one word of dispraise ; while he 
wrote to the Church at Rome in warning words like 
these, ** Be not high-minded, but fear, for if God spared 
not the natural branches, take heed lest He spare not 
thee/' The spiritual condition of the Church at Rome 
was not so excellent as that of Philippi or that of 
Ephesus. 

We see then that we must be most careful to dis- 
tinguish between a national or mere local Church, and 
the one true Church of the Lord Jesus. If Rome has 
fallen here, let us of the Church of Ireland profit by the 
warning, lest we, too, arrogate to ourselves, what only 
belongs to the individual members of the mystical body 
of Christ. 

Visible churches are most valuable. Societies of pro- 
fessing Christians are to seek in every way to benefit by 
the lively oracles and other blessings committed to 
them, but as to saying, ** The temple of the Lord, the 
temple of the Lord, the temple of the Lord are we, ** it 
would be better if we remembered our Lord's parables 
of the drag net, containing worthless fish as well as 
good ; the field growing darnel as well as wheat ; and 
the marriage feast furnished with guests of every kind. 

The Author of Christianity designed that His followers 
should constitute a visible Society, having Him as its 
invisible Head and Centre. They were also to be dis- 
tinguished by their common faith, and by the same 
sacramental ordinances, and by the ministry of the Gospel 
provided for them. And their duty was to be "witnesses 
and keepers of the Scriptures, to maintain public worship, 
to provide for the religious and moral training of their 
members, and to propagate the Gospel throughout the 
world."* This, however, was only the external aspect 

* Bishop of Meath in his excellent Sermons on Beanion with Borne 
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of the Church. Many joined that great Society who 
perished in their sins. The Christian, therefore, is not 
satisfied with outward organizations. He makes it his 
business to be united to the true Church of the First- 
bom, that one blood-bought Church— part of which is 
in heaven and part upon earth — that Church concerning 
which our text declares, Christ loved it, and gave Him- 
self for it, that He might " sanctify and cleanse it with 
the washing of water by the Word, that He might 
present it to Himself a glorious Churchy not having 
spot, or wrinkle, or any such thing, but that it should 
be holy and without blemish.'* 

It is often found that those who talk most about *' the 
Church'' mean only the scaflfolding, as distinct from the 
spiritual temple. Those, however, who belong by living 
&ith to the mystical body of Christ, think it wisest to 
make most reference to their adorable Saviour, who is 
Head over all things to His' Church. 

When in St Paul's time, men set up what they 
thought the marks of their loyalty to the Church, the 
apostle raised his warning voice, and told them what 
the true circumcision was. " We are the circumcision 
which worship God in the Spirit, and rejoice in Christ 
Jesus, and have no confidence in the flesh.'^ That is to 
say, every professing church, to be worthy of the title, 
should be distinguished by these three features — 1st. 
The offering to God of a spiritual worship. Formalism 
will not do. Ceremonialism will not do. A mechanical 
running through a Service will not do. There must be 
spiritual worship. A second mark is this — Glorying 
in Christ Jesus. The constant cry, that of the dying 
martyr, " None but Christ, none but Christ." And the 
the third great test is to be this — Distrust of all creature 
confidences. St. Paul had as much cause for creature 
trust as anyone. Ordinances regularly administered, 
purity of ecclesiastical descent, connection with a very 
religious sect, personal zeal, conformity to strict rule^ 
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but in connection with his justification as a poor sinner 
in the sight of God, he counted all these as dung, that 
he might win Christ, 

It is obvious then, that we cannot identify the true 
Church of the First-bom, with the purest and best local 
organization. Still there is a most important and indis- 
soluble connection between — ^what is called for want 
of a better word — the invisible Church and the visible 
Churches. That connection lies in the means of grace, 
the Word of God, and the Sacraments, which, adminis- 
tered by visible Churches as such, are the instruments 
whereby the mystical body of Christ is replenished with 
members. 

It is clear, however, that the true Church is not co- 
extensive with the visible Church, nor are we to expect 
at present that it will be.* Sectarian movements have 
commonly originated in an endeavour to make the visible 
Church and the mystical body of Christ identical. 
Every attempt to manifest the sons of God before the 
time has ended in disappointment. A very brief period 
elapses before the separatist body, however select at first, 
has need to begin its work over again. 

But what I wish, with the Lord the Spirit's help, to 
do, is to impress you with the gloriousness of the true 
Church of God. It is only of this true Church that we 
can speak of real unity and continuity. Some short com- 
ments upon the text will prepare your minds for the un- 
folding of the rest of my subject. 

Notice these four things. 

1. The true Ohurch is the object of the love of Jestus* 
" Christ loved the Church.'' 

•XIX Article. The visible Church of Christ is a congregation of 
faithfal men, in the which the pnre Word of God is preached, and th© 
Sacraments duly ministered according to Christ's ordinance in ail 
those things that of necessity are requisite tp the same. 

As the Church of Jerusalem, Alexandria, and Antioch, have erred, 
so also the Church of Rome hath erred, not only in their living, and 
imanner of Ceremonies^ bat also in matters of F<utb. 
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To share an earthly sovereign's love would be a most 
honourable distinotion ; what then is that conveyed in 
the words Christ loved the Church ! Christ the King 
of kings, Christ the Lord of heaven, Christ very God of 
very God^ Christ the centre of being, Christ the source 
of happiness, peace, life, glory ; Christ loved the Church. 

The Church when loathsome, leprous, polluted, ignor- 
ant, utterly undone, miserable, poor, blind, sinful, 
altogether repellant, altogether unlovely, altogether lost, 
hved by Christ ! 1 What an unutterably sweet and glorious 
loruth ! Christ loved the ChwrcK 

In connection with this, mark the apocalypse of the 
heart of Jesus as given by himself in St. John xv. — "As 
the Father hath loved me, so have J loved you.'* So. So. 
Everlastingly, infinitely, immutably so. The Father's 
Jove is froiB everlasting, and " I have loved thee with an 
everlasting love." The Father's love to the Son is 
infinite, and so is My love to you. It is boundless, 
fathomless; dimensionless. The Father's love to the 
Son is immutable, and so is My love to you^ " I am 
the Lord, I change not." "Jesus Christ, the same 
yesterday, to-<iay, and for ever." ** The mountains shall 
depart, «nd the hills be removed, but My kindness shall 
not depart from thjee. I have graven thee upon the 
palms of My hands, and thy walls are continually before 
Me, My love knows no variableness nor shadow of a 
turning. As the Father hath loved Me, so have I loved 
you," 

% Again, the true Church is a purchased Church. 
Christ gavp Jlimself for it. 

What a stupendous sacrifice ! When gold pieces, 
numerous as the sa^ds, would not sufl&oe ; when pyra- 
mids of sheep and oxen would not, when vast rivers of 
oil would not, when all the blood of beasts would not, 
when men and angels would not, when glittering stars 
and worlds would not, when new creations of the splendid 
and magniQcent wo^ld pot p-r-wjUpn all these together 



66 THE chuboh: 

would not suffice, Christ gave Himself. It was Love*s 
holocaust* Christ loved the Church, and gave Himself 
for it. 

It was a wondrous gift. Christ gave Himself. 
Ifim««Z/'— not His tears and sighs and groans merely; 
not His humanity merely. He gave His whole self* 
Deity and humanity. He gave the whole of His person 
as God-Man : all that was in man to suffice, all that 
was in God to merit. 

3. The true Church is a sanctified Church. 

She is set apart to Christ. She is sanctified by the 
offering of His body once for all. Jesus hath betrothed 
her unto Him for ever. This is all of boundless grace. 
" Not according to our works, but according to His mercy 
He saved us, by the washing of regeneration and renew- 
ing of the Holy Ghost." In His covenant He said^ " I 
will sprinkle clean water upon you, and you shall be 
clean." His Word is the means whereby He brings this 
to pass. St. John xv. 3. — "Ye are clean through the 
Word which I have spoken." St. John xvii. 17. — 
" Sanctify them through Thy truth.'* It is by the truth 
believed, that we are " washed," we are ** sanctified.** 
** Christ loved the Church, and gave Himself for it, that 
He might sanctify and cleanse it with the washing of 
water by the Word.** 

4. The true Church is destined to he a glorified and 
perfect Church. 

The Word has gone forth, and it should be ours to 
our great and endless comfort. The atonement of 
Jesus was not only for the putting away of sin past, and 
securing present benefits ; it was also for the future and 
endless glory of His Church. " That He might present 
it to Himself a glorious Chv/rch, not having spot, or 
wrinkle, or any such thing, but that it should be holy 
and without blemish." 

Perfection, then, is in store for the true Church of 
Jesus* Perfection^ absolute and complete. Oh, what 



ITS UNITY AND CONTINXnTT. 57 

an eternity of felicity awaits the elect bride ! When the 
Bridegroom shall come, the chiefest among ten thousand 
and the altogether lovely, He will present the Church 
unto EUmself, all fair, all glorious, all perfect, all holy. 
Then shall she fully know what that meaneth — " The 
King bath brought me into His banqueting-house, 
and his banner over me is love/' Then shall she fully 
know what that meaneth — "The glory that Thou hast 
given Me I have given them, that they all may be one, 
even as we are one." And then shall she enter fully 
into the meaning of that grand, grand song — ** I will 
greatly rejoice in the Lord, my soul shall be joyful in my 
God, for He hath clothed me with the garments of 
salvation, He hath covered me with the robe of righteous- 
ness." 

Thus our text shows us the true nature of the one 
Church of God, and sets before us its unity and con- 
tinuity. Upon these two great features, the unity and 
continuity of the Churchy it remains that I should 
further speak to you. 

I. The Unity op the Chubch. Christ loved the 
Church. The Church is one. There may be visible 
organizations many* Some of these may be excellent, 
while some are most defective, but the true Church is 
one. 

** Scatter'd now, in divers guises, seldom each the other knows ; 
If, perchance, they met and mingled, 'twere as strangers or as foesL 
For the light that shines within them, piercing through the outer 

veil, 
Falls oblique, and lies distorted, on our nature false and frail : 
But the forms of things deceive us and we quarrel o*er our creeds. 
While each true heart receiveth, the one truth his spirit needs." 

Look at some Scriptural illustrations of this unity. 

1. Hers is the unity of the Bride. 

" There are three-score queens and four-score concu- 
bines, and virgins without number. My dove, My un- 
defiled is but one.'* This is the oneness of the Bride, 
the Lamb's wife. 
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2. Look at the oneness of the Head and members, 
and you have another Scriptural illustration of the unity 
0{ the Church. There are many members in one body 
performing their various functions, and obedient to their 
living head; so says St. Paul to true believers, ** Ye are the 
body of Christ, and members in particular." (1 Cor. xii.) 

3. Look at the Vine and branches. How intimate, 
bow vital is the connection! So close is the union 
between Jesus and His people, and a Christian with the 
rest of the Church. (St. John xv.) 

4. The next illustration is that of the temple. It is 
given in Eph. ii. — ** Ye are built upon the foundation 
of the apostles and prophets, Jesus Christ Himself being 
the chief corner-stone, Jn Whom all the building fitly 
framed together, groweth unto a holy temple in the 
Lord." What unity { All the many living stones fitly 
ordered, fitly placed, fitly framed and joined together ; 
Jeswis Christ Himself being the chief corner stone. 

6. The next Scriptural illustration is thatof the/amiZ^, 
It is given in Ephs. iii. — "The whole family in heaven 
and earth." The little child was right who, counting five 
on ^arth and two in heaven said, *^We are seven." 
The whole Church, part being in he^v^n and part upon 
l^arth, may be called two companies ; but it is only one 
family, having one Father, one home, one happy and 
glorious future. 

6. A sixth illustration of the Church's unity is that 
of the high priest's breast-plate, on which were the repre- 
sentative names of all Israel, and these engraven on 
precious «tones of divers colours, and borne before God 
on the heart of Aaron. The diamond differed from the 
jasper, and the topaz from the ejnerald, but all were placed 
and borne according to Divine appointment. They 
differed from each other, but they had one common 
setting. They were all set in one frame of pure gold. 

7« A sev^»th illustratioij ojf ibhe Church's unity is 
given in 1 Cor. x. It is that of the cak^ or loaf. " For 
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we, being many, are one loaf/' As the communion 
bread i$ mode up of many pieces, and yet is one loaf, 
so the communicants, ps^taking each of a portion of the 
one loaf, show oneness with each other. Eaeh one who 
partakes of the communion of the body of Christ, par- 
takes of bread that becomes part of himself, so that 
the communicants, being many, are one loaf and one 
body — ** for we are all partakers of that one loaf." 

Now these seven illustrations, taken from the Word, 
phow us the close unity, and also the diversity in unity, 
of the Church of God. In the most essential thingsi 
the Church is at unity with itself. Its members may 
pever have seen each other ; some may be in the far 
East, and some in the far West ; some may be in the 
sunny South, and some in the cold North ; some may 
be royal princes, and some lowly peasants ; some may 
be great philosophers, and some jnay be most ignorant 
^nd unlettered men ; but they are one. They are all 
washed in one blood ; they are all dressed in one 
righteousness; they siire all saved by one Eedeemer; 
they are all taught by one Spirit ; they are all partakers 
of one hope ; they are all destined to one inheritance ; 
they are all travelling one way ; they are all animated 
by one life. In views of truth also they are one. They 
.all see eye to eye in si^ch matters as faith in Jesus, 
repentance, sin, prayer, the Bible, and the need of 
holiness. Their unity, then, is real, whatever Q,ny may 
in ignorance say to the contrary. They have all one 
common centre, and that is the Lord Jesus Christ. 
He is the true Eliakim on which every vessel hangs, 
whether a vessel of small quantity or a vessel of large 
quantity. He is the one true Magnet, Who draws all 
to Himself. 

The unity of the Church is the unity of life. The 
differences in non-essentials are signs of life. Agreeing 
in great things, differing sometin^es in small things, on 
the part of minds very diversely constituted, is to be 
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expected, and only displays the unity of life. Whilst, 
on the other hand, the dull level of superstition and 
uniformity which is the hoast of the apostate Church, 
is the unity of death — ^the unity of the grave. Under 
the Jewish dispensation a certain formal unity was 
enjoined, and it was symbolized by the seven-branched 
golden candlestick. But that candlestick is at the 
bottom of the Tiber. The Apocalypse sets before us, 
not one golden candlestick, but seven, and Jesus in the 
midst'. The oneness of the true Church is not external, 
it is spiritual, and owing to the presence of the Saviour. 
The lamps are fed from one source, and they are tended 
by one hand, and their lights, though distinct from 
each other, blend together.* 

I pass to the other great feature : — 

II. The Continuity op the Chtjboh. Visible 
Churches rise and fall. The Churches of Asia-Minor, 
the Churches of Africa, and many ancient Churches, 
have decayed and passed away, but the Church of the 
living God shall never pass away. 

The Church may be as the ark upon the waters, but 
the floods shall not drown it. The Church may be as 
the lily among thorns, yet it shall not be destroyed. 

^ * " There is a world-wide litui^y going on. The worshippers are 
diverse in clime and colour, and character and language. Their modes 
of condacting the worship are diverse ; there are written prayers and 
extempore prayers. There are old psalms copied from the Hebrew 
Bible, and new hymns breathed from the Christian heart. There are 
Episcopalian transepts in the temple, and Presbyterian pews, and 
Congregationalist^ and Methodist, and Baptist, and Moravian, and I 
know not how many other benches. To the narrow eye of an earthly 
spectator, the scene is confused. To the narrow ear of an earthly 
auditor, the sounds are discordant. But to the eye and ear of the 
Great Interpreter in heaven, our great heart-searching Priest, our 
great Liturgiser before the throne, the scene is one, the sound is one ; 
not by silencing all except one ; not by mingling them all together, so 
as to lose the distinctiveness of each ; but in all their diversities one — 
a place for each and a use for each. Every one is feeling, * I am a 
sinner,' and saying it as best he can. Every one is feeling, Christ is a 
Saviour ; and when the mutterings of all reach heaven, their united 
«ound is * Worthy the Lamb 1'" — Dr. M'Kbilb, Dean ofRipon, 
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The Church may be as the burning bush, yet it shall 
not be consumed. The Church may be as the sheep 
among wolves, yet it shall not perish. The Church 
may be as the dove among vultures, yet it shall be safe. 
The Church may be as Daniel amongst lions, and yet 
be secure. The Church may be as the Hebrew children 
in the furnace, and yet the smell of fire shall not so 
much as pass upon it. The Church may be as the 
house upon which the rain descended, and the storm 
beat, and the winds blew, and the floods raged, but it 
will not fall, for it is built upon a I^ck^ and that Bock 
is Christ. 

Pharaohs may scheme and plot the downfall of the 
Church, but it will be in vain. Edom, and Amalek, 
and Midian, and Philistia, and others, may wage war 
against the Church, but it will be in vain. Hosts of 
foes may arise, the Anakims, and Goliaths, and Senna- 
cheribs, but shall not prevail. Troops upon troops may 
set themselves in battle array, the heathen may rage, 
the kings of the earth may stand up and the rulers 
take counsel together against the Lord and against His 
Anointed, but the Church is secure. One Herod may 
plan after another, Pilate and Caiaphas may join, the 
cross may be set up, the fires of persecution may be 
lighted, storms of hatred and opposition may for a time 
prevail; the Neros, and Diocletians, and Domitians 
may cry again, ** The Christians to the lions ! '* Rome 
papal may exceed in tyranny Rome pagan; the devil 
and his angels may unite in some awful final conflict 
against the Church, so weak in herself ; but the gates 
of hades shall not prevail against her. All is well. 
God Himself is her defence. She is hid in the Rock. 
She is safe in Zoar. She is shielded by Omnipotence. 
The Eternal God is her refuge, and underneath are the 
everlasting arms. " No weapon that is formed against 
thee shall prosper, and every tongue that shall rise 
against thee in judgment thou shalt condemn. This 
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is the heritage of the servants of the Lord, and their 
righteousness is of Me, saith the Lord.** 

Yea, and when this passing world is done, and the 
wealth for which some men strove, and the fame for 
which others struggled, and the tinselled pomp for 
which others eagerly aimed, and the pleasures of sense 
to which others gave themselves up, and the glittering 
paubles after which others greedily ran — ^when these, 
and such as these, have all gone by, and their votaries 
are bewailing their loss, the Church of the Saviour will 
for ever and ever enjoy plenteous redemption, plenteous 
felicity, plenteous peace, plenteous glory, plenteous life, 
plenteous immortality. Her song shall be ever new, 
her joys shall be ever fresh, her glory ever undimmed, 
her heaven ever perfect. She will find in her blessed 
Redeemer's presence fulness of joy, and at His right 
liand pleasures for evermore. 
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" Do ye not know that they which minister about holy things live 
of the things of the temple ? and they which wait at the altar are 
partakers with the altar ? Even so hath the Lord ordained that they 
which preach the gospel should live of the gospel." — 1 CoR. ix. 13, 14. 



The Christian ministry is our subject. We have 
gi-eat things to say concerning that ministry, in all 
that belongs to its dignity, its design, and its reward. 
We do not aim at magnifying the earthen vessels in 
which it is deposited, but the trust and treasure com- 
mitted to their care — a treasure so surpassing rich that 
angels might envy us the possession of it — a trust so 
unspeakably solemn that, in view of it, we may well 
exclaim with trembling, "Who is sufficient for these 
things?" 

But whilst magnifying our office, we must take good 
heed that it is the office assigned to us by Christ, and 
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no counterfeit of it, no substitute for it, that we thus 
magnify. We must beware, and you must beware, of 
placing the ambassador of heaven in any position, or 
entrusting him with any powers which are not provided 
for in his credentials. To do this, were to exalt the 
office at the expense of the message ; to derogate from 
the Master's honour by seeking to enhance our own ; 
and worse, it were to imperil our own souls and the 
souls of others by impious pretensions and misleading 
claims. 

We live in times when there is an error on either hand ; 
upon the one side, the error of ignoring the ministry 
altogether, or at least reducing it to the level of a mere 
human ordinance ; upon the other, that of investing it 
with powers and prerogatives, which, as they do not 
belong to it, so cannot be claimed without arrogance, 
or exercised without guilt and peril. I speak of those, 
on the one hand, who deny to the Christian ministry its 
divine appointment, authority, and permanence; and 
on the other, of those who claim on its behalf sacrificial 
and judicial functions which are clean contrary to its 
whole scope and purpose, as revealed in the Word 
of God. 

It has been the happiness of our Eeformed Church 
to steer clear of those opposite quicksands, and to follow 
close in the track of Scripture and apostolic usage, 
neither debasing the glorious office of the Christian 
ministry into a mere ecclesiastical arrangement, nor 
yet investing it with those mysterious and stupendous 
powers which its great Author has reserved in His own 
sovereign hands. 

We cannot, in a single discourse, do more than take 
a general survey of the subject, but it is my satisfaction . 
to know that several of its most important details must 
necessarily be brought before you in this course of 
lectures. May He who *' holdeth the stars ip His right 
hand," and walketh evermore ** amongst the golden 
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candlesticks," vouchsafe His blessing to this effort, and 
so guard- us from error and guide us into truth, that 
pastors and people may advance together towards that 
better sanctuary in heaven, for which all ministry and 
service upon earth are but a pledge and preparation. 

Our text institutes a comparison and a contrast be- 
tween the ministry under the law, and the ministry 
under the Gospel. The Apostle is arguing for the sup- 
port and maintenance which are due to the latter, from 
the provision divinely ordained for the former. He 
observes that under the Jewish dispensation they who 
*' miuistered about holy things," had a share of the 
sacrifices for their own personal use, and both in that 
and other ways, were so provided for as to leave them 
free for the sacred work to which they had been called ; 
"Even so," he continues, "hath the Lord ordained, 
that they which preach the Gospel should live of the 
Gospel." 

Now, in this comparison it is not only plainly stated 
that under each dispensation the ministry is entitled 
(and that, moreover, by God's ordinance) to support, 
but it is as clearly implied that the ministry under both 
dispensations was not a human but a divine institution. 
The care with which the great Author both of the Law 
and the Gospel provided for the maintenance of the 
ministry, indicates that in both dispensations the ordi- 
nance itself was of His own appointment ; and all 
Scripture, as we shall presently see, corroborates this 
indication. 

But then follows a contrast — a contrast which is all 
the more striking because it arises incidentally, and was 
quite distinct from the object which the Apostle had in 
view. The contrast lies in the iiSereni fuiictions of the 
ministry under the two dispensations. The distinctive 
feature in the one case is, " they wait at the altar :" the 
distinctive feature in the other case is, "they preach 
the Gospel." The essence of the Jewish ministry was 
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sacerdotal; the essence of the Christian ministry is 
evangelistic ; the one had mainly to do with sacrifices 
and offerings ; the other had as its chief characteristic 
the authoritative proclamation of the Gospel of peace. 

And, indeed, this was what might have heen before- 
hand expected, from a consideration of the two dispensa- 
tions ; the one introductory, the other completive ; the 
one a shadow, the other the substance ; the sacrifices 
under the one having reference to the one great and 
sufficient sacrifice under the other ; so that when the 
types and shadows fled away, the sacerdotal ministry, 
which pointed to, and prefigured the one great Priest 
and the one great Sacrifice for sin, gave way to that 
more glorious, because evangelistic ministry, which un- 
folds and proclaims to all the world, the salvation that is 
in Christ Jesus. 

You observe, therefore, that our text implies both a 
comparison and a contrast — a comparison, inasmuch as 
the ministry under the latter, as well as under the former 
dispensation, is a thing of divine appointment — a con- 
trast, inasmuch as the functions of the ministry in the 
one case, were distinctively sacerdotal, whilst in the 
other, they are as distinctively evangelistic. 

Now, let us look into the teaching of the New Testa- 
ment on both these points : — 

I. — And first, that the Christian Ministry is of divine 
appointment. 

This is plain, from the fact, that our Lord selected 
twelve, and afterwards seventy, from amongst His dis- 
ciples, and gave them a special commission, the very 
essence of which was, that they should preach the Gospel 
of the kingdom. And when He was about to leave the 
world, that commission was repeated, in language which 
implied that the ministry of the Gospel was a divine 
ordinance — ** Go ye into all the world, and preach the 
Gospel to every creature ; " and more than this. His 
own ministry on earth was declared by Him to be at 
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once the origin and pattern of that which He thus 
ordained — " As My Father hath sent Me, even so send 
I you ;*' not, indeed, to atone for sin as He had done 
by His death, but to proclaim, as He had done, the 
mercy and will of God to man, and in their case to do 
so (as their successors could not) under the direct and 
infallible inspiration of the Holy Ghost. Nor did He 
leave it to be supposed that this institution was a 
temporary one, to meet a passing emergency, but He 
added words which show that He meant it to be per- 
manent — words, which from that day to this, have been 
at once the charter and consolation of His faithful 
servants — '* Lo, I am with you alway, even unto the end 
of the world." 

And it was thus that His inspired apostles interpreted 
their commission. Not one single word has ever fallen 
from them that could lead us to imagine that in their 
view, the office of the ministry was either a human or a 
transitory institution ; so far from this being the case, 
their language and their acts testify throughout, that 
they expounded and expanded the Saviour's promise and 
commandment into an undeniable warrant for an orga- 
nised ministry, in all the churches which they founded. 

Turn to the Acts of the Apostles, and to their Epistles, 
and you will find two things constantly and distinctly re- 
cognised : in the first place, that the call to the sacred 
ministry must come from God Himself, and that they only 
are true ministers, in His sight, who are prepared for 
and summoned to take this office by the Holy Ghost ; 
and in the second place, that those who are thus in- 
wardly moved, and thus spiritually qualified, should 
be outwardly ordained, and visibly set apart for their 
work, by those having authority in the Church of Christ. 

Was it not thus, when an apostle was to be chosen 
in place of Judas? One must be *' ordained to be a 
witness" with the apostles of the Lord's resurrection, 
and two were solemnly selected by them, as alike endued 
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with the necessary qualifications. The choice between 
them was determined by God Himself, but the admission 
to the exercise of the office, was sealed and recognised 
by the whole Church. (Acts ii. 21 — 26.J 

Was it not thus, when missionary labourers were to 
be sent forth from the Church of Antioch ? It was the 
Holy Ghost who selected Paul and Barnabas for the 
work, but it was by direction from the same Spirit, that 
the prophets and teachers in that Church, publicly, by 
prayers and imposition of hands, ordained them to their 
office. " The Holy Ghost said, Separate me Barnabas 
and Paul, for the work whereto I have called them ; and 
when they had fasted and prayed, and laid their hands 
on them, they sent them away.** (Acts xiii. 2, 3.) 

Was it not thus, when men were to be appointed even 
to the inferior office of Deacons at Jerusalem ? They 
were to be men ** full of the Holy Ghost, and of wisdom ; *' 
men who were divinely fitted for the duties which they 
had to discharge, but still they were to be solemnly ** set 
before the apostles,** that they might ordain them to 
their ministry, by prayer and laying-on of hands. (Acts 
vii. 6, 7.) 

We turn to the Epistles to Timothy and Titus, these 
early Bishops of the Church ; and there we find that 
the same principles are recognised and enforced. These 
eminent servants of God, were themselves thus called 
and thus ordained to their office, as chief governors in 
the Church of Christ, and instructions are given them 
to perpetuate the Christian ministry, by admitting others 
in like manner to its sacred offices. Timothy is exhorted, 
not only to stir up the divine gift that was in him, 
but he is reminded of the laying-on of the apostle*s hands, 
(2 Tim. i. 6,) and the laying-on of the hands of the 
presbytery, (1 Tim. iv. 14,) by means of which that 
divine gift had been bestowed, and he is furthermore 
instructed as to the character and special qualifications 
of those whom he was to admit to the sacred office of 
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the ministry. Titus is admonished to set in order the 
things that were wanting in the Church of Crete ; and 
the language of the apostle who had designated him to 
his office as chief pastor of that Church, indicates that 
his own appointment was to be the model of the appoint- 
ments which he himself should make — ** Ordain elders in 
every city, as I had appointed thee." (Titus i. 5.) 

Eemember, too, with what exactness and particularity, 
moral, spiritual, and even personal qualifications are 
laid down for the several offices in the sacred ministry, 
and how the designations of these very offices are re- 
corded by inspired pens. Think of the solemn charges 
which are given to the chief pastors to admit none to 
these sacred functions who were not possessed of these 
qualifications. Think of the responsibility and authority 
which were involved in carrying out these charges, and bear 
in mind that all these diversities of gifts, and differences 
of administrations, are again and again traced up to the 
working of that one and selfsame Spirit, who is the 
fountain of all ministerial authority and grace, and of 
whose relation to the Church and its ministry St. Paul, 
speaking to the elders of Ephesus, in 20th of Acts, does 
not hesitate to say, " Take heed, therefore, unto your- 
selves, and to all the flock over the which the Holy Ghost 
hath made you overseers." 

Think of all this, and you will see that the Christian 
ministry rests on no human foundation, but must be 
considered as a divine appointment, yea as a gracious 
gift vouchsafed by the great Head of the Church, who 
knew its wants and exigencies. It did not spring out of 
these necessities as they arose ; it was not invented by 
human wisdom to meet those wants when they became 
manifest. No, it was by the gracious foresight and 
eternal love of the Lord Jesus that this provision was 
established ; and more than this, it was by His precious 
blood that this gift was purchased and secured. It was 
" when He ascended up on high," having " led captivity 
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captive," and ** received gifts for men," "that He gave 
some apostles, and some prophets, and some evangelists, 
and some pastors and teachers, for the perfecting of the 
saints for the work of the ministry, for the edifying of 
the hody of Christ ;" and then it is added (in order to 
show that this arrangement was not to expire with apos- 
tolic times, but was a permanent institution, to last 
until the whole body of the Church is complete in all its 
members) — ** till we all come in the unity of the faith, 
and of the knowledge of the Son of God, unto a perfect 
man, unto the measure of the stature of the fulness of 
Christ." (Ephes. iv. 11—13.) 

Let us therefore prize the Christian ministry because 
it is God's gift ; let us value it for the price which has 
been paid for it in the blood of Christ ; let us recognize 
it as an agency over which the Holy Ghost Himself 
presides ; let us honour it for the blessed work that has 
been assigned to it to accomplish — the calling of im- 
mortal souls out of darkness into light, and the building 
up of believers in their most holy faith. 

How true and solemn is the estimate which our beloved 
Church has formed of this institution ! In her address 
to the candidates at ordination, she says : "Have in 
remembrance into how high a dignity, and to how 
weighty an office and charge ye are called — that is to 
say, to be Messengers, Watchmen, and Stewards of the 
Lord ; to teach and to premonish, to feed and provide 
for the Lord's family; to seek for Christ's sheep that 
are dispersed abroad, and for His children who are in 
the midst of this naughty world, that they may be saved 
through Christ for ever." 

How well and wisely has she not only followed apos- 
tolic precedent in the manner of ordaining her ministers 
by prayer and laying-on of hands, but in throwing around 
the entrance to the sacred office all the solemnity that 
the most searching of questions and the most earnest of 
exhortations can possibly bestow. Can anything be 



more" heart-searching than the inquiries which, in vary*^ 
ing form, but with uniform purpose, are addressed to the 
candidates for admission to any of the three orders in 
the Church? — **Do you. trust that you are inwardly, 
moved by the Holy Ghost to take upon you this oflB.ce 
and ministration to serve God for the promoting of His 
glory and the edifying of people ?'* (Form and Manner 
of making Deacons.) 

Can anything be more solemn than the urgent appeal 
made again and again in the facq of the congregation, 
that if any^one know of any impediment for which these 
persons ** ought not be received into this holy ministry,'^ 
iie should come forth, and in the name of God," declare 
it? 

By every guard, and barrier, and guarantee, which a 
jealous piety can suggest, has the door of our Church's 
ministry been fenced against the entrance of the uncalled 
and unconvearted. And if, despite of all her care, som,e 
unbidden, and therefore unsanctified, intruder has now 
wd iheiti burst in, the fault has not be^n hers ; and she 
must mourn that, as there was a traitor amongst the 
iwelve whom Christ Himself ordained, and a Demas 
amongst those whom His Apostles recognized, so, alas ! 
in this world ,of sin and' imperfection, there must needs 
he hens and there an uawoythy shepherd within her pale^p 
. : 0h*;bi?^threti7 do you eyeir pray for such Tfnen? Do 
y<Ju.«bpt5r::yourr0^1wterest in the. Church of Christ by 
|k8]i(ipgitbie.I:iQrd.to ig[uar^, it. against false and faithless 
^keaQher4,iai}4/to<g'ra^t.that tj^osa who may have .entered 
it without the Holy.. Spirit's call, may be led by Him to 
43e3dr<^b^ siat€!^] i^nd. be W^o^^'^d* yet .(as; thank God, 
jW)meij^!li^i.haye been honoured already) in bringing 
Aijmew^iot^^^t Saviour whom at length they haye: foun4 
.prQ5iiJ]is.^tQithj#rf/Qwn souls?. V . • ■ . • ' 

ol Ohj'tet lUoVyour ii^terest iiji the purity of the ministry 
iMrAp0»iki^fiH..^ding f^ult, with ,t^e :CWch.,whi,Qh hfl^ 
^fiiWi^titfLbMfci^vprp^Ptiii i .a^d rei;^ei?xbai;,;th»t und^ 
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the new constitution of the Church of Ireland, such and 
the powers and privileges of the laity in all that oonceras 
the appointment both of bishops and pastors, and the 
suspension or removal of unworthy ones, that greater 
responsibility and guilt must lie at your door if you 
will not do all that in you lies to carry out her wise 
precautions. 

I have said that, in accordance with Apostolic prece- 
dent, our Church, whilst laying the chief stress upon the 
inward call of the Holy Ghost, requires an outward and 
yisible appointment to the office at the hands of man. 
In her XXIII. Article she has declared **that it is not 
lawful for any man to take upon him the office of public 
preaching, or ministering the sacraments, in the congre- 
gation, before he be lawfully called, and sent to execute 
the same." Surely if, as we have seen, there are certain 
important qualifications which are necessary for thes« 
offices ; and if (as we gather from Holy Scripture) the 
Church and its chief pastors are bound to see that these 
qualifications exist in the candidates, then it is plain that 
such sacred offices are not to be invaded by every man 
who, in his own partial judgment or conceit, considers 
himself qualified for them. The Church as a body has 
a right to know who and what they are who minister to 
her in holy things ; and the Holy Spirit, who calls men 
to His blessed work, is the same Spirit who has made it 
plain that in all ordinary cases they should submit the 
question of their fitness to the Church of Christ, and 
have their commission visibly signed and sealed by those 
whom it authorizes for that purpose. 

And here let me observe upon a common misappre- 
hension. It has been supposed that the discipline of 
our Church forbids lay- preaching. It does no such 
thing. It forbids unauthorized lay-preaching, and it 
does so on exactly the same principle on which it is 
also bound to forbid unauthorized clerical preaching. 
We hold that no man, lay or clerical, is justified in acting 
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for the Chttrch of Christ, who is not sanctioned hy the 
Church of Christ; and that as a Church can with-^ 
draw her sanction &om a clergyman whom she finds 
unworthy to preachy so she can give her sanction to a 
lajman .whom she finds fitted for that work. It is not 
generally known that, both at home and abroad, there 
have been many pious laymen who, after due examination, 
have been licensed as preachers of the Gospel. Nor is 
it generally remembered that the greatest Archbishop 
that ever adorned the Irish Church, the gifted and 
sainted Ussher, preached some of his ablest sermons in 
Christ Church Cathedral as a layman ; but then Ussher, 
with all his intellectual might, and high spiritual attain- 
ments, had the humility and discretion to leave the 
question of his fitness for instructing others to be decided 
by less partial judges than himself, and in doing this 
gave additional proof of his true qualification for that 
work. 

Before leaving this part of my subject, let me observe 
that our own Church, whilst believing *'that from the 
Apostles' time there have been three orders of ministers 
in .Christ's Church, Bishops, Priests, and Deacons;'* 
({^face to Ordination Service ;) and whilst retaining 
them as being at once most in accordance with apostolic 
precedent^ and best calculated to promote the welfare of 
the Church, lays down no laws for the government of 
other Churches, and does not dare to limit the blessings 
of divine grace to those who adopt a different system of 
government from her own. Her holiest and brightest 
ornaments — her Cranmers, her Jewels, and her Hookers 
— have not hesitated to declare how much they esteemed 
succession of doctrine above succession of place, and that 
if ever such a choice had to be made, (and some Churches 
have been forced into this position,) they would prefer 
Apostolic truth, even without Apostolic order, to Apos- 
tolic order when divorced from Apostolic truth. (Note A.) 
Xha;ak God^ it is oiir privilege to inherit and possess both 
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the order and the truth, and to conjoin the edi^ntisil. 
faith of primitive Christianity with the iparticalaf chan- 
nels through which it flowed in those early days. 

n. And now, having followed out the comparison 
instituted in our text, we must turn to the contrast 
which it so clearly implies. 

The ministry under the law was mainly concerned 
with an altar, and with daily attendance upon its sacri- 
fices and offerings; that under the Gospel is mainly 
concerned with a message, and the authoritative delivery 
of it. The sacerdotal is the characteristic of the one ; 
the evangelistic is the characteristic of the other. 

Not that the priesthood under the law was without 
reference to the Gospel ; for every sacrifice told of Christy 
typified Christ, preached Christ. To the worshippers, 
then, the Saviour was preached in emblem and figure, 
as He now is to us, in fulness and reality. But when 
that reality came, then the type and figure passed away. 
They had ftdfiUed their purpose, and to perpetuate them 
after they had done so, would have been to violate and 
counteract the very intention of their appointment. 

The sacerdotal was not opposed to the evangelistic, so 
long as the one was a shadow of the other ; but to com* 
mingle them, now that the former has passed away, and 
still worse, to substitute the one for the other — to go 
back to an altar service and a sacrificial priesthood, now^ 
that the great High Priest has come, and "by one 
offering, hath perfected for ever them that are sanctified*^ 
—this were to build again the things which had been 
destroyed ; this were to return to the shadow, after the 
substance has come ; this were to revert to bondage,- 
after liberty has been vouchsafed ; this were, in a word; 
to make void the Gospel of Christ, and to conceal and 
hinder its true design. 

And yet, brethren, this is one aspect of those errors 
of the ministry against which we must boon our guard ; 
and for many reasons, it is the more fatal and dangerous 
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p{ those which we have noticed. The fonner error 
inakes too little of the ministry, hut it may possibly 
leav« the message unadulterated, whereas this corrupts 
at once the message and the ministry by which it is to 
reach us. 

The sacerdotal thewy of the ministry finds its full 
development in the Church of Rome; would to God 
that it received no countenance elsewhere ; would, that 
we could not trace the germs of it amongst ourselves; 
and let us remember for our warning, that even in the 
Church of Rome, it was a matter that gradually developed 
itself; that from lesser claims it went on to greater 
despotisms ; that from minor corruptions it advanced 
to gigantic perversions of the truth. There the minister 
claims to be a sacrificing priest, commissioned to ofier 
up in the Eucharist a constant sacrifice for the living 
and the dead ; and to wait upon an altar, which is 
remedial through its sacrificial service, for the sins of 
the people. 

And this sacerdotal theory once adopted does not end 
here; it claims for the priest a spiritual jurisdiction 
over sin and the sinner ; it arrogates the power to* require 
auricular confession, and bestow or withhold judicial 
absolution ; it holds in its awful hands the mysterious 
prerogatives of God, and binds up the eternal destinies 
of the worshipper with the acts, the office, and even the 
intention of the priest. In a word, it interposes the very 
ministry (which was meant to be an open door) as au 
iron barrier between the sinner and his God. 
• Such are the tremendous consequences that follow 
this theory of sacerdotalism ; such is the spiritual 
domination over soul and body, in which it is sure to 
Eventuate; and yet it is a system such as this — the 
same in essence though not in form — that some 
admirers and imitators of the Church of Rome would 
fieiin set up within our own ! 
I ' Btitcanit be sustained by reference to Holy Scripture?. 
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Is the aspect of the Christian ministry as there revealed 
at all akin to this ? We know indeed, that the words of 
Christ at the last supper — " Do this in remembrance of 
Me"—- are alleged as investing His apostles with sacri-^ 
ficial power, and that His words after His resurrection — : 
*' Whosoever sins ye remit, they are remitted to them, 
and whosoever sins ye retain, they are retained*' — are 
quoted as involving the judicial privileges of the priest- 
hood. What the true interpretation of these verses is, 
you will doubtless hear in the lectures which are to be 
delivered on **the Christian Sacrifice,** and on ** Absolu- 
tion.** But our present question is. Can the interpretation 
which has been put upon these verses, be biB sustained by 
the conduct or the writings of the apostles ? 

We have already seen how the contrast in our text 
between the ** preaching of the Gospel," and the ** waiting^ 
on the altar,*' bears upon this subject. Now let. us look 
more closely into the Acts of the Apostles and the. New 
Testament Epistles ; and first of all, is not their silence 
most significant ? How is it, if the sacerdotal theory of 
the ministry be the true one, that there is no allusion 
made to the exercise of its most awful ai^d solemja 
ftmctions ? Surely such powers and privileges would 
ehallenge no secondary place in the historjr of those whor 
had to exercise them ; on the contrary, they would claim 
distinct and special recognition. But when we find 
them altogether ignored, and passed over in silence, in 
the history of the Acts of the Apostles ; when we find 
that there is no mention of them in the Apostolic letters 
to the Churches, and especially in those pastoral epistles 
which lay down the duties and the dignity of the 
ministers of Christ, and where a mention of such pre- 
rogatives and powers would be unavoidable, what must 
we conclude but that these things did not then exist ? No 
one holding the sacerdotal^vi^w of the Christian ministry, 
could, under such circumstances, avoid the frequent 
recognition of private confession^ judioial^absQlution^ 
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and eucliaristic sacrifice, and the more so, because if held 
at all, this theory lies at the very root of man's salvation, 
and forms an essential and vital part of it. 

But if this negative testimony of Scripture be strong, 
what shall we say of its distinct and positive announce- 
ments? 

From the beginning to the end of the New Testament 
revelation, is not the grand design of the Christian 
ministry declared to be the preaching — the authoritative 
preaching of the everlasting Gospel — the making known 
of Christ in all His sufficiency, as the hope and life of 
men? Is it not for4his very reason it is called "the 
ministry of reconciliation"? Is it not on this ground 
the apostle writes — '* Now, then, we are ambassadors 
for Christ, as though God did beseech you by us, we 
pray you in Christ's stead, be ye reconciled to God?" 

Is not this alleged in every form, and phrase, and act, 
to be the distinctive work, and character, and glory of 
our office ? Are not even the precious sacraments, which 
were ordained by Christ Himself, and are solemnly ad- 
ministered by us on His behalf, put, I will not say in a 
subordinate position, but thrown, I may say, into com- 
parative shade, when the engrossing importance of the 
Gospel of salvation is dwelt upon ? Was it not the 
great apostle of the Gentiles who said, " Christ sent me 
not to baptize, but to preach the Gospel"? Not that 
He would lower our estimate of the sacrament, but that 
He would vindicate the pre-eminent importance of that 
Gospel, which alone can save and sanctify the soul. 

Again, look at the names that are applied to the 
ministers of Christ. They are ** sowers" of the word ; 
^* evangelists," " teachers," " labourers," " builders," 
"servants," "stewards," **heralds," "ambassadors;" 
but never in any sacrificial or judicial sense are they 
" priests ; " never are they represented as offering sacri- 
fices for sins to God ; never are they denominated by the 
word {Upeik) which designated him that waited on 
the altar. (Note B.) 
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Again, look at the qualifications required in Iha 
Christian minister. He must be ** apt to teach," "patient," 
able to instruct the ignorant, to '* convince the gainr 
sayers," to " edify the Church of God." Are not all 
these so many aspects of a grand evangelism? 

Then look at the dignity and responsibility attaching 
to his work ; it is none of it of a sacerdotal, it is all of 
an evangelistic isharacter. ** Go ye into all the worldy 
and preach the Gospel," (Mark xvi. 15,) this was the. 
Master's command. * ' Woe is unto me if I preach not the 
Gospel," this was each servant's deep persuasion. ** Now^ 
then, we are ambassadors for Clirist," this was the glory 
and the boast of every faithful minister of the cross. Trace 
the practice of the apostles and of their companions ; 
does it not bear the same testimony ? Evermore there 
was borne in upon their minds, that this was at once th^ 
substance of the old dispensation and of the new — ** To 
Him give all the prophets witness, that through His 
name, whosoever believeth on Him shall receive ret 
mission of sins." (Acts x. 43.) Evermore there seemed 
.to be ringing in their ears the words with which the great 
Head of the Church accompanied their high commission 
at the first — " Thus it is written, and thus it behoved 
Christ to suffer, and to rise from the dead the third day, 
and that repentance and remission ofsins shall be j)reacAe(^ 
in His name among all nations, beginning at Jerusalem.' - 
.(Luke xxiv. 46 — 47.) And so ** They went forth arid 
preached everywhere." '*From Jerusalem, and rourid 
about, into Hlyricum," Paul fully preached theOospelof 
Christ, (Rom. xv. 19^) and in the presence of danglers 
arid of death, each member of that faithful comptrnj 
could say, "None of these things move me, neitket 
fcount I nay life dear tinto myself, so that I might finish 
my course with joy,, and the ministry which I hav^ 
received of the Lord Jesus, to testify the Gospel of the 
^acelof .GodJ'; (Acts xi..24.) . - - « : - .,;{ 

n J IlwasvthmihigibdBt jdignity tapr^ch thQ QoBfel-iM 
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was their greatest glory to draw men to the Saviour. 
The highest claim which they put forward for themselves 
is that of St. Peter — ** The elders that are amongst you 
I exhort, who am also an elder;'' the loftiest demand 
which they make upon men's attention is that of St. Paul 
— ** Let a man so account of us as of the ministers of 
Christ, and stewards of the mysteries of God;" (1 Cor. 
iv. 1 ;) mysteries, be it observed, not to be concealed 
from the people ; not to be used as awful folds in which 
to wrap the priestly office ; but mysteries of grace and 
love, to be unfolded and explained, because mysteries 
revealed and exhibited in ** the Gospel of the gi-ace of 
God ; " mysteries, not shrouded in sacraments, and hid- 
den from men's view, as if mysterious things, but the 
mystery ** of the Gospel," made known in Christ's re- 
deeming love, and to be proclaimed in accents of tender- 
ness and earnestness to guilty sinners. (Eph. vi. 19 — 20.) 
It is in the light of this^ their evangelical and evangelistic 
ministiy that we are to read such words as these (which 
are often quoted in a different spirit and for a different 
purpose than that of the apostle) — ** Obey them that 
have the rule over you, and submit yourselves;" (Heb. 
xiii. 17) — words which, standing alone, might savour 
of priestly tyranny, but which read in common with all 
that goes before, and especially with what follows after 
them, is the loving language of earnest men, who felt 
this solemn responsibility concerning their flocks — "We 
watch for their souls, as they that must give account, 
that we may do it with joy and not with grief, for that 
is unprofitable for you." (Heb. xiii. 17.) 

Thus do the whole teaching and spirit of the Apostolic 
acts and writings bear witness to the evangelistic charac- 
ter of the Christian ministry, and thus do they testify 
against sacerdotal claims. 

The two theories are antagonistic and irreconcilable. 
They always have contended, and are still contending, 
for the mastery ; contending for it, not only as in the 
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case of our Keformed Church on the one hand, and the 
Church of Rome on the other ; hut in the case of some 
within our Church, who would lead us hack to Rome, 
(or as near to it as may be,) and those who would hold 
fast by Scripture testimony, and the wholesome teaching 
of our Protestant formularies. 

We turn to our Liturgy, we examine its spirit and its 
language, and we can have no doubt as to the side which 
it takes in this controversy. Consider, first, what it has 
left out. It has abolished from its pages the word 
" altar," as applied to the table of the Lord, and dis- 
carded "the offering of a sacrifice," as applied to the 
Lord's Supper. If it retains the name of ** Priest," it 
is only because it was the synonym for " Presbyter/* as 
our authorized formularies show, and not as an equivalent 
for the sacerdotal office, which our homilies decisively 
repudiate. 

When our Reformers came to compile the Office for 
Ordination, they found in the mediaeval Ordinals such 
passages as these : — ** It belongeth to a priest to offer 
sacrifices for the living and the dead ; ** Receive power 
to offer sacrifices to God," &c. How did they deal with 
these passages ? They struck them out ; and what did 
they substitute ? They substituted the following : — 
" Take thou authority to preach the Word of God, and 
to minister the holy Sacraments ;" and it is in the light 
and with the limitation imposed by tliese words we are 
to understand the passage which they have retained from 
Christ's commission to His disciples, " Whose sins thou 
dost forgive, they are forgiven, and whose sins thou dost 
retain, they are retained." (John xx. 23.) Not implying 
by these words (for Christ did not imply it by them, and 
His Apostles, as we have seen, did not understand Him 
to imply) that they or their successors in the ministry 
had judicial power to absolve or condemn their fellow- 
men ; but that these Apostles (in addition to discip- 
linary authority in the Church) had power under the 
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divine inspiration of the Holy Ghost to proclaim the 
terms of that blessed Gospel, by the acceptance of which 
men were to be saved, and by the rejection of which they 
were to be lost ; and that all their successors in the 
ministry of the Word, by a faithful adherence to the 
preaching of the same Gospel, would have their words 
ratified by the decisions of Heaven in the salvation of 
those who believed, and the ruin of those who rejected 
the message of mercy at their hands. 

And do not our solemn prayers and supplications give 
back consentient voices to this distinctive characteristic 
of our heaven-commissioned ministry ? Do we not pray 
in the Litany that all Bishops, Priests, and Deacons, 
may be illuminated ** with true knowledge and under- 
standing" of God's Word, so that **both by their 
preaching and living they may set it forth and show it 
accordingly" ? Do we not in our Collects entreat that 
all Bishops and Pastors ** may diligently preach God's 
holy Word, and the people obediently follow the same" ? 
Is not the power of absolution which is claimed for our 
ministry thus expressly defined — that God hath ** given 
power and commandment to His ministers to declare 
and pronounce to His pebple, being penitent, the abso- 
lution and remission of their sins" ? 

And we declare and pronounce this absolution on 
Gospel terms — ** Eepentance toward God, and faith 
toward our Lord Jesus Christ." (Acts xx. 21.) 

We declare and pronounce it on the authority and by 
the command of Him who said, '*Verily, verily, I say 
unto you. He that believeth on Me, hath everlasting life." 
(John vi. 47.) 

We declare and pronounce it by virtue of His finished 
work on Calvary, for "the blood of Jesus Christ cleanseth 
us from all sin.'* (1 John i. 7.) 

We declare and pronounce it to the chief of sinners, 
for **He is able to save to the uttermost," all **that come 
unto God by Him." (Heb. vii. 25.) 
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This is our ministry, and itis " not of men, neither by 
man, but by Jesus Christ, and God the Father, who 
raised Him from the dead." (Gal. i. 11.) 

This is our ministry, and we ask no more ; we cast 
away as impious, all pretensions to sacerdotal power, and 
sacrificial mystery ; we discard as contemptible, all 
trickery of fantastic dress, and gorgeous ceremonial. 
Give us the honour, and the beauty, and the power of a 
ministry, that leads men directly to a living and loving 
Saviour, and conforms them to His pure and holy character. 
This is the true gloiy of a Church ; not visible grandeur, 
not sensuous ritual, not dominion over men's faith, not 
authority over the nations, but the mighty and the 
blessed mission of bringing *' glory to God in the 
highest, and on earth peace, good- will towards men." 

Brethren, we have thus endeavoured to set before you 
the broad outlines of the Christian ministry, as revealed 
in Scripture and accepted by our Church. We have 
seen that that ministry is heavenly in its origin, and 
evangelistic in its character. It has God for its avthoVy 
therefore it is divine; it has Christ for its subject, 
therefore it is saving ; it has the Holy Ghost for its 
influence, therefore it is powerful. 

Let no one cheat you out of this gift of God, under 
the pretence that all Christians are '* priests unto God ; " 
that is a truth, but in this use of it, it is a delusion and a 
snare, akin to another, which would rob us of the sacred- 
ness of the Lord's Day, under the plea that all days are 
sacred, but which practically ends in this — that no day 
is esteemed sacred at all. 

Value the Christian ministry as the appointment of 
God, and as the gift of Christ, purchased for us with His 
precious blood. Sustain the Christian ministry as the 
great means of bringing souls to the Saviour and build- 
ing up the Church of God. Guard the Christian 
ministry, and use your best endeavours that its message 
may be pure, and that its ministers may be faithful. 
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Test the teaching of that ministry by the Word of God, 
even as the Bereans did in the days of old. Pray for 
that ministry, that it may be largely blessed in your own 
Church, in your own land, and throughout the whole 
world. 

But above all things, brethren, ^profit by the Christian 
ministry ; profit by it in your own souls. The great 
object and design of that ministry is to bring Christ and 
each individual man into eternal fellowship ; to draw 
the dark and guilty con science, close to Him, who alone 
can purge it by His blood, and enlighten it by His 
Spirit ; to bring the weary heart into contact with the 
peace of God, which passeth all understanding ; to bow 
the self-will of the soul before the conquering love of 
His dear Son ; to consecrate all our faculties and powers 
to the service of Christ on earth, and thus to prepare us 
for the enjoyment of Himself in heaven. 

Our responsibility, beloved brethren, is to make known 
Christ ; yours is to receive Him. Our duty, our 
privilege, is to proclaim His coming ; yours to welcome 
it, and be ready for it. 

Woe unto us, woe beyond all woe, if we are faithless 
to Him, and false to you. Joy unto us, joy beyond all 
joy, if we are true to both ! 

Woe unto you, the woe of woes, if the ministry which 
Christ has ordained, and blessed, and sanctified, prove 
only ** the savour of death unto death," through your re- 
jection of its mercy ! 

Joy unto you, the joy of joys, the ^' joy unspeakable 
and full of glory,'' if the ministry of '' the Gospel of the 
gi-ace of God," received by faith, embraced in hope, and 
adorned by charity, have made you the sons of God, and 
heirs of everlasting life. 
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NOTE A. 

" But here they will ask me, How shall a man know whether he is 
in the rijrht faith, but by this Church f To this Christ shall make 
answer Himself, saying, in the Gospel of John, * My sheep hear My 
voice, and shall not hear a stranger.' And where, I pray you, hath 
Christ left any voice to be heard or followed but in His Word written ? 

If thou, therefore, be desirous to know whether thou 

be in the right faith or no, seek it not at man's mouth ; for all men be 
liars : seek it at God's own mouth, which is His Holy Word written — 
which can neither lie, deceive, nor be deceived." — Cranmer : Confuta- 
tion of Unwritten Verities ; the Preface. 

*' * Succession,' you say, * is the chief way for any Christian to avoid 
Antichrist ?' I grant you, if you mean the succession of doctrine. 
Therefore St. Paul saith, * In the latter days some shall depart from 
the faith.' He saith not, Ihey shall depart from their place ; but 
' from their faith.' It is not sufficient to claim suc- 
cession of place ; it behoveth us rather to have regard to the succession 
of doctrine." — Jewel : Defence of the Apology ; Parker Edition, vol 
iii., pp. 348, 349. 

*' buccession of good bishops is a great blessing of God ; but 
because God and His truth hang not on men nor place, we rather 
hang on the undeceivable truth of God's Word in all doubts, than on 
any bishops, place, or man."— Bishop Pilkington : The Burning of 
St. PauVs s Confutation of an Addition, Sect, xi. 

*'It is willingly confessed, that the Scripture of God is a store-house 
abounding with inestimable treasures of wisdom and knowliedge in 
many kinds over and above things in this one kind barely necessary ; 
yea, even that matters of ecclesiastical polity are not therein omitted, 
but taught also, albeit not so taught as those other things before- 
mentioneci 

" For so perfectly are those things taught, that nothing ever can 
need to be added, nothing ever cease to be necessary. These, on the 
contrary, side, as being of a far other nature and quality, not so strictly 
nor everlastingly commanded in Scripture, but that unto the complete 
form of a church polity much may be requisite, which the Scripture 
teacheth not, and much, which it hath taught, become unrequisite, 
sometimes because we need not use it, sometimes because we cannot. 

** In which respect, for my own part, although I see that certain 
Reformed Churches, the Scottish especially, and the French, have not 
that which best agreeth with the Sacred Scripture — I mean the govern- 
ment that is by bishops — inasmuch as both those churches are fallen 
under a different kind of regimen ; which to remedy, it is for the one 
altogether too late, and too soon for the other, during their present 
affliction and trouble— this their defect and imperfection, I had rather 
lament in such a case than exagitate, considering that men oftentimes 
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without any fault of their own, may be driven to want that kind 
of polity or regimen which is best ; and to content themselves with 
that, which either the irremediable error of former times, or the neces- 
sities of the present, hath cast upon them." — Hooker : Eccles. PoL ; 
Book iii., 10. iv. 



NOTE B. 



" The word priesty by Popish abuse, is commonly taken for a sacri- 
ficer, the same that sacerdos is in Latin. But the Holy Ghost never 
calleth the ministers of the Word and Sacraments of the New Testa- 
ment it^tis, or sacerdotes. Therefore the translators, to make a 
diiFerence between the ministers of the Old Testament and them of 
the New, calleth the one, according to the usual acceptation, priests^ 

and the other, according to the original derivation, elders 

The name of priest, according to the original derivation from Presbyter^ 
we do not refuse; but according to the common acceptation for a 
Sacrificer, we cannot take it, when it is spoken of the ministry of the 
New Testament." — Fulke : Dejence of the Translations of the Holy 
Scriptures into the English Tongue ; p. 10. 
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" God is a Spirit : and they that worship Hipi. miLst worship Him 
in spirit and in truth." — John iv, 24, 



These familiar words are found in our Lord's conversa- 
tion with the woman of Samaria, as he sat weary at 
Jacob'^s well. They suitably introduce this lecture, 
which concerns a subject always important, but deserving 
special attention at the present time, when, notwith- 
standing the general prevalence of religious knowledge, 
much confusion and mistake is discoverable where one 
would least desire to find it, respecting the true nature 
of Christian worship. It is to this that I would now call 
your prayerful attention, but the immediate context is 
so singularly apposite, that it deserves a brief preli- 
minary notice. 

This woman, at last arrested by our Lord's convicting 
request, would turn the conversation into a mere specu- 
lative enquiry as to the comparative superiority of the 
Samaritan and Jewish worship. The Saviour in rei^l^ 
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gave her the information she sought, and much more than 
she expected. He plainly told her that the Samaritan 
worship was false, and the Jewish true. That where 
there is ignorance of the true God there cannot be true 
worship of Him, and that where He is known, worship 
and salvation will follow. That Samaria was corrupted 
by idolatry, which necessarily misrepresented God's 
character. That Jerusalem's knowledge of Him though 
true, was incomplete, and therefore could not produce 
what the Father is now seeking for, spiritual and sincere 
worshippers. That He was come to bring to Jew and 
Gentile a religion in which God was fully revealed and 
man fully saved. In which the Father-love of God 
toward man and the Son-like condition of man toward 
God should be manifested. That the time was come 
when the idolatrous corruptions of Samaria, which shrunk 
from Old Testament light, and the formalism and hypo- 
crisy of Jerusalem, which hated and opposed New Testa- 
ment light, should be superseded, and a more excellent 
worship established. ** The hour cometh, and now is, 
when the true worshippers shall worship the Father in 
spirit and in truth : for the Father seeketh such to 
worship Him." Then follows this brief but weighty 
sentence — " God is a Spirit : and they that worship Him 
must worship Him in spirit and in truth." 

These are words of Supreme authority and of dis- 
tinctive teaching, giving us infallible guidance, and re- 
moving all possible mistake upon this subject, where 
Satan never ceases to suggest and circulate at least un- 
certainty and obscurity. These distinctly teach what 
Christian worship is, and these not obscurely intimate 
what Christian worship is not. The kind of worship 
which God now requires, and the kind of worship which 
He has now and for ever set aside. That the infirmity 
of a legal worship resulted in formalism and hypocrisy, 
and that the characteristics of Christian worship are 
spirituality and sincerity. That the object of worship 
under the past economy was our Saviour-God, specially 
bestowing temporal blessings, revealed as He is in Him- 
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self the Great I Am ; and that the object of worship 
under the present is our Saviour-God, specially bestow- 
ing spiritual blessings, and revealed as He is toward us 
as our loving, gracious Father. 

You will observe, that our subject does not need any 
notice of the duty of worship. This is reasonably assumed. 
All, it is presumed, wiU admit this. It is the kind which 
God will accept, that it must be suitable and cordial ; 
spiritual, because He is a Spirit ; and sincere, because 
He searches the heart. 

I have already observed, that the subject of worship 
should engage our most serious attention, because it is 
of the highest and deepest importance, as it stands con- 
nected with God's glory and man's present and eternal 
interests. 

Worship is the highest honour bestowed by the Creator 
on the creature. It conferred a dignity and imparted a 
power. It brought the creature near to the Creator. 
We know how free and close access to created Majesty 
is esteemed, and what consequence it imparts to those ad- 
mitted. What then shall be thought of those who are pri- 
vileged to draw nigh to Him, " whose presence is fulness 
of joy"? Besides, it communicated a vital power. While 
created Royalty makes the spectator feel his poverty, 
until there is no more spirit in him — whoso does 
homage to the King of kings, drinks as from a river of 
pleasures : he goos not weak or empty away, for ** the joy 
of the Lord is strength." 

The tendency to worship is an essential part of man's 
nature — an instinct implanted in his being. It is one of 
the many excellent features in the creature whom God set 
over the work of His hands ; the rest were to obey him, 
and he to worship God. But like many other precious 
benefits, it has been grievously abused ; and so, through 
the ignorance and depravity of man, what was designed 
for the Creator's honour and the creature's good, has been 
perverted from this noble and gracious purpose, and has 
been reversed into the most opposite results. 

It was the fall of man produced this miserable abtifiA^ 
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changed this blessing into a curse, and by a '6ruel per- 
version, transformed it from being a means of glorifying 
God, and exalting man, into the dishonouring of His 
name and the con-upting of His worshipping creature. 
For God is more dishonoured by false and superstitious 
worship than by Atheism. Those present Him in a 
false and unworthy light — this ignores His existence, 
and we know it is more injurious to our reputation to 
be misrepresented than forgotten. So, too, us it corrupts 
anyone to associate with what is degrading — how much 
more to worship — and through worshipping, to become 
necessarily like an unholy, impure, and immoral God. 
What is this but to become conscientiously wicked? 

Unfallen man knew God and knew how to worship 
Him. Fallen man became ignorant of both — of Himself 
and of His service. This ignorance was guilty — ** They 
did not like to retain God in their knowledge." Mean- 
while, the fall of man did not leave his religious part a 
blank ; it did not remove or indeed weaken the tendency 
to worship. No. On the contrary, the religious instinct 
led him who had ''changed God's truth into a lie, to 
worship and serve the creature rather than the Creator." 

This being man's miserable condition, that what should 
have been for his health had become unto him an occasion 
of falling, that the religious part of his nature had become 
the means, not of bringing him to, but of separating 
him from God — it was the glory of God's grace to provide 
a remedy in this hopeless extremity, and to devise a way 
whereby His banished should be restored to Him. 

This He designed and completed in Himself. Man 
could have no share. Even his religious part made him 
incapable and unwilling to assist. This remedy was 
accomplished outside the creature man, and in God — out- 
side the sinner man, and in the Man Christ Jesus — that 
it might be secure and sufficient, that it might be suit- 
able and sympathising. This is now proclaimed in 
the Gospel of God's Son, and applied by the power 
of His Spirit. All this to make God reconciled — 
all this to bring man back to worship, with feelings 
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and experiences unknown to unfallen Adam : — 1. With 
a deeper experience of love, which this new word mercy 
implies, for mercy is love exercising compassion — mercy 
is God's counterpart for misery — a new feature of God's 
goodness which man's sin-stricken body and soul first 
made intelligible. 2. With a fuller knowledge of God, 
personal and visible, which carnal man craves after and 
vainly grasps in idol worship, and which spiritual man 
longs for — to see Him as He is — and which now, in fact, an 
incarnate Christ supplies. And 3. With those mysterious 
privileges through union with our risen Head, which, 
while here, bring the very weakest of the redeemed as 
hear as Christ Himself to the Father's bosom — ^blessed 
truth ! ** As He is, so are we in this world," and shall 
hereafter place them above around the glorious throne, 
in nearer circle to the Supreme Majesty than even the 
angels who excel in strength and obedience. 

It is well — it is wise to have the heart fixed in con- 
templation of each part of that stupendous work of our 
adorable Immanuel — ^the only meritorious cause of man's 
redemption — ** His agony and bloody sweat. His cross 
and passion and precious death" — because it is the mea- 
sure of God's constraining love, and the measure too, of 
man's unspeakable debt of gratitude ; but we should re- 
member that all this is but a means to an end — all this 
was to bring man back to worship. *' He suffered the just 
for the unjust, to bring us to God." 

In accomplishing this, it was His good-will and pleasure 
that a partial and preparatory revelation should precede 
what was to be full and final. In this, the great means — 
redemption, and the great end — worship, are not for- 
gotten. The means are typically shadowed in animal 
sacrifices, a human priesthood, and one exclusive place of 
worship. But the sacrifice was insufficient, the priesthood 
transmissory, and here the ordinance confining worship to 
this one place is abrogated — *' The time now is, when ye 
shall neither in this mountain, nor yet at Jerusalem, 
worship the Father." The end too, is distinctly enough 
declared— worship supposes love, and here we ha^e* \s>r^^ 
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to God frequently enjoined ; but there is nothing here 
found to produce in man's hating heart this necessary 
affection. Worship supposes the contemplation of the 
excellent presence of God ; and here we have the magni- 
ficence of His glory, but nothing to enable the sinner 
man to behold it — " So terrible was the sight that even 
Moses said, I exceedingly fear and quake ; " and the duty 
of worship is fully taught in the 1st and 2nd Command- 
ments, in that negative form which suits man's erring 
state. The former referring to the worship of God, and 
the latter to the manner in the which He will have Him- 
self worshipped ; but we seek in vain for such help as 
would dispose a sinner to worship, or enable him, if dis- 
posed, to worship in spirit and in truth. 

The legal dispensation was of much external splendour, 
and was symbolical of heavenly blessings ; but the most 
it could effect in privilege was to bring one man once 
each year into anything remotely resembling the position 
occupied by our unfallen parents. I allude to the High 
Priest on the great day of atonement. I say remotely 
resembling ; for who would compare the trembling sinner 
whose conscience has already incurred the tarnish of sin, 
even since he left the golden altar and passed within the 
veil, with those basking in the unclouded presence of 
their beneficent Creator ; and what it produced in fact 
we can learn from the Saviour's estimate of its most 
religious votaries — scrupulous in outward ceremonies, 
but full of hypocrisy and iniquity — '* This people draweth 
nigh to me with their mouths, and honour me with their 
lips, but their heart is far from me." 

Oh, no ! At best the letter killeth. It is a minis- 
tration of condemnation. These are weak and beggarly 
elements. This is the mere infancy of Divine know- 
ledge. But now has come a better covenant. The 
darkness is past, the true light now shineth. The 
Spirit giveth life. The ministration of Kighteousness 
is come. Our Saviour-God has blessed us with all 
spiritual blessings in heavenly things in Christ. For, 
*'the fulness of time has come — God has sent forth 
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His Son to redeem them that were under the law, that 
we might receive the adoption of sons^** The time now 
is that " the true worshippers shall worship the Father 
in spirit and in truth." 

This then being the Divine pui-pose respecting be- 
lievers under the Gospel, our God has provided gracious 
helps to enable them to serve Him acceptably, with 
childlike reverence and love. 

He has given — 1. A new object of worship — the 
Father. This is indeed a new name which the mouth 
of the Lord has named — our Father in Christ Jesus : 
" My Father and your Father." Not as He once was^- 
a fearful Majesty — but now our reconciled Father. For 
we have not to make our peace. The one Mediator has 
made peace by the blood of His cross; and now a Father's 
hands are extended, and a Father's bosom is open to the 
weakest lamb in all the flock. All that is tender and 
long- suffering in love-:— all that assures of unchanging 
faithfulness — of liberty of access and nearness of ap* 
proach— is conveyed in this word Father. There is an 
ineffable source of comfort in this our God's new dis- 
pensation Name, cheering each drooping heart, and 
encouraging it to draw near in full assurance of faith. 
If David with lesser light could say with joy, ** The Lord 
is my Shepherd," well may the children, heirs of God, 
joint-heirs with Christ, rejoice in their Father, who 
knows and will supply their passing wants, and whose 
good pleasure it is to give them the kingdom. What so 
attractive, what so constraining to a child's heart, bring- 
ing him very near, as a loving Father's looks, and words, 
and deeds of encouragement ? This is indeed a great 
and gracious help, that we can pray, ** Our Father.'' 

2. But the mere knowledge of this relationship would 
Uttle avail without an inward power to seal this truth 
upon the heart, and make ' the knowledge effectual. 
And so the second help to worship aright is God's 
revealing Spirit shedding abroad the inner man this 
precious doctrine, and hence called the Spirit of adoption, 
whereby we cry, Abba, Father. By faith we become the 
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sons of God, and as such receive the Spirit. " Because 
ye are sons, God hath sent forth the Spirit of His Son 
into your hearts." This is not some advanced attain- 
ment, but should be a normal experience of all believers, 
the common portion of all the family. Not as before 
under the law, when a spirit of fear kept the worshipper 
far off. Now the blessed Comforter, co-witnessing with 
our spirit that we are the children of God, makes us 
willing to draw nigh to our reconciled Father, enabling 
us to offer unto Him spiritual worship. 

3. Who has not felt how hard it is to worship in 
truth — how deeply the need of help is found in this 
matter ? Sincerity is impossible when the conscience is 
guilty, and thus to attempt to worship is sure to over- 
power with a confounding sense of hypocrisy. There is 
a pretence but no reality of heart to heart with God. I 
am speaking of living souls walking in ignorance of their 
privilege, and bitterly mourning over their sad condi- 
tion. " When they would do good, evil is present with 
them.'* The more they affect spiritual worship, the 
more their conscience clamours against them. But this 
has not been left without a remedy. The blood of Christ 
is the conscience purger of the spiritual worshipper. 
Through this sprinkling he can approach the living 
God ; not because he has become sinless ; but, though 
a sinner and compassed with infirmity, he can, through 
the blood, look up without fear to God. ** How much 
more shall the blood of Christ, who through the Eternal 
Spirit offered Himself without spot to God, purge your 
consciences from dead works to serve the living God." 
It is thus we have boldness through the blood of Jesus. 

4. And besides. He has given a new and better posi- 
tion than was possessed by worshippers under the past 
dispensation. Between them and the Divine presence 
hung a thick veil and an interceding priest. The veil 
shut them out and shut him in. They could not enter 
in, much less approach the mercy-seat. He dare not 
introduce them or share with them his exclusive privi- 
lege. But now the veil is rent — the barrier is removed 
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~--tlie way -of the saints is made manifest ; having over* 
come the sharpness of death, He has opened the king* 
dom of heaven to all believers ; and now the great High 
Priest has conferred on each the priestly office ; nothing 
now between save the one Mediator between God and 
man, who leads every member of this royal priesthood, 
which includes each and all the believing Church of 
God, the mystical body of Christ, into such nearness to 
the Father as their glorified Head enjoys. Worship 
within the veil through Him who is not only our 
Mediator but our propitiation, is indeed spiritual and 
sincere. Our worship thus appears :— Its object, the 
Father ; its helper, the Spirit of adoption ; its purifier, 
the blood of Jesus ; its position, Priest with God within 
the veil. 

Oh ! that this were the heart experience of all who bear 
the name of Christ. To know and believe the Father- 
love of God; to realize that the believer receives the 
Spirit of adoption; to enter into the Holiest by the 
blood of Jesus, and permitting neither ceremony, sacra- 
ment, nor sinner-priest to intrude ; to draw nigh with a 
true heart and full assurance of faith unto God. 

Such is the worship of the Christian religion— such 
is worshipping the Father in spirit and in truth. 

From what has been said, we may learn — 

1. That worship is not enough. 

2. That Christian worshippers should not imitate Old 
Testament worship. 

3. That such worship when attempted will be found 
neither spiritual nor sincere. 

1. There are those who regard the devotion and 
earnestness of any worshippers as a something neces- 
sarily pleasing to Almighty God, and certain to receive 
His approval. This is, however, a serious mistake. No 
doubt zeal and fervour in true worship is to be com- 
mended, but the worship of a false deity is false worship, 
and as the ideal of that deity in the mind of him who 
worships is unholy and immoral, so will he become him- 
self proportionately like his god ; so that the more reli- 
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gious he is, the more depraved he hecomes. This holds 
not only in heathenism, but in spurious Christianity, 
where we often find the most pious the most untruthful 
and impure. Let us never forget that true religion 
begins with a true object of worship, revealed before the 
heart's eye of the worshipper ; that the character of that 
object cannot be discovered from man's wisdom or man's 
religiousness, but only from that wondrous Book which 
infallibly unfolds the name and nature of our Father- 
God. Wherever these are unknown, or obscured, or 
misrepresented, no true or acceptable worship can follow ; 
and this notwithstanding the devotion and earnestness 
of the worshippers. 

2. Some persons read the Bible without perceiving 
what this context clearly states, the difference of the 
Jewish and Christian dispensations, and suppose that 
whatever is found in the Old Testament economy is 
intended for the most part a model and pattern for the 
New. Thus, not a few conceive that the splendour of 
the Temple is a reason for expending on Christian 
churches until they become magnificent. I feel how 
reasonable it is that God's service should be in all things 
decent and honourable, and that it is a reproach when- 
ever His professed servants dwell themselves in ceiled 
houses and suffer the house of prayer to remain neglected. 
But I confess my fears that this excessive thirst for 
ornament which characterises the present time, and is dis- 
cernible amongst Nonconformists as well as members of 
our Church, will not conduce to true and spiritual wor- 
ship. There is such a tendency, too, to roll back the 
Christian Church into what is at best a Jewish standing, 
in its symbolisms and ritual, that one cannot help feel- 
ing a righteous jealousy for God's glory, lest splendour 
exclude simplicity — solemnity supply the place of spiri- 
tuality, and sensuous harmonies become the substitute 
of heartfelt, humble praise. 

3. The tendency of such worship is to produce neither 
spirituality nor sincerity. 

There is a modem phase of this ancient error, which 
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claims our especial notice. It is rarely met with in our 
Irish Church, and may our God in mercy preserve her 
from it. This doctrine plainly declares that there is a 
sacrificial function peculiar to the New Testament 
ministry, and that the offering of bread and wine in the 
Lord's Supper is the highest worship of the Christian 
Church. It ignores the distinction between a sacrament 
and a sacrifice, between an instructive memorial and 
pledge of blessing given by the Saviour to His believing 
people, and an unauthorized presentation made by man 
to God ; and it assigns to the Holy Communion a very 
different place from what it holds in the New Testament, 
or even amongst the first uninspired writers. To assert 
that our Lord is perpetually presenting His sacrifice in 
heaven contradicts the express words of the apostle in 
his Epistle to the Hebrews, which says that He did not 
offer Himself often, for then He should have suffered 
often ; and to teach that the sacramental offering is a 
sacrificial presentation corresponding with another sacri- 
ficial presentation in heaven is manifestly untrue, when 
it has been just proved that the heavenly counterpart is 
an unscriptural invention. 

Such an invention betrays ignorance of the willing 
love of God, and supports the mistake that redemption 
is a reluctant concession from the Father, whilst this 
attempt to restore the priestly office would deprive the 
Saviour of His exclusive dignity, as if He alone were 
not able and willing to save to the uttermost. But our 
concern is to mark its identity with kindred errors which 
preceded it, and to show that it cannot produce spiritual 
and sincere worship. To teach that ** Sacraments are 
realities," visible channels of an invisible power" — that 
their virtue is not in the faith of the recipient, but in the 
sacrament itself, is so far from producing spirituality, that 
it generates the grossest kind of materialism — and to teach 
as the highest Christian worship the use of imaginary 
inventions, which find no support from the only inspired 
authority, would appear a very strange evidence of godly 
sincerity. Such worship would naturally expose its 
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votaries to the Saviour's deserved reproof — " Wliy call 
ye me Lord, and do not the things which I say ? "^ If 
we had only the S&ripture connected with the text, it 
would he sufficient to prove that such doctrine shuts the 
eyes to the Saviour^s distinctive teaching, and exag- 
gerates the ahi-ogated features of the Jewish ceremonial, 
to; hinder, as it would, the Father^s search for spiritual 
and sincere worshippers. 

Such a system will find acceptance where there is 
ignorance of or unwillingness to submit to God' s righteous- 
ness. It suits the religious instinct of fallen man, which 
is sometimes morbid, sometimes impure, but always 
naturally rejects what is invisible and spiritual, and 
cleaves to what is visible and carnal. Moreover, it is 
not only destructive to man's eternal interests, it is. also 
found dangerous to his social welfare. Its tendency is 
priestcraft, the most cruel and odious tyranny in the 
darkest pages of this world^s history, which has trampled 
on the liberties of man until further endurance became 
impossible, and until the certain infidelity which it pro- 
duced hurled back retributive vengeance on the oppressors 
of humanity and misrepresentors of Deity. 

I have thus endeavoured to set before you religion 
true and false — as the former is revealed in the Word 
of God, and as the latter is expressed in modern insidious 
errors. '* I speak as unto wise men ; judge ye what I 
say." 

May faithful evangelical teaching, sound scriptural 
knowledge, bold and unhesitating defence of God's 
truth, through the promised blessing of our Divine 
Master resting on her, maintain our Church as a living 
and life-giving witness in the land, and preserve her in 
those dangerous times, not only from the infidel leaven of 
Sadduceeism, but from the superstitions and insincerities 
of Phariseeism. Abhorring evil, may she cleave to that 
which is good ; not only reject and oppose error, but up- 
hold and manifest truth. 
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* What mean ye by this service ?" — Exodus xii. 26. 



These words, it is needless for me to observe, were used 
in their primary application to the Passover. It was 
with reference to that ordinance of the Jewish Church 
(or rather of the Church of God among the Jews) that 
this question was asked, or supposed to be asked, in the 
first instance. But, inasmuch as it was intended that 
the Passover should be superseded, should be re- 
placed, as a commemorative rite, as an ordinance of the 
Church of God, by the Supper of the Lord, the Holy 
Communion, as we now have it, we may, without over- 
straining the words, apply them to the Christian ordi- 
nance. And, thus, taken in this secondary application, 
the question may be asked with reference to the Lord's 
Supper; to which question, God helping me, I stand 
here to give an answer this evening. 

G 
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Now, in dealing with the subject before us, it will be 
necessary for me (to a certain extent at least) to resort 
to controversy — the thing which, above all others, I 
must assert, in justice to myself, is about the most 
uncongenial to my tastes and feelings. But, brethren, 
there are times when to be silent is to be unfaith- 
ful, when to sit still is to be a coward, when to 
consent to an unworthy compromise is to be a traitor 
— times when the words of the Master receive and 
possess a special significance: " He that hath no sword, 
let him sell his garment and buy one." And to these 
times, it is my belief, we have come. It is our business 
never forget, not to define, but to assert truth. And 
thus, looking up to God the Holy Spirit for teaching 
and for assistance, we shall endeavour to trace what are 
the views of the Church of Ireland on this subject. 
Now, it is apparent — and I would make this observation 
in a preliminary way, so as to account for the present 
course of sermons — it is plain to all who have an 
eye to see it, that " there have arisen," as St. Paul 
expressed it in that pathetic address to the elders of 
the Ephesian Church, ''from among our own selves 
men speaking perverse things, and drawing away dis- 
ciples after them." And, observe — let me make this 
quite plain — not in one direction only, but in two — 
setting us, on the one hand, upon the inclined plane 
which will lead with rapid plunge into the gulf of 
infidelity; upon the other, with equally rapid strides, 
into the abyss of Komish error and superstition. 
We have the two evils to guard against, the two 
phases of error to grapple with. We must use a 
two-edged sword — we have it provided for us in the 
Word of God ; for it is not our business to provide our- 
selves with armour for this warfare. What we have 
to do is to take the armour which God has provided, 
to put it on, and to wear it as we stand out good 
soldiers of the Cross, under the banner of " the Cap- 
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tain of our Salvation." But it is perfectly clear to 
those of us who have considered this question, (as no 
doubt, most of us have,) that it is upon this very 
subject of the Lord's Supper, and the Presence of Christ 
therein, that the greater part of the most disastrous 
controversy in our days has arisen within the bosom of 
our own Church. And, therefore, it is to this subject, 
more particularly, I would address myself upon the 
present occasion. I propose to deal with it under four 
distinct heads. 

I. In the first place, we shall consider, in dealing 
with the subject, what exactly, (as far as we can com- 
prehend,) that doctrine is to which we object, and 
against which we protest. II. In the next place, we 
shall consider the reasons for that protest — why we ob- 
ject to this doctrine. III. In the third place — because, 
in religion, we must not be content with negations — we 
will consider what we hold to be the true doctrine of 
the Church of Ireland upon this subject. And then 
we will examine, IV. next in order, the reasons for 
asserting and maintaining that doctrine, and why we 
should cherish it as God's truth," earnestly contending 
for the faith once delivered to the saints." 

Now, the first point we have to consider is the adver- 
sary with whom we have to deal — what is the form, 
exactly, in which the doctrine to which we take exception 
and against which we protest is presented to us by that 
school of thought, those alien teachers to which I ha\e 
referred. And I would observe that it is a very signifi- 
cant fact — ** Fas est ab hoste doceri " — that the present 
Roman Catholic Archbishop of Westminster, Dr. Man- 
ning, in a Charge published not so very long ago, to 
which I can refer any of you, if necessary, asserts, 
alluding to a remark that was made in his hearing, 
that the controversy about transubstantiation had sub- 
sided to a great extent in England within the last few 
years, — " that so large a number of the clergy of the 
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Established Church had taken out of the hands of the 
Catholic clergy the labour of contending about it, that 
they have been left to the much more happy and peace- 
able task of reaping the fields." Now, we take this as 
worth something. I believe that this testimony is true. 
And, my dear brethren, although we have cause to 
thank God that this false doctrine appears here among 
us rather in the shape of a little driblet dropping in here 
and there, we must never forget that it has its great, 
full fountain across the water, in the sister country ; 
and we must never forget, again, that when our neigh- 
bour's house is on fire, it is time for us to look to our 
own safety, and to secure it, with God's blessing, by 
every means in our power. We have lost much in this 
Church of Ireland — mucht hat the world sets count upon ; 
we have lost palaces and titles, we have lost houses and 
lands, we have lost gold and silver ; but there is one 
treasure of which nothing can rob us but our own 
deliberate act — nothing can defraud us but our own 
wilful folly, and that is Truth, God's Truth. Let us 
cherish it — let us keep it ; for without it the salt has 
lost its savour, and is only fit to be cast out and trodden 
under foot of men. Let us be found striving together 
for the faith of the Gospel. Let us watch, stand fast in 
the faith, and quit us like men. Let us *' buy the truth 
and sell it not;" while we are careful to remember 
(because men are too apt to forget this) that love must 
temper zeal, and that all our deeds are to be " done with 
charity." 

Now, what is the doctrine to which we object ? I will 
ask you just to follow me for a moment or two, while I 
state it for you from authorized books, so that there 
may be no doubt as to the terms in which it has been 
expressed. The first witness that I will cite is the well- 
known defendant in a case which — sub judice est — which 
is awaiting the decision of the Privy Council at this mo- 
ment— ^-the case of Mr. Bennett, the Vicar of Frome. And 
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here is his statement ; I take it because it is a faithful 
representation of what multitudes hold on this matter — 
** The presence of Christ is mysteriously, but really, in 
the consecrated elements, apart from the reception by 
the communicant." Mark, " In the elements." Again, 
he speaks of '' The real and actual presence of our Lord, 
under the form of bread and wine, upon the altars of our 
Churches. " If there is any distinction to be drawn be- 
tween such teaching as that and the Koman Catholic 
doctrine of transubstantiation, to my finite mind, it is a 
distinction without a difference. Of the two, I think 
the Eoman Catholic doctrine is considerably the more 
logical and consistent. Again, he says, *'I myself" 
— notice this, brethren ; listen to what this man says — 
*' I myself adore, and I teach the people to adore, 
Christ present in the sacrament, under the form of bread 
and wine, believing that under that veil"— i.e., the veil of 
the elements — '* is the sacred Body and Blood of our Lord 
and Saviour Jesus Christ*" You ask, is that a Pro- 
testant clergyman ? Does such doctrine emanate from 
a member of our Church ? You may well ask the 
question. I deny it. I maintain that teaching like that 
contravenes the distinct authority of our Church, and 
I will tell you why. I will ask you just to listen for a 
moment while I read for you the following words, and 
see how far they consist with, how far they are com- 
patible with, the doctrine which I have just stated 
to you ; speaking of kneeling, the kneeling posture in 
which ihe communicants are to come to the Lord's 
Supper, the note appended to the Communion Service, 
as you have it in your Prayer-Books, runs thus : — '* It is 
hereby declared, that thereby" — i.e., by kneeling — "no 
adoration is intended, or ought to be done, either unto 
the Sacramental Bread and Wine there bodily received, 
or unto any* Corporal presence of Christ's natural Flesh 

* In the Second Prayer-Book of King Edward VI., the words stand 
tbns : " Real or essential presence there being." These words, I hope, in oaf 
revised Prayer Book, will be restored. 
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and Blood ; for the Sacramental Bread and Wine remain 
still in their very natural substance, and, therefore, may 
not be adored (for that were idolatry, to be abhorred of 
all faithful Christians.") But Mr. Bennett teaches the 
people to adore them ! Is that the teaching of the 
Church ? Thank God, emphatically. No ! Why, I am 
free to declare as I stand here in the pulpit this eve- 
ning, that if the doctrine which is thus defined in th<9 
passages from this man's writings which I have read 
to you, were adopted by the authority of our Church, 
and put into my hands to teach the people, that very 
hour I would cease to be connected with her communion. 
She would have apostatized from the truth ; she would 
have turned her back upon her own former self; she 
would have ceased to be the Church of the Keformation 
—the Church of the Bible ! 

But, now, let us go on to another authority ; for it is 
well to be clear on this point. In a work which is 
presented to us as an exposition of the sentiments of 
those who teach these doctrines — I refer to the ** Tracts 
for the Day,'* (No. V. p. 17) where we read thus : " Christ 
first incarnates Himself in the hands of the Priest, i.e., 
at the moment of consecration, Christ unites Himself, 
Body, Soul, and Divinity, in an ineffable manner with 
the elements of Bread and Wine." That is clear enough, 
and it is followed by this, which I wish also to quote : 
** After consecration, we can no more contemplate the 
outward and inward apart from each other, than we 
can, after the incarnation, contemplate the Deity and 
Humanity of our Lord as separate Personalities." 
Now, in addition to this, I would just repeat, also, what 
I, myself, heard stated by one who sympathizes with 
this school. The words were these, that "After conse- 
cration," i. €., when the words have been spoken by 
the clergyman, in consecrating the elements — (You 
know consecrating the elements means nothing more 
thw to set them apart for a holy use, just as this church 
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is distinguished from any ordinary building by its being 
consecrated — that is, set apart in a formal way, and by 
solemn ceremony for the Service of God — for a holy and 
pious use. That is the meaning of consecration and 
nothing more, as I understand it, in the consecration of 
elements in the Lord's Supper) : — *' That after and by 
virtue of consecration there is in the elements, (not in 
the rite ; not in the service — I believe Christ is present 
there — not in the Communion, as such, not in the heart 
of the communicant, but in the elements) — ** there is a 
something'' — (we ask in vain what it is) — "a something 
which faith does not create.'* Now, I object to that as 
very dangerous doctrine. I hold that doctrine to be 
altogether inconsistent with the doctrine of our reformed 
Church. I hold it to be altogether repugnant to the 
teaching of Holy Scripture. I hold it to be altogether 
inconsistent with tho teaching of those men, the sainted 
fathers of the Reformation, who died at the stake. We 
ask why did they die ? We ask why were they burned ? 
We ask why did they go to the stake, if, after all, it was 
only for the sake of a metaphysical subtlety, which no 
ordinary mind can comprehend ? For that is all the 
diflFerence, to my mind, between this doctrine and its 
logical consequence, transubstantiation in its full bloom. 
Why did these men die? It is incredible to suppose 
that they would have laid down their lives for such a 
nice distinction, for such a mere metaphysical subtlety. 
No. What did they hold ? I turn over to the writings 
of that particular one of the glorious band of Eeformers, 
who had perhaps, all things considered, most to do with 
the formation of the services as we now have them — 
I mean Archbishop Cranmer ; let me read for you Cran- 
mer's testimony. What did he hold and teach ? Listen 
to his words: " They," i.^., the Eomanists, "say that 
Christ is corporally under, or in the forms of bread and 
wine. We say" — what do W6 say ? Now, listen ; I 
want you to take away this fixed in your minds. What 
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did the Eeformers teach ? what did the men who com- 
piled the Liturgy, who gave us the Prayer-Book, who 
gave us the Articles — what did they hold ? what did 
they teach ? what did they go to the stake and lay down 
their lives to assert? ** We say that Christ is not there," 
i.e., in the elements — "Christ is not there, neither cor- 
porally nor spiritually, but in them that worthily eat 
and drink the bread and wine He is spiritually, and 
corporally in heaven." That is the doctrine of our 
Church. Let nothing persuade you that by reason of 
the consecration — after the words have been spoken by 
the officiating cler^man — that any change of substance, 
of nature, (corporally or spiritually,) takes place in the 
bread and wine. Of course, the natural result of such ii 
doctrine as that to which I object, is, that we adore the 
elements. We ought to adore them, once we believe 
Christ to be there spiritually, under the form (or with 
the substance) of bread and wine. 

n. Now, brethren, this is the doctrine to which 
we object. And, if you ask me why 1 object to this 
teaching, I will tell you. In the first instance, because 
I believe it to be wholly inconsistent with, and repug- 
bant to the Word of God. The passages of Scripture 
that bear upon this are, first of all, the words of the 
institution of this ordinance, " This do in remembrance 
of Me," the leading idea plainly being this — a memorial 
of His ever-present absence. That is the leading idea. 
We don't stop there. I hold that the Lord's Supper means 
a great deal more than that. I hold that the Lord's Supper 
is not to be understood as a bare symbol. No. I hold 
this — and I have found it so to my soul's comfort — as my 
own experience, that when, with **a true, penitent heart, 
and lively faith, we receive that Holy Sacrament, then we 
spiritually eat the flesh of Christ, and drink His blood ; 
then we dwell in Christ, and Christ in us ; we are one with 
Christ, and Christ with us ; " that it is not only a memorial, 
a remembrance of His exceeding great love, but a dpecial 
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means of grace to the believer, by which the Holy Spirit 
of God operates in the heart, strengthening the faith, 
brightening the hope, deepening the love of the worthy 
recipient, the faithful communicant* But, again, I might 
refer to other passages of Scripture in support of my 
argument ; for instance, that where St. Paul says, " The 
bread which we break, is it not the communion,*' Le.y 
the fellowship ** of the body of Christ ?" (not the thing 
itself.) " The cup which we drink, is it not the com- 
munion of the blood of Christ ? '' But, I would observe, 
and, I think, it is very notable, that whereas the teachers 
of that school of thought to which I have referred, 
and against whose doctrines I protest, put the Lord's 
Supper so prominently forward as to override everything 
else, when we turn to the Word of God itself, to the 
Scriptures of the New Testament, what do we find? 
Omitting the four Gospels, which contain the account of 
this institution, though, indeed, many people deny that 
the Gospel of St. John contains any reference to it at all ; 
but, omitting the Gospels, (in which we may include, for 
argument's sake, the Gospel according to St. John,) and 
the doubtful reference to it in the Acts of the Apostles, 
underthe expression " breakingof bread ;" omitting these, 
I say, we look all through the Epistles, all through the 
Apostolic writings, and we ask. Where is this service ? 
where is this ordinance ? where is this sacrifice ? where 
are these altars ? where are these priests ? where is that 
Eucharistic adoration, to which is given such a promi- 
nent place, the foremost place, by the men to whose 
doctrines we object ? Where are they to be found all 
through the Epistles? Nowhere, except in one Epistle, 
that is, the First Epistle of St. Paul to the Corinthians, 
is this ordinance certainly referred to. In that Epistle 
he mentions the subject twice, (once as an illustration 
of the danger, and in connection with the danger, of 
idolatry on the part of the Corinthian converts.) But do 
not for a moment imagine that when I advert to the 
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argument derived from the silence of Scripture on this 
point, (which is very important) — do not imagine that I 
would undervalue that Holy Sacrament. No. I prize 
it most highly, as a blessed means of grace. I cherish 
it as a means for bringing my Saviour nearer to me in 
spirit. I value it as a means for strengthening my faith, 
by helping me to contemplate what He has done for me 
on the Cross. I cherish it as a means of brightening 
my hope, because, it is written, " As often as ye eat 
this bread and drink this cup, ye do show the Lord's 
death till He come." "As often as I eat the bread and 
drink the cup, I show the Lord's death till He come.'* 
I cherish it as a means of deepening my love, love to 
Him, Whose exceeding great love is there set forth and 
portrayed — Christ crucified, as it were, set forth therein 
before my eyes. " So that we being many, are one body 
in Christ, and every one members one of another." 
Yes ! it is a blessed, a glorious ordinance ! Do not let us 
put it out of its place, nor ever forget its true signifi- 
cance. Truth out of place is, of all other kinds of error, 
the most dangerous, because the most specious and 
plausible, and therefore most to be deprecated. 

Now, for a moment, let me just turn, briefly, to one 
other reason for objecting to this doctrine — namely, the 
doctrine of the Real objective Presence — (in addition to 
this first, that it contravenes and is repugnant to the 
authority of Scripture,) and that is, that it is opposed to 
the doctrines of our Church. Look at the xxviii Article 
— look at the service for the Holy Communion itself — 
look at the rubric in the service for the communion of 
the sick, where the Minister is instructed to tell the sick 
man, (if he be too weak to receive the elements,) that, 
although he may not eat the bread and drink the 
wine, yet, if he firmly believes in the Saviour, he 
spiritually feeds on Christ^s flesh, and spiritually drinks 
Christ's blood, though he has not taken the bread and 
wine into his mouth. What does that mean ? Why, 
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it clearly shows, that the teaching of our Church is 
opposed to this doctrine of the objective, real presence 
of Christ, communicated to, or connected with, the 
elements by virtue of consecration. And, again, I 
object to this doctrine on other grounds — namely, 
that derived from the reason of the thing itself. My 
dear friends, if there is any one thing more than 
another which is cognate to — congenial to the natural 
mind of man, it is a system of religion, which teaches him 
that the deadly wounds of his sin may be lightly healed — 
which teaches him that a little church-going, a little sacra- 
ment-receiving, a little whitewashing, and varnishing, 
and painting, and making clean the outside of the cup and 
the platter, will suffice to save the soul ; to the exclusion 
of God's own truth, that it needs the application of 
the blood of Christ, by faith, to the conscience, and 
the renewing grace of God the Holy Spirit, in the 
heart, to bring the sinner back to God, and to save 
the immortal soul. I shrink from the teaching against 
which I protest to-night, because it is part and parcel 
of the system which leaves man at ease about the renew- 
ing of his nature, and the need of the new birth, — the 
renewing power of God the Holy Ghost in the heart, 
(apart from all external things,) before he can meet 
God in peace, and enter into Christ's kingdom of glory. 
Could I be faithful to you — to the trust committed to 
me, if I did not earnestly put you on your guard against 
such teaching as this ? 

m. But, now, it will be asked, what does this service 
mean ? I might quote, if time permitted, authorities 
from amongst those who, in the early days of our re- 
formed Church, stood forth as her greatest teachers. I 
will only just read two. One is contained in the writings 
of that greatest divine of his day — Hooker. The passage 
is short ; but, it is most impressive. The words are these • 
— " The real presence of Christ's most blessed body and 
blood is not, therefore, to be sought for in the Sacra- 
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ment;" i.e., in the outward and visible sign — "but in 
the worthy receiver of the sacrament." Yes ; it is in 
the heart. When you go to the Lord's table, it is to 
meet Christ there. I believe Him to be specially present 
there at that time to meet His people. They who come 
thither, with faith, their heart prepared by the Holy 
Spirit, they meet Jesus there. He is present, help- 
ing, strengthening, blessing them. But, how? In 
their heart, by His Spirit. And, thus it is that St. 
Augustine, referring to that sentence in the Communion 
Service, which you have heard repeated again and again, 
-^the sur^um corda (** Lift up your hearts,") — says, 
" Quomodo tenebo absentem ? Quomodo in caelum 
manum mittam, ut ibi sedentem teneam ? Fidem mitte 
et tenuisti. * How shall I take hold of him, being 
absent ? How shall I reach up my hand into heaven, 
and hold him sitting there ? Send up thy faith and 
thou hast taken him.' " '' Thus, spiritually, and with the 
mouth of our faith, we eat the body of Christ and 
drink his blood, even as verily as his body was verily 
broken, and his blood verily shed upon the cross."* 
That is the teaching we accept ; that is the teaching 
we hold; that is the teaching we glory in. Christ 
present there, by faith — His voice heard by faith ; His 
face seen by faith ; His Spirit present, in power, making 
His love felt, and sending a glow through the heart, 
nerving for danger, strengthening for^duty, comforting in 
sorrow, and sending us out with fresh life and new 
strength. You give food to a living man to strengthen 
him, not to a dead man, — supplying that nourishment to 
strengthen the soul, so as to sustain — not to impart — 
life. Brethren, this is my view of the Lord's Supper. 
I will quote, in support of these views of mine, just one 
passage more. It is from the pen of that man who stood 
out so prominently in the Church of his day — ^I mean 

♦ JewelL 
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the great Bishop Jewell. He says, in his " Apology, 
(P. 64, Parker Soc, Ed.) "For we affirm that Christ 
doth truly and presently give His own Self in His Sa- 
craments — ^iii Baptism, that we may put Him on, and in 
His Supper, that we may eat Him hy faith and spirit, 
and may have everlasting life by His Cross and Blood.** 
You see he identifies the manner of Christ's presence in 
the two sacraments. He puts the two on the same level. 
He says virtually that Christ is present in the Supper as 
in Baptism. And how ? Plainly by His Spirit ; spiri- 
tually, " by faith and spirit.'* That is the doctrine of 
Scripture ; that is the doctrine of the Eeformers ; that 
is the doctrine of the Prayer-Book ; that is the doctrine 
of the Church of Ireland — we must hold it fast. 

My brethren, I look upon this service as just intended 
to mean and to signify unto us five distinct things. 
1. It was intended that the love of Christ may thereby 
be brought to remembrance — Christ evidently set forth 
before your eyes, crucified among you. We, with the 
eye of faith, see represented there His broken Body— - 
His outpoured Blood — His exceeding great love in dying 
for us. That is the first thing — ^the first answer to the 
question, " What mean ye by this service ?** 2. It was 
ordained to exercise and confirm faith, the faith of the 
believing recipient. We do not ask the dead soul to 
come to the Lord's table to get life. We deny that it is 
possible ; we deny the doctrine of sacramental grace in 
this aspect of it, that the man who is dead in sin, who 
has no living faith, no part in Christ, by coming to the 
sacrament and taking the bread and drinking the wine, 
can obtain life thereby. We deny that. We hold that 
this is food, as I said before — food to be given to nourish 
a living body, not to put life into a dead body, which is, 
of course, impossible. 8. Nourishment derived for the 
soul to sustain spiritual life, and to strengthen us for the 
heavenly life and work of God. Therefore, Christians, 
by neglecting the habitual coming to the T^^ble of the 
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Lord, you lose so much strength, you forego so much 
blessing. Come habitually ; come regularly ; come when 
the table is laid, and the Master invites to the feast ; 
come and partake, that you may derive nourishment, 
that you may receive strength. 4. It helps you to get 
near to Christ. It brings Him near to you — helps you 
to realize His presence. What a blessing ! We prove 
this by experience. May it be so with you, to your 
souls' joy and peace. 5. And lastly, ** love to the 
brethren," to the children of God, to our fellow-members 
in the Church, is strengthened thereby — union with 
Jesus, union with each other, as living members of a 
living body ; used aright it is communion, full of holy 
joy and brotherly love, in the fellowship of the saints. 
How blessed, then, to anticipate the time when the 
ransomed of the Lord shall return, and shall sit down 
with Abraham, Isaac, and Jacob, in His banqueting- 
house above, where '* His banner over them shall be 
Love," (Cantic. ii. 4,) and all shall then be One for ever, 
and eat bread with Him in the Kingdom of God. 

Brethren, in conclusion, may God the Holy Spirit 
lead us into a right apprehension of this great subject, 
and bless the consideration of it to our souls. I am 
one of those who, despite the foreboding of the timid 
r— despite the vaunting and exultation of the open 
adversary — look forward to a great future for our beloved 
Church. I am one of those who believe that the great 
Husbandman has taken this branch of the true vine — 
this Church of ours, and has pruned it that it may bring 
forth more fruit, until the hills are covered with the 
shadow of it, and the boughs thereof become like the 
goodly cedar trees. But if we are ever to see that 
time — if that bright and glorious day is to dawn upon 
our land in the triumph of the truth — it can only be 
by holding, by maintaining, by asserting, on our part, 
cost what it may, the truth as it is in Jesus. May God 
^tir us up, ministers and people, to this great work ! 
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May He multiply in the land the number of those who 
shall go forth faithful and devoted standard-bearers in 
His service ! May He unite us, clergy and laity, ministers 
and people, under the banner of Him Who goes forth 
conquering and to conquer. For " the weapons of our 
warfare are not carnal, but mighty, through God, to the 
pulling down of strongholds." **He that hath an ear 
let him hear what the Spirit saith imto the Churches,*' 
" To him who overcometh will I grant to sit with Me on 
my throne, even as I also overcame, and am set down 
with my Father on His throne." To Him, with the 
Father and the Holy Ghost, be honour and glory, 
majesty and power, world without end. Amen. 
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"Thr» saith the Lord^ Stand ye in the ways, and see, and ask for 
the old paths, where is the good way, and walk therein,, and ye shall 
find rest for your souls." — Jeremiah vi. 16. 

" Prove all things ; hold fast that which is good/*^ — 1 Thess. v. 21 . 



There are two errors, opposite in their character, but 
equally dangerous, into which the professing Church of 
God has been ever liable to fall. One is the love of 
novelty, the forsaking the " old paths,^' and being 
" carried about with every wind of doctrine :'' the other 
is a bUnd worship of everything that is ancient — an 
unquestioning belief in every dogma that bears upon it 
the trace of age. 

The words of the text teach us to avoid both these 
errors ; they teach that we should ever walk in the " old 
paths," but should at the same time see that these 
old paths are *' the good way;" that we should indeed 
" hold fast that which is good," but should also be ever 
ready to ** prove all things." 
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This was the rule that guided the fathers of our 
Church in the glorious work of the Eeformation. When 
God, in His mercy, saw fit to disperse the darkness that 
had so long brooded over Christendom, and to restore 
light and life to His Church, He raised up for the work 
mighty men, whom, clothed with faithfulness and endued 
with power, He sent forth to accomplish this purpose of 
love. Our Keformers faithfully discharged the sacred 
trust thus committed to them ; they sought, in the light 
of God's Word, for *' the good way," they "asked for 
the old paths." They found them, it is true, choked 
with weeds, and overgrown with many a poisonous plant, 
but they would not form new paths. No, in the strength 
of God they undertook to clear the '' old paths," and, 
as they advanced in their work, they found the footprints 
of the Apostles and Prophets ; they walked therein, and 
they found '' rest for their souls." 

Brethren, the Eeformation was a stupendous work, a 
work which only God could have accomplished. The 
House of God had to be cleansed from the accumulated 
impurities of centuries ; its windows, during the middle 
ages, had been firmly closed against the pure light of 
God's Word ; its walls and strong pillars of truth had 
been thickly covered, and '* daubed with the untempered 
mortar" of vain superstitions and doctrines of men. 
The beauty of its holiness was defiled. 

Our Eeformers, guided by the Eternal Spirit, unbarred 
the windows, and let the bright light of the Sun of 
Eighteousness stream in. With the mighty " hammer" 
of God's Word they broke from oS the pillars the in- 
crustations of ages ; they swept out the rubbish, and 
cleansed the temple, until they could discern the old 
foundations upon which it had been built,. even "the 
foundations of the Apostles and Prophets, Jesus Christ 
Himself being the chief Corner Stone." 

We have, however, to thank God that, while they 
cleansed, they did not destroy. They left unbroken, 
not only the columns of truth, but also the adornments 
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of God's House. We still breathe our petitions to our 
God in the beautiful language of the old Collects and 
Litany, which have been cleansed in the layer of the 
Word; still, as in the fourth century, we oflfer the 
thanksgivings of our hearts in that wondrous hymn of 
praise, the glorious ** Te Deum." 

It may be, brethren — for they were but men — that, 
in accomplishing this heavy task, they left some corners 
of the temple still unswept ; it may be that, after their 
days, other hands replaced to some extent what they 
had removed. If this be so, (as I believe it is,) why 
should we shrink from following in their steps, and 
completing their work? Their God is our God — He 
will give the grace and wisdom needed for the work. 

Oh! pray, brethren, that He may do so, and that 
those upon whom the responsibility rests may be led to 
approach the task in a cautious and reverent spirit, de- 
termined, in the strength of God, that while proving all 
things, they will "hold fast that which is good;" that, 
while seeking for "the good way," they will "ask for 
the old paths, and walk therein." There never was a 
time at which it was more necessary than at present to 
guard with jealous care our glorious heritage of truth. 
Superstition, Rationalism, and Infidelity abound. Some 
are seeking to replant in our " old paths " the mediaeval 
weeds which our Reformers cast out ; others regard with 
scorn all teaching of distinctive truth ; while others again 
would transform Christian liberty into ecclesiastical 
anarchy, demanding that every man shall do "whatso- 
ever is right in his own eyes." May God in His mercy 
preserve our Church in this land fi*om all these errors, 
and enable her steadfastly to "walk in the old paths," 
wherein alone can be found " rest for the soul." 

Where then are these " old paths " to be found ? The 
text teaches that we should " see and ask for the " old 
paths," that we should "prove all things." What is 
the standard of proof ? wherein are we to search for the 
" old paths " ? Is it in tradition ? Is it in antiquity ? 
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Is it in " church principles " ? No, dear brethren, in 
the Bible, and the Bible alone. There our Keformers 
sought them ; there our Church teaches us to seek them. 
Listen to her teaching, as you will find it in the opening 
sermon of the Book of Homilies — a book which, as our 
35th Article declares, "contains a godly and wholesome 
doctrine." In the first part of that sermon we find the 
following passage, which, however wanting in refinement, 
is most distinct in its meaning : — 

" Let us diligently search for the well of life in the books of the 
New and Old Testament, and not run to the stinking puddles of 
men's traditions, devised by men's imagination for our justification 
and salvation. For in Holy Scripture is fully contained what 
we ought to do and what to eschew, what to believe and what to 
love, and what to look for at God's hands at length." 

Again, in the same Homily we have : — 

" As that great clerk and godly preacher, St. John Chrysostom, 
saith, ' Whatsoever is required to the salvation of man is fully con- 
tained in the Scripture of God. He that is ignorant may there 
learn and have knowledge ; .... he that is wounded by the devil 
unto death shall find there medicine whereby he may be restored 
again unto health. If it shall require to teach any truth, or re- 
prove any false doctrine, to rebuke any vice^ to commend any virtue, 
to give good counsel, to comfort or exhort, or do any other thing 
requisite for our salvation, all those things,' saith St. Chrysostom, 
* we may learn plentifully of the Scripture. There is abundantly 
enough both for men to eat, and children to suck.' " 

In another Homily we have these words : — 

"Shall we. Christian men, think to learn the knowledge of God 
and of ourselves in any earthly man's work or writing, sooner or 
better than in the Holy Scriptures, written by the inspiration of 
the Holy Ghost? .... If we desire the knowledge of heavenly 
wisdom, why had we rather learn the same of man than of God 
Himself, who, as St. James saith, is the giver of wisdom ? Yea, 
why will we not learn it at Christ's own mouth, who, promising to 
be present with His Church to the world's end, doth perform 
His promise, in that He is not only with us by His grace and 
tender pity; but also in this, that He speak eth presentfy unto us 
in the Holy Scriptures, to the great and endless comfort of them 
that have any feeiingof God at all in them ? If one 
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could show but the print of Christ's foot, a great number, I 
think, would fall down and worship it. But to the Holy Scriptures, 
where we may see daily, if we will, I will not say the print of His 
feet only, but the whole shape and lively image of Him, alas ! we 
give little reverence or none at all."* 

Herein, brethren, we have clearly stated where we 
are to look for the "old paths;'' here we have fully 
enunciated the true Protestant doctrine, the sufficiency 
and sole authority of God's Word ; and the same all- 
important truth is as fully set forth in our Articles, which 
are more formal and more authoritative, " containing, as 
is declared, the true doctrine of the Church of England 
agreeable to God's Word." The 6th Article is headed, 
" Of the sufficiency of the Holy Scriptures for Salvation," 
and contains these words, ''Holy Scripture containeth 
all things necessary to salvation ; so that whatsoever is 
not read therein, nor may be proved thereby, is not to 
be required of any man, that it should be believed as an 
Article of the Faith, or be thought requisite or necessary 
to salvation." Again, the reason given in the 8th Article, 
why the Church receives and believes the " Three Creeds," 
is not that they are of great antiquity, not that they have 
been received and believed by the Ancient Church, but 
because " they may be proved by most certain warrants 
of Holy Scripture." 

In the 21st Article our Church thus expresses her 
view of the authority of General Councils — " Things 
ordained by them as necessary to salvation have neither 
strength nor authority, unless it may be declared that 
they be taken out of Holy Scripture." 

In the 19th Article she teaches that Churches may 
err, and in the 20th, restricts her own authority to the 
being a " witness and keeper of holy writ," adding — " Yet 
as it ought not to decree anything against the same, so 
besides the same, ought it not to enforce anything to be 
believed for necessity of salvation." 

This, then, is the standard by which our Church 

♦ 2nd Book of Homilies, Na 10, " Of the reverent use of God^Word." 
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teaches us to "prove all things,*' This, too, was the 
principle maintained by our Keformers ; they reftised to 
adopt ** Catholic views " as their standard of truth. In 
the words of an eloquent writer,* " They solemnly pro- 
tested their intention to submit to the sole authority of 
Holy Scripture ; and they gave convincing evidence of 
the sincerity of this profession, by rejecting and de- 
nouncing those things as corruptions, which came to 
them recommended by the unanimous voice of the ages, 
whereof themselves were wont to speak with respectful 
affection.'* 

A careful study of the beautiful services of our Church 
will amply prove the truth of this statement. We justly 
admire the simplicity of our liturgy; we acknowledge 
its faithful adherence to the teaching of God's Word, 
but we are apt to forget the mass of corruptions from 
which it has been rescued ; we are apt to forget the toil 
and anxious care with which our Keformers purged it 
from the accumulated superstitions of centuries. 

They did not reject the old liturgies, but ther sifted 
the grain from the chaff; they brought the pure light of 
God's Word to bear upon every expression therein con- 
tained, and every doctrine taught; and whatever, in 
their judgment, could not endure that test, they blotted 
out and removed. They spared no erroneous expression, 
no corrupt practice, because it could claim antiquity. 
No, strengthened by theS pirit of God, they broke throu^ 
all such entanglements; and albeit they reverenced " the 
Fathers," and respected ** antiquity, " they recognised 
** the Bible and the Bible alone " as " the sole depository 
of the principles of religion, and the only unerring guide 
of Christian practice." 

No stronger proof of the strictness with which they" 
adhered to this rule could be given than the careful 
manner in which they expunged all traces of the practiced 
oi praying toT the dead. This practice formed a promi* 

• •♦ Aackni ChrSadaaity,* No. a 
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lient feature in ancient liturgies, it had the support of 
antiquity, and had obtained a powerful, and not un- 
natural, influence over the hearts of men ; it had, in a 
word, everything to commend it, except that which they 
regarded as the one thing needfal, the certain warrant 
of Holy Scripture ; as it had not that, they hesitated 
not to remove it, and they have recorded, for the instruc- 
tion of the Church, the grounds upon which they re- 
jected it. In the third part of the Homily concerning 
prayer we have these words: — 

*' NoTf to entreat of that question whether we ought to pray for 
them that are departed out of this world or no. Wherein, if we 
will cleave only unto the Word of God, then must we needs grant 
that we have no commandment so to do. . . . Let us not dream 
any more that the souls of the dead are anything at all holpen by 
our prayers ; but, as the Scripture teacheth us, let us think that 
the soul of man, passing out of the body, goeth straightways either 
to heaven or else to heli ; whereof the one needeth no prayer, and 
the other is without redemption." 

It is clear, then, that '* the Bible, sind the Bible only,** 
was the rule of faith adopted by our Eeformers; by 
this standard they did " prove all things," Herein they 
searched for the " old paths.*' They regarded the Holy 
Scripture, to use the words of Archbishop Usher, as 
" the rule and line, the square and light, whereby to try 
and examine all judgments and sayings of men and 
angels." Every page of their writings bears testimony 
to this ; the Scriptures were their comfort in trouble, 
their guide in difficulties, and the source from which 
they drew heavenly wisdom for their work. I cannot 
resist quoting one passage which strongly evinces this, 
and shows their unwavering belief that God, through 
His Word, was leading them in the way of truth ; it is 
taken from "The Protestation" of the Martyr, Bishop 
Latimer. 

" Behold," he says, " the providence of Grod, which will luive 
His truth known ; brought this to pass, that where these fapoous 
men, namely, M. Cranmer, Archbishop of Canterbury ; fid. Ridley, 
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Bishop of London ; that holy man, M. Bradford, and I, old Hugh 
Latimer, were imprisoned m the Tower of London for Christ's 
Gospel preaching ; and because we would not go a-massing, every 
one in close prison from other ; the same tower because so full of 
other prisoners, that we four were thrust into one chamber, as men 
not to be accounted of. But, God be thanked, to our great joy 
and comfort, there did we together read over the New Testament 
with great deliberation and painful study. And I assure you, as 
I will answer before the tribunal of God's majesty, we could find 
in the Testament, of Christ's body and blood, no other presence 
but a spiritual presence, nor that the mass was any sacrifice for 
sins ; but in that heavenly book it appeared that the sacrifice which 
Christ Jesus, our Redeemer, made upon the cross, was perfect, 
holy, and good ; that God, the heavenly Father, required no 
other, nor that ever to be done again, but was pacified with that 
only, all-sufiicient, and most painful sacrifice of that sweet slain 
Lamb, Christ our Lord, for our sins." 

I have dwelt thus upon this part of my subject, 
because I believe that the source of " modem innova- 
tions," and that which has given to them strength and 
power, has been the denying the great principle of the 
Rule of Faith, or receiving it with such a qualification 
in favour of so-called ''Catholic views" as has robbed 
it of its truth and power. 

In proof of this I need but refer you to the elaborate 
attempt made in Tract XC, to establish the opinion 
that Holy Scripture is not, according to ** Anglican 
doctrine,'* the Rule of Faith. The passage concludes 
with these words : **In the sense in which it is com- 
monly understood at this day, Scripture, it is plain, is 
noty on Anglican principles, the Rule of Faith." 

I believe, also, that at this time, when so many 
members of our Church are anxiously considering the 
subject of the revision of our Prayer-Book, it is well we 
should remember that we are taught by our Reformers, 
our Church, and our God, to seek for the ** old paths,*' 
not in the records of the mediaeval Church, or the tradi- 
tions of any bygone age, but in the Word of the living 
God, which alone is **able to make wise unto salva- 
tion," and is ** profitable for doctrine, for reproof, for 
correction, and instruction in righteousness." 
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We will now inquire what are the " old paths'* which 
our Keformers thus cleared, and restored to the Church. 
First, and chief of all, is that path, which is indeed the 
" only way of life" — that grand fundamental truth which 
Luther termed the ** Articulus stantis aut cadentis 
ecclesiaB" — " Justification by faith only.'' The clear 
manifestation and full establishment of this doctrine is 
the distinguishing mark of the Keformation period. 
All the abuses in practice, and all the errors in doctrine, 
which prevailed at that time were but the rank and 
poisonous weeds which for centuries had been springing 
up and overshadowing this ** old path." To clear it 
was the work of the Keformation. To keep it clear 
is our work and responsibility. 

That our Keformers did thus estimate this doctrine is 
expressed in these words by Dr. Harold Browne*: 
"Nothing can be more plain than the fact that Keformers 
in all countries felt that the great evil against which 
they had to fight was the general belief that man could 
merit God's favour by good deeds of his own, and that 
works of mercy, charity, and self-denial procured pardon 
for siUj and acceptance with God. It was in opposition 
to all this that Luther so strongly propounded his 
doctrine of Justification by faith only." ** Our own 
Reformers," he adds, ** soon embraced the doctrine of 
Luther, with such modifications as their own wisdom 
suggested." 

Yes, brethren, this is the central pillar of truth in 
God's house ; it is the cardinal doctrine of the Gospel 
of our Lord Jesus Christ : where it is held in purity, 
no room is left for mediaeval superstitions or modern 
innovations. 

All Scripture abounds with proofs of this doctrine : 
it is brought out with especial distinctness in St. Paul's 
writings, and forms the subject of his Epistle to the 
Romans. In the first three chapters of that Epistle he 

♦ Bishop Browne on the Thirty-nine Articles. — Art. XI. Sect. I. 
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sweeps away all grounds for self-justification, and all 
theories of inherent righteousness. He proves that, 
whether the case of the Gentile be considered, who had 
only the unwritten law of conscience and of nature — or 
that of the Jew, who had the clearer light of the Oracles 
of God, the same truth is established, that ** all have 
sinned and come short of the glory of God/' Having 
thus proved all the world ** guilty before God " — ^having 
" stopped every mouth," (chap. iii. ver. 19,) that is, 
shown that man has no plea to offer against the justice 
of his condemnation, he then unfolds the wonderful 
plan of God's sovereign grace, by which man is "justified 
freely through the redemption that is in Christ Jesus," 
and whereby God remains just while He is ** the justifier 
of him which believeth in Jesus." (Ver. 26.) In the 
28th verse he sums up this statement in these words — 
" Therefore we conclude that a man is justified by faith 
without the deeds of the law." In subsequent chapters 
we are taught how faith justifies us. We are taught 
that faith unites us with Christ, and so incorporates us 
into that mystical body of which He is the Head ; that 
we become completely one with Him, and can therefore 
claim as ours all that He has done — can claim His death 
as our freedom from the penalty of sin, and His righte- 
ousness as our title to heaven's joys. The Apostle also 
proves that, inasmuch as faith thus makes us one ^lith 
Christ, there can be no ground for the accusation that 
this doctrine leads to carelessness of life — ** to continue 
in sin that grace may abound" — because, being one with 
Christ who ** liveih unto God," vm must also live unto 
God. He states this very fully in the sixth chapter, 
where sin is represented, not only as guilt deserving 
death, but also as a master demanding service. He 
proves that union with Christ by faith frees us both 
from the penalty and the bondage. In the eighth verse 
he says, " If we died with Christ," (that is, died by virtue 
of our union with Him,) " we believe that we shall also 
live with Him : knowing that Christ being raised from 
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the dead dieth no more ; death hath no more dominion 
over Him. For in that He died, he died unto sin once 
for all/' (that is, passed through death into a state in 
which " He had no more to do with sin, either as tempt- 
ing Him, or requiring to be atoned for; "*) ** but in that 
He liveth, He liveth unto God. Likewise reckon ye 
also yourselves to be dead indeed unto sin," (that is, 
"dead," inasmuch as you "died with Bttm,") "but 
alive unto God in Jesus Christ our Lord." (" Alive," 
by virtue of your union with Him in His resurrection 
life.) By this union with Christ in His life, the Apostle 
goes on to show our bondage to sin has ceased, the 
tyrant is deposed ; and upon this ground he calls uponi 
us, as the freedmen of Christ, no longer to serve sin, but 
to " yield ourselves unto God as those that are alivo 
from the dead." (Ver. 13.) 

We cannot comprehend the doctrine of " Justification 
by Faith only," or rightly understand St. Paul's Epistles^ 
until we lay hold of the truth of the unity of Christ's 
mystical Body, and that by faith we are made one with 
Christ, and living members of His Body. Dean Alford, 
in commenting on Ephesians i. 23, thus eloquently ex- 
presses this truth: — " The Church is veritably His Body; 
not that which in our glorified humanity He personally 
bears, but that in which He, as the Christ of God, is 
manifested and glorified by spiritual organization. He 
is its Head ; from Him comes its life ; in Him it is 
exalted ; in it. He is lived forth and witnessed to. He 
possesses nothing for Himself — neither His communion 
with the Father, nor His fulness of the Spirit, nor His 
glorified humanity — but all for His Church, which is, 
in the innermost reality, Himself ; His fiesh and His 
bones." 

This cmeness of the believer with Christ explains the 

ground of our justification, as taught in such passages as 

Ephesians ii. 5, 6, where it is said God " hath quickened 

Us together with Christ, and hath raised us up together, 

* AUotd'B Greek TtstoMeiil 
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and made us sit together in heavenly places in Christ 
Jesus." These three verbs describe '* a past and accom- 
plished act on God's part when He raised up Christ." 
They refer to the work which He " wrought in Christ," 
(chap. i. 20,) and in Him on all His mystical Body, the 
Church ; and inasmuch as it is by faith we are incor- 
porated into this mystical Body, the Apostle immediately 
adds, (ver. 8, 9,) '*For by grace are ye saved, through 
faith, and that not of yourselves, it is the gift of God ; 
not of works lest any man should boast." 

This truth also enables us to understand that passage 
in the second chapter of Galatians, which so fully esta- 
blishes the doctrine we are considering. Dean Alford, 
in his Notes on verses 19 and 20, accurately expresses 
their meaning, paraphrasing them thus : — " I, through 
the law, am dead to the law," (that is, " in Christ," who 
fulfilled the law, I died to the law, satisfied the law's 
requirements, and passed out of its pale,) *' that I might 
live unto God." ** I am crucified with Christ,'' (that is, 
the way in which I died to the law was, by being united 
to, ajid involved in, the death of that Body of Christ 
which was crucified,) " nevertheless I live, yet not I, 
but Christ liveth in me ; and the life which I now live 
in the flesh, I live by the faith of the Son of God, who 
loved me, and gave Himself for me.'* 

Luther, in his commentary on Galatians, explains this 
passage in the same manner, and takes the view of 
Justification by Faith only, which I have endeavoured to 
state. On verse 20 he remarks : — '* Faith must be purely 
taught, namely, that thou art so entirely and nearly 
joined unto Christ, that He and thou art made, as it 
were, one person ; so that thou mayest boldly say, * I am 
now one with Christ,' that is to say, Christ's righteous- 
ness, victory, and life are mine. And, again, Christ 
may say, *I am that sinner,' that is, his sins and his 
death are Mine, because he is united and joined unto 
Me, and I unto him. For by faith we are so joined 
together^ that ' we are become one flesh and one bone' : 
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(Eph. V. 30 :) we are the members of the Body of Christ, 
flesh of His flesh, and bone of His bones ; so that this 
faith doth couple Christ and me more near together, 
than the husband is coupled to his wife." Again, he 
says of verse 20 : — " It is sweet and comfortable to all 
those that believe in Christ. For in that they behold 
themselves, they have both the law and sin ; but in that 
they look unto Christ, they are dead to the law, and 
have no sin. If, therefore, in the matter of justifica- 
tion, thou separate the person of Christ from thy person, 
then art thou in the law — thou livest in the law, and not 
in Christ, and so thou art condemned of the law, and 
dead before God.'' 

This is Luther's explanation of this doctrine, the 
doctrine, which, in the words of Bishop Browne, " Our 
own Keformers soon embraced." 

Our 11th Article proves that they did so receive it. It 
runs thus — **We are accounted righteous before God, 
only for the merit of our Lord and Saviour Jesus Christ 
by faith, and not for our own works and deservings : 
Wherefore that we are justified by faith only is a most 
wholesome doctrine and very full of comfort, as more 
largely is expressed in the Homily of Justification." 

When we turn to the Homily, to which we are thus 
authoritatively referred, we find the doctrine explained at 
large. We may take the following passage as an example 
of its teaching — ** Our justification doth come freely by 
the mere mercy of God, and of so great and free mercy, 
that whereas all the world was not able of theirselves to 
to pay any part towards their ransom, it pleased our 
heavenly Father of His infinite mercy, without any, our 
desert or deserving, to prepare for us the most precious 
jewels of Christ's body and blood, whereby our ransom 
might be fully paid, the law fulfilled, and His justice 
fully satisfied ; so that Christ is now the righteousness 
of all them that do truly believe in Him. He for them 
paid their ransom by His death ; He for them fulfilled 
the law in His life, so that now in Him, and by Him, 
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every true Christian man may be called a fulfiller 
of the law." Again we have — " Our faith in Christ (as it 
were,) saith unto us thus : it is not I that take away 
your sins, but it is Christ only : and to Him only I send 
you for that purpose, forsaking therein all your good 
virtues, words, thoughts, and works, and only putting 
your trust in Christ." Subsequently, when proving that 
true faith must lead to holiness of life, we have these 
words — '* Our ofl&ce is not to pass the time of this present 
life unfruitfuUy and idly, . . . much less is it our office, 
after that we be once made Christ's members, to live 
contrary to the same ; ... for that faith which bringeth 
forth either evil works, or no good works, is not a right, 
pure, and lively faith, but a dead, devilish, counterfeit, 
and feigned faith, as St. Paul and St. James call it." 

Time will not permit me to enter further into this 
subject ; nor can I now consider how the Keformation 
brought to view other " old paths" which had long been 
hidden. I am aware, however, that in this series of 
sermons, those erroneous doctrines which may be classed 
under the heads of " sacerdotalism" and ** sacramenta- 
lism," have been, or will be, brought separately under 
your consideration. These, I regard, as the deadly poi- 
sonous weeds which, at the Keformation, choked the 
'* old paths" I have been treating of, and which our 
Eeformers then cast forth — poisonous weeds which, if 
permitted to take root again, would soon conceal this 
** good way," which leadeth surely to the sheepfold, and 
which the sheep of Christ's pasture have ever trod. 

My desire has been to set before you the positive 
aspect of this important doctrine. I feel sure that the 
clear apprehension of it is one of the strongest safeguards 
against "modern innovations" and Kitualist views. It 
is evident that those who maintain these views regard it 
as such. They have laboured in every way to disparage 
it, and have used all the arts of sophistry to prove it is 
not held by our Church. 

The writer of the celebrated Tract XC. argues that 
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our 11th Article does not preclude works justifying ; that 
works, to use his own words, ** whether moral or ritual, 
may justify, as in their own respective senses, though in 
the sense in which faith justifies, it only justifies." 

Those who refuse to admit the force of such an argu- 
ment are accused of adopting the ** weapons of the 
Arians in their warfare against the Son of God, who 
said Christ is not God, because the Father is called the 
'only God.'" 

The importance of this doctrine in the controversy 
with the party known as " Tractarians," was strongly 
stated by the present Bishop of Ossory in his primary 
charge in the year 1842. His words are : — ** Their hos- 
tility to the doctrine of 'Justification by Faith only' is 
unmitigated and unbounded, and indeed seems to find 
no adequate expression short of the most rabid violence 
of language." Again, he says : — *^ Their writings declare 
their rooted enmity to it, and their just sense of the im- 
portance of its overthrow to the success of their labours.'* 
In proof of this statement, he gives many quotations 
from their works, in one of which this doctrine is de- 
scribed as " radically and ^ndamentally monstrous, 
immoral, heretical, and Antichristian." 

I will only add the words with which the Bishop of 
Ossory concluded that part of his Charge — words which 
we, brethren, would do well to take heed to in these 
days. Keferring to the opposition of the Tractarians to 
this truth, he says : — ** I trust that their instinctive dread 
and hatred of it will illustrate in some additional 
measure its special importance in this contest, and 
quicken those who hold it to a more jealous and vigorous 
defence of it at this time." 

In conclusion, let me earnestly entreat you to remem- 
ber that it is not enough that you should ^^ ask for the 
old paths," or even '^ see the good way;" you cannot 
find ** rest for your souls" unless you diligently ** walk 
therein." 

The most orthodox views, even when combined with 
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the most blameless moral life, cannot save the soul. 
' No, ** He that hath the Son hath life ; and he that hath 
not the Son of God hath not life.'' (1 John v. 12.) 
Oh ! examine yourselves then, dear brethren, and see 
have you the Son of God — do you dwell in Christ? is 
Christ in you the hope of glory ? Remember the words 
of St. John, (1 John iii. 24,) " Hereby we know that 
He abideth in us, by the Spirit which He hath given us." 
If you have not the Spirit of Christ, you are none of 
His. (Rom. viii. 9.) As there is but one Body, so there 
is but one Spirit animating that one Body. (Eph. iv. 4.) 
If you are living members of that Body, you will mani- 
fest the indwelling of that Spirit in your daily life and 
conduct ; that Spirit will enable you to mortify the old 
nature, and will lead you on from victor}^ to victory over 
sin ; it will give you some foretaste of heaven's joys, 
some glimpses of the glory of ImmanuePs land; and. 
before the exceeding brightness of that glory this world's 
joys will pale, and sin will lose its pleasure. Led by 
that Spirit you will " see the good ways," and " walk in 
the old paths;" and therein you shall find **rest for 
your souls," for all God's " ways are ways of pleasant- 
ness, and all His paths are peace." 
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I beseech you, therefore, brethren, by the mercies of God, that 
resent your bodies a living sacrifice, holy, acceptable unto God, 
;h is your reasonable service." — Rom. xii. 1. 



ievolves on me this evening to bring before you, in 
present course of sermons on the distinctive doc- 
les of our Church as opposed to modem innovations, 
subject of ** The Christian Sacrifice." This title 
3lies that we have a sacrifice ; while the defining word 
Jhristian" contrasts it with the ancient Jewish ritual, 
I its divinely-instituted ceremonies. You will bear 
oiind that the subject now (assigned to me has many 
nts of correspondence with others that have been 
ught before you, as for instance — " The Christian 
aistry," and ** The Lord's Supper and the Real Pre- 
ce," and I can, therefore, scarcely avoid touching 
)n points that others may have adverted to. 
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I would ask you to consider this important theme with 
me to-night under two general heads or divisions r — 
I. The Christian Sacrifice what it is not. II. The Chris- 
tian Sacrifice what it is, with a concluding practical 
application drawn from each branch of the subject. 

I. In this, that we may term, the negative view of 
the topic, lies the whole point at issue ; the essence of 
the entire controversy at once confronts us, as we turn 
to it. We afl&rm then here at the outset that the Chris- 
tian Sacrifice is not the Lord's Supper; that in that 
most blessed and precious ordinance there is no sacrifice 
whatsoever, nothing in its nature that bears directly or 
indirectly a sacrificial stamp : it is simply ** bread and 
wine, which the Lord hath commanded to be received ; " 
bread and wine when first laid upon the table ; bread and 
wine still, unchanged in substance, unaltered in charac- 
ter, when what isi termed the Prayer of Consecration is 
said. Let me just observe in passing, that one cannot 
but feel how sad it is that all these bitter waters of con- 
troversy should, now for ages, have surged and gathered 
here round this feast of love, designed, as it was, by our 
great Master, to form one common bond of union among 
the members of His Church. When we turn in thought 
to the touching simplicity that attended its early insti- 
tution ; the small group assembled in the upper room 
at Jerusalem, the time — ** the same night in which He 
was betrayed" — so characteristic of the love that ever 
thought for others not for Himself; the few earnest 
solemn words in which all was done ; and then contrast 
with this, the dark and terrible perversion — what an 
illustration it supplies of Satan's subtlest efforts; the 
very master-stroke of craft and policy, when he takes a 
sacred thing and makes it the intercepting medium be- 
tween the soul and Christ; when, as is his ceaseless 
efibrt, he leads the worshipper to rest in the outward 
and the material, and not, through it, to find the in- 
ward and the spiritual. Guard, my brethren, in these 
dangerous days, against this device of the foe ; remem- 
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ber that it is equally true that we "worship by faith," 
as that we " walk by faith," that the true worshippers 
that the Father seeketh for are those that worship Him 
in spirit and in truth. 

We come then, in the first place, to the scriptural 
proof that the Lord's Supper is not a sacrifice. We 
would take the narrative of the institution, as given to 
us by St. Luke, in chapter xxii. After the directions to 
Peter and John as to the place where they were to go, 
and the preparations they were to make, we read in 
verses 14 and 15 : — ** When the hour was come He sat 
down, and the twelve Apostles with Him. And He said 
unto them. With desire I have desired to eat this Pass- 
over with you before I suffer ; for I say unto you, I will 
not any more eat thereof until it be fulfilled in the 
kingdom of God.'' It will be sufl&cient for our present 
purpose to read only thus far — " I have," says the 
Lord here, " very greatly desired to eat this Passover 
with you." Why this PassQver ? for we may be well 
assured that He had before partaken of the Paschal feast 
with those same disciples ; but now, the deep earnest 
wish thus expressed, is in reference to the last time 
that He could do so, and manifestly that He might then 
and there institute that other ordinance that was to be 
the great feast of His Church to the end of time. This 
at once establishes, we fully admit, a link between the 
Lord's Supper and the Passover, but how far a sacri- 
ficial character can be thus claimed for the former, 
remains to be seen. Let us turn now to the record of 
the first Passover as given in full in Exodus xii. There 
we have all the minute details supplied — the spotless 
lamb to be selected on the tenth day of the first month, 
and slain in the declining hours of the fourteenth day, 
with the command that they were to strike the lintel and 
the side posts of each door with the blood of the slain 
lamb, and then the great utterance given that comprises 
all the solemn and significant teaching — ** For I will 
pass through the land of Egypt this night, and will 
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smite all the first-bom in the land of Egypt, both man 
and beast. And the blood shall be to you for a token 
upon the houses where ye are ; and when I see the blood 
I will pass over you, and the plague shall not be upon 
you to destroy you, when I smite the land of Egypt." 
This the, perhaps, greatest type to be found in the whole 
Bible, has, we know, its one and only grand antitype in 
the sacrifice of Calvary : that just, as in Egypt, the 
red mark of safety upon each Hebrew home delivered 
from the desolating judgment, so the application by 
faith of the precious blood of Christ upon the inner 
lintel and door-post of the heart, is the sole passport 
now from a far worse destruction than that that befel 
the guilty land. Remember, too, this most solemn 
bearing of the subject ; not enough was it for the Israel- 
ite that the lamb had been, according to God's com- 
mand, slain for his household, if that other command 
had not been complied with, and the blood of the slain 
lamb struck with the bunch of hyssop upon the door ; 
then the destroyer would have smitten that house as well 
as the Egyptian's. So, dear brethren, not enough for you 
that the Lamb of God was slain over eighteen hundred 
years ago ; each member of this congregation may believe 
in that as a matterof fact without one passing doubt ; but 
unless for your own soul you have the personal interest 
in His work, have the blood applied by the Spirit's hand, 
the judgment will smite you down in the coming day of 
its execution, the slaying of the Lamb will bring you no 
benefit whatsoever. But, if we pass on to the 14th 
verse of this chapter, there is a very remarkable diflfer- 
ence to be observed between that first Passover, the 
night of the Exodus, and the after commemoration of 
it by the delivered people — ** And this day shall be unto 
you for a memorial ; and ye shall keep it a feast to the 
Lord throughout your generations ; ye shall keep it a 
feast by an ordinance for ever." The subsequent obser- 
vance was to be a memorial of the first — a feast upon a 
sacrifice^ rftther than a sacrifice itself; and there is a 
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point, not perhaps often noticed, that comes in confirma- 
tory of this ; that the one great typical peculiarity of 
the Passover, that underlies its very title, the striking of 
the hlood with the hyssop upon the lintel and the door- 
post as the token of deliverance, was restricted to the first 
celebration, and never, as of course unnecessary, observed 
in after days. Further, there were some explicit directions 
given, to be observed from the date of the settlement in 
Canaan, that throwadditionallight upon the point in ques- 
tion. We read, for instance, in Lev. xvii. 2-4 : — ** This is 
the thing which the Lord hath commanded, saying. 
What man soever there be of the house of Israel, that 
killeth an ox, or lamb, or goat, in the camp, or that 
killeth it out of the camp, and bringeth it not unto the 
door of the tabernacle of the congregation, to offer an 
offering unto the Lord, before the tabernacle of the Lord, 
bl6od shall be imputed to that man." And the principle 
here we find directly applied to the Passover, Deut. xvi. 
5, 6 : — ** Thou mayest not sacrifice the Passover within 
any of thy gates, which the Lord thy God giveth thee : 
but at the place which the Lord thy God shall choose to 
place His name in, there thou shalt sacrifice the Pass- 
over at even, at the going down of the sun, at the season 
that thou camest forth out of Egypt." And this, again, 
we find practically carried out in the narrative given in 
full of Josiah's Passoverj in 2 Chron. xxxv. It is thus 
quite evident, if we link all this with the account in the 
Gospels of the Saviour's eating of the Passover with His 
disciples, that while apparently a portion was offered at 
the place that God commanded ; the lamb, distributed 
to the different households according to the number of 
the souls, was eaten by the families, simply as a social 
meal ; no priest present, no offering of a sacrifice then, 
as they partook of it ; but a grateful memorial of the 
first deliverance, through the offering of the lamb on 
that night when they came forth out of the land of 
Egypt. 

Aiid is it not, we may well ask, in keeping with this 
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its character as a simple feast, that, when the Lord Jesus 
would perpetuate it under another aspect, He takes only 
bread, that was there on the table according to God's 
direction, wine that was there by Jewish tradition ; and 
commands that these, and these alone, should be eaten 
and drunk in memory of the sacrifice of His death ; * if 
it were otherwise — ^if our Master designed to give this in- 
stitution a character diflferent from what we maintain 
He did, would it not have been more natural for Him to 
have taken the flesh of the lamb that was also on the 
table at the time, and say of it — " This is my body"? 
Surely it would have been a more significant symbol of 
a sacrifice than bread ; but the fact that He did not, 
supplies still further evidence as to the true nature of 
the Lord's Supper. From what we have said, then, you 
will see that the connexion existing between the first 
appointment of this ordinance and the Jewish Passover, 
so far from establishing, as has been alleged, its sacri- 
ficial character, makes quite the other way. 

But another line of argument is adopted on this 
subject that it is necessary we should notice : it is con- 
tinually afl&rmed that the so-called priests on earth are 
at what is termed the altar, doing here now what Christ 
is doing in heaven — that He is constantly presenting 
the sacrifice of Calvary to the Father, reminding Him 
of the past transaction there ; and that this is what is 
done from time to time by His priests below, in the 
sacrament of the Lord's Supper. Now it is important 
to observe, that in the statement thus made, however the 
language in which it is put may vary or be modified, the 
essence of the thought is, that the Lord Jesus is in some 
way repeating the sacrifice of the cross — that there is a 
constant renewal of it before the throne, and so a cease- 
less similar re-offiering of the body of Jesus in the 
Church on earth. A moment's thought will serve to 

* Bread and wine, be it remembered, that had not, or could not 
have been, in any way, offered as an oblation, or in connexion with a 
sacrifice, as no priest was of necessity present at the time. 
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show the fallacy of this argument ; it lies in the assump- 
tion that Christ is now doing at the Father's right hand 
what is thus asserted. We most emphatically deny 
that He is doing anything of the kind, and a reference to 
a single passage will serve conclusively to show that He 
is not. We ask your particular attention to Hebrews x. 
11-14 — "And every priest standeth daily ministering, 
and offering oftentimes the same sacrifices, which can 
never take away sins : but this man, after He had offered 
one sacrifice for sins for ever, sat down on the right 
hand of God : from henceforth expecting until His 
enemies be made His footstool. For by one offering 
He hath perfected for ever them that are sanctified.*' 
We would beg of you to notice here the contrasted words 
of this most remarkable passage — the " standeth'' with 
''sat down'' — the ''daily," and "offering oftentimes 
.the same sacrifices ,'' with "one sacrifice for sins for 
ever,'' and *' by one offering He hath perfected for ever," 
Surely, if language means anything, the evidence here 
is indisputable, that now in the heavens, carrying on as 
He is the great work of intercession for His Church, the 
Lord Jesus is in no way renewing or repeating the one 
completed sacrifice of the Cross — to assert it goes in 
direct conflict with the whole line of the Apostle's argu- 
ment in this chapter, which is, that the repetition of a 
sacrifice implies of necessity its imperfection : therefore 
no such offering as is affirmed can either be presented 
upon earth ; and whether it be the priest of the Church of 
Rome at his so-called altar, or the minister of the Church 
of England at the Communion-table, for one or the 
other to assert that he is then and there offering in any 
sense a sacrifice, is but to take up the last words 
that fell from the pale lips of his dying Lord, and 
blasphemously to reverse them : Jesus said of His one 
great sacrifice, **It is finished;" this man says, **It is 
not finished." 

The whole Gospel is gathered into that death-cry of 
Calvary; it has brought peace to many a burdened 
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heart, in the fall sense of pardon that its believing 
apprehension conveys : be it ours to rest in that once- 
completed work — to know that we need for our accept- 
ance no more of sacrifice, neither here on earth nor 
above in heaven ; the voice that says to us, " Your 
sins and your iniquities I will remember no more ;" 
adds with equal force and clearness, ** Now where re^ 
mission of these is, there is no more offering for sin." 

But we would further ask, does our Church teach that 
there is a sacrifice offered in the Supper of the Lord, or 
is it a fact that those who affirm it are inculcating a 
doctrine and establishing a practice directly at variance 
with the formularies of that Church of which they are 
the professed ministers, and by which they are main- 
tained ?• Now there are, we must bear in mind, three 
things that in the point before us must ever go together 
— the altar, the sacrificing priest, and the sacrifice: 
without the two former, it is manifest the latter can 
have no existence ; the absence of any one of the three 
is fatal to the others. We need scarcely remind you 
that from the beginning to the end of the Prayer-Book, 
the word altar is never found, and we may well thank 
God for it : its careful removal is in itself conclusive as 
to the Church's doctrine here, as without the altar there 
could be no sacrifice. Nor is the term sacrificing priest 
to be found either in the Prayer-Book ; the word, as we 
have it, simply meaning presbyter, and, as a rule, inter- 
changeable with the other term, minister. Then, when 
we come to the word sacrifice itself; confining our 
attention to the Communion Service, we find that it is 
there used seven times — ^twice in the offertory sentences^ 
where its application is too obvious to need a remark ; 
once in the second address or invitation to the Holy 
Communion — **in remembrance of the sacrifice of HU 
death ;" to the same effect in the prayer of Consecration 
— *' who made there by His one obation of Himself, 
once offered, a full, perfect, and sufficient sacrifice, ob- 
lation, and satisfaction for the sins of the whole world;'* 
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then three times in the first prayer after the Adminis- 
tration — ^^ our sacrifice of praise and thanksgiving;^^ 
next, the quotation, nearly, of our text to-night, ** our- 
selves, our souls and hodies, to he a reasonable, holy, 
and lively sacrifice unto thee," with a further reference 
to the same in the words, " although we be unworthy 
through our manifold sins to ofiFer unto thee any sacrifice ^ 
yet we beseech thee to accept this our bounden duty and 
service." Thus frequently used as the term is, never 
once have we it applied to the bread and wine as offered 
upon the table ; and assuredly, if any countenance what- 
soever was to be found in our formularies for this false 
teaching of modern times, it is in the service itself we 
might naturally expect to find it : whereas we can chal- 
lenge our opponents to lay the finger on the single 
expression that either affirms or implies the doctrine 
they maintain. 

There is one other point connected with the teaching 
of our Church on this subject, that it might be well to 
notice. We not unfrequently find the idea put out that 
there is a peculiar sacredness about the place where the 
Lord's Supper is administered — that the ground within 
the Communion-rails is in a special sense holy ground 
— that is, that there is a sanctity there beyond any other 
part of the building, all of which has been dedicated to 
the Lord's service. This notion is manifestly drawn 
from Jewish times and departed ceremonies, and the 
latent thought connected with it is here again, the 
sacrifice and the altar. One rubric, prefixed to the 
order for the Communion Service, at once refutes the 
thought that our Church gives the smallest countenance 
to such an idea as this. The rubric we refer to is as 
follows : — " The table at the Communion-time, having 
a fair white linen cloth upon it, shall stand in the body 
of the church or in the chancel^ where morning and 
evening prayer are appointed to be said ;" which plainly 
shows that the table might be movable, that there was 
no fixed place designed for it, and consequently that no 
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pecuKar sanctity was thought to exist where the Holy 
Communion was celebrated. We then repeat that there 
is no authority, either in the Bible or in the teaching 
of the Church, for the assertion that there is anything 
of a sacrificial nature in the Supper of the Lord. We 
affirm, as at the outset, and trust we have shown you 
that this is not the Christian Sacrifice. 

We turn in the next place to the other branch of the 
subject : the Christian Sacrifice, what it is. This the 
text tells us : — " I beseech you, therefore, brethren, 
by the mercies of God, that ye present your bodies, a 
living sacrijice, holy, acceptable unto God, which is 
your reasonable service." '* A living sacrifice," in con- 
trast to the bodies of the slain beasts offered under the 
Jewish ritual, and so constituting this as essentially the 
Christian Sacrifice ; for while it is true that there are 
other sacrifices spoken of, characteristic of the Christian 
dispensation, as we hope just now to notice, yet this 
must be the foundation of all ; all else must flow from 
this, as streams from the fountain ; without this ini- 
tiative act there can be no other. But for this sacrifice, 
what is the altar ? where are the priests ? — ^both, as we 
have already said, are essential to the sacrifice. To one 
remarkable passage we would turn your attention in 
answer to the question ; a passage about which no small 
controversy has arisen, but that, generally speaking, 
when referred to by our opponents is quoted only in 
part, and separated from the context. I will take leave 
to give it in full, and will ask you to turn with me to 
Hebrews, xiii., from verse 9 to 16. ** Be not carried 
about with divers and strange doctrines ; for it is a good 
thing that the heart be established with grace ; not with 
meats, which have not profited them that have been oc- 
cupied therein. We have an altar, whereof they have 
no right to eat which serve the tabernacle. For the 
bodies of those beasts whose blood is brought into the 
sanctuary by the High Priest for sin, are burned without 
the camp, wherefore Jesus also that He might sanctify 
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the people with His own blood, suffered without the gate. 
Let us go forth, therefore, unto Him without the camp, 
bearing His reproach, for here we have no continuing 
city, but seek one to come. By Him, therefore, let us 
offer the sacrifice of praise to God continually, that is the 
fruit of our lips, giving thanks to His name, but to do 
good, and to communicate, forget not : for with such 
sacrifices God is well pleased.'* 

Now, I am well aware that a great difference of opinion 
exists as to the Apostle's meaning here, and that, even 
among those who are entirely with us in antagonism to 
the sacrificial view of the Lord's Supper. I would not, 
therefore, be understood as pressing my own interpreta- 
tion of the passage in any dogmatic way, but wish to 
draw your special attention to this point, that the one 
phrase in these verses, so often triumphantly quoted as 
conclusive — **We have an altar," in whatever light it 
may be understood — whatever meaning may be affixed 
to it — cannot imply a literal altar, cannot refer to the 
Sacrament of the Lord's Supper : and, for this reason, 
that, inasmuch as the Apostle in the same breath, we 
might say ; as part of the same statement ; in fact, a 
direct concluding inference from what went before, speaks 
of a sacrifice, it must in all fairness and propriety 
of interpretation, give its meaning to the altar — and 
what is the sacrifice of which he speaks in the 15th 
verse, thanksgiving and praise, which he calls **the 
fruit of our lips ;" in the 16th verse, the sacrifices of 
doing good and communicating ; and, with a Greek Tes- 
tament open before you, you would see the correspond- 
ing thought of the whole passage even yet more clearly ; 
the BvaLoarripiov of verse 10, with the Ovalav of verse 15, 
and the Ovalai^; of verse 16. As it is only the spiritual sa- 
crifices he refers to, it can be but in a spiritual sense that 
the term altar is employed. Nor can the reference either 
be to the Lord's table ; for, apart from the consideration 
that there is nothing in the whole context to warrant its 
being so applied, it would, we maintain, be derogatory 
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to this great ordinance to suppose that, in such an im- 
portant passage, a kind of covert or indirect allusion 
would be made to it ; so utterly inconsistent, too, with 
the plain and open manner in which it is dealt with in 
the only other two passages of the Epistles where we 
find the reference. But what is the interpretation we 
would give to the verses just now read to you ? Simply 
this : — There is, says the Apostle, something better 
for Christian worshippers than the meats known in the 
Jewish times; grace, sanctifying and stablishing the 
believing heart. Then — ** We have an altar of which 
they have no right to eat who serve the tabernacle.'* Of 
the sin-offerings of the great day of atonement none 
might eat ; the bodies were burnt without the camp. 
Christ, was the great antitype of all this : he was 
offered on our altar of the cross — carried out the type in 
every particular; but while the Jewish worshippers were 
by their ritual compelled to turn from that sin-offering 
— could not participate therein, we go forth without the 
camp to our great altar ; we worship there with thankful 
loving hearts ; we offer on it, ** the altar that sanctifieth 
the gift," through Him, its spotless victim, our sacrifice 
of praise and thanksgiving — lay there for acceptance 
every work and service we may accomplish for Him. 
Thus it is that, from the meats of the tabernacle, the 
Apostle turns the Christian worshippers to the altar of 
redemption, and in the spiritual sacrifices that he 
enjoins, he tells them there are none others for them 
now to offer — bids them leave for Christ, Jerusalem, its 
temple, its meats, and its offerings, for ever far behind 
them. And if for a moment, my brethren, we apply the 
text to this, see you not with what simple power the 
gospel message here comes in : you are to present your 
bodies as the special Christian sacrifice, because, as I 
have said already, this must underlie every other offer- 
ing of yours. But how and where are you to do so ? 
At and through the altar of the Cross. This is the first 
great step ; it is the coming to Him for the pardon and 
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acceptance, the looking alone to that one sacrifice once 
and for ever made — thus, and thus only, can you give 
the body, and with it all else you have, to Him, that you 
may be, body, soul, and spirit, His for time and for 
eternity. 

Then, we ask — ^Who are the priests for the Chris- 
tian sacrifice; for as we have reminded you, the 
altar, the priesthood, and the sacrifice, are all insepar- 
able. We refer you for this point to one passage, as you 
find it in 1 Peter, ii. 5 and 9 : — ** Ye also as living 
stones, are built up a spiritual house, an holy priest- 
hood, to ofier up spiritual sacrifices, acceptable to God, 
by Jesus Christ;" and *' But ye are a chosen generation, 
a royal priesthood, an holy nation, a peculiar people ; 
that ye should show forth the praises of Him who hath 
called you out of darkness into His marvellous light." 
Here there can be no question as to what the priesthood 
of the Christian Dispensation is — the whole believing 
Church of the first-born. The ministry of the gospel — 
the ministers of the word are one tlung, the priestly 
ofl&ce another and far difiFerent : never once in the New 
Testament is the term i€pev<;, or sacrificing priest, ap- 
plied to the ministers of the Gospel. The only priest- 
hood now known in this Gospel day, is the great com- 
pany of the faithful here on earth — a white-robed 
multitude even now — for they have washed their robes 
and made them white in the blood of the Lamb ; they 
discharge their priestly office of praise and service, linked 
to their one great High Priest, who has gone into the 
heavens, who is presenting the incense of His interces- 
sion at the throne ; while they. His waiting Church, are 
praying without at this time of incense ; and, it may be, 
marvelling that He tarries so long in the eternal temple 
— watching for the day when, in the fulness of perfected 
glory, all their longing aspirations shall be accomplished, 
when they shall be at once " kings and priests unto God, 
and shall reign for ever and ever." 

It remains that, in conclusion, we should oflfer a briii^^ 
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practical application drawn from each branch of the sub- 
ject. 

In what we have put before you in reference to the Lord's 
Supper, we do not, my brethren, desire or intend in the 
least degree to depreciate this most blessed ordinance. It 
is, remember, not only a perpetual memory of that His 
precious death ; it is more than this. " The bread 
which we break, is it not the communion of the body of 
Christ ? The cup of blessing which we bless, is it 
not the communion of the blood of Christ ? " It is an 
actual feeding by faith on Jesus ; it is for the strengthen- 
ing and refreshing of the soul, as the weary body might 
be recruited by bread and wine. Seek you to keep the 
happy mean in this ; not, on the one hand, to regard it 
lightly or carelessly, nor on the other to push it out of 
its rightful place into a prominence and position that, we 
are bold to say, its Divine appointer never intended. 
Thus regarded, it will be to you (what you will otherwise 
lose) all that your hearts could wish. You may hear, 
methinks, like that fugitive prophet, as depressed and 
exhausted he slept under the juniper tree, an angel's 
voice, saying — '* Arise and eat, for the journey is too 
great for thee ; " and, in the strength of that meat, you 
will pursue a happy journey through the wilderness, until 
you come to that other Horeb — that mount of God be- 
yond. 

Then, let me say to you, too, remember always what 
is involved in your Christian sacrifice of self. He gave 
Himself for you — the holy and the spotless one. He 
asks in return yourself — you — that body of yours, the 
stained, defiled, unholy thing, willing to take such from 
you. ** Give me thine heart," this including all — the 
very seat of vitality, the throbbing home of the best 
affections ; and, when you have done this, see what is 
meant — " your bodies a living sacrifice;" within the cir- 
cumference of that comprehensive term, as here under- 
stood, is contained, remember, every physical energy, 
every mental power you own — all to be laid a willing 
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offering Oil the altar of His cross ; and when you have 
done this ; then, as we are told, by an altered figure from 
the present, the body becomes a temple of the Holy 
Ghost ; that heart of yours a place of sacrifice ; and, as 
on Israel's altar long ago, the fire, lit from above, was 
night and day ever burning and never went out, so with 
you will there be the perennial flame of holy gratitude, 
of adoring love, fed from an eternal source, ascending 
up through Jesus to the throne. 

See further, I pray you, when you have done this, what 
more is meant; impossible for me to have given my 
body, myself to Him, without giving along with it all I 
possess on earth, there can be no reserve ; then, with a 
special emphasis, I hear the prophet's word spoken to 
me : — " The silver is mine and the gold is mine, saith 
the Lord of Hosts.'* Every shilling, every half-crown, 
every sovereign I may possess is mine no longer ; I have 
cast them with myself into the treasury, into the great 
mint above, and they come back to me coined afresh ; to 
the eye of sense they bear Victoria's image and superscrip- 
tion ; to the eye of faith they are stamped with the 
image and superscription of the King of kings ; and so 
in *' the doing good and the communicating,'* in ** such 
sacrifices," the old word holds true, ** Of Thine own 
have, we given Thee." 

And let me just add this here. What a glorious link 
we have in the bearing of each point before us, with the 
great coming time. You have given Him the body as a 
sacrifice, and He will keep it His for ever ; it becomes 
the temple of the Spirit — a temple, albeit defiled by sin 
and stained by sorrow ; and then the day may soon be, 
when the hand of death will lay the temple low, bring it 
down even to the dust ; what then ? Is it less His in 
the forgotten ruins of the grave, than in the former 
days ? We know it is not. He will build again the 
tabernacle that is fallen down, and will raise up the 
ruins thereof; will re-erect the shattered fabric, restore 
the broken walls, and it shall be like unto the temple of 
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His body, ^'according to that mighty working whereby 
He is, able to subdue all things unto Himself." Then 
the interrupted praise of time will be the exulting and 
unbroken songs of eternity ; when His redeemed shall 
serve Him day and night in that temple, from which 
they shall go no more out 

So likewise, as regards the other point. How has He 
Himself thrown around that happy place of blessed 
memory the brightest light of hope and anticipation ! 
" I will drink no more of this fruit of the vine until that 
day when I drink it new with you in my Father's king- 
dom." *' Ye shall eat and drink at my table in my king- 
dom." What the deep significance of these words may 
be, we must wait the day to know ; enough for us that 
He links the coming kingdom with the remembrance of 
the sacrifice of His death; that the motto, thereby, round 
our Communion tables might be — ** The sufiFerings of 
Christ and the glory that should follow." See to it, 
beloved brethren, that you ever seek to realize this ; as 
you come to that table, kneel down, take into your hands 
the symbols of His dying love, with bowed head and 
grateful heart, think of and praise Him for all the mar- 
vels of the past, and then rise up to leave, be it with 
the joyful thought, the uplifted prayer, that it will soon, 
very soon, be fulfilled in the kingdom of God. **For 
as often as ye eat this bread, and drink this cup, ye do 
shew the Lord's death till He comeJ*^ 
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" That they should repent and turn to God, and do works meet for 
repentance." — Acts xxti. 20. 



It is one great advantage of controversy, rightly under- 
stood and rightly practised, that it not only expose* 
error, but that it also sets before us great and important 
truths. It presents truth in contrast with error. It 
employs the dark foil of error, that the truth may stand 
out in greater force and beauty. It takes away the 
poison, that it may present instead the wholesome and 
nourishing food of God's Word. As long as error exists, 
it is the duty of the Christian minister to warn men 
against it. It is not with us a matter of choice — it is & 
necessity and a duty, sanctioned by the example of 
prophets and apostles, and of the Saviour Himself, who, 
while He came to make known God to men, and to 
re-assert the eternal truths of real religion, never shrunk 
from faithfully exposing the errors of the Scribes andj^^ 
Pharisees, by whom those truths had been obscuiadj^^ 



148 REPENTANCE AND PENANCE. 

and perverted, and who had made void the law of God 
that they might keep their own traditions. We have, 
however, to be careful that our controversy be conducted 
in a kind and loving spirit, with sincere afiFection for 
those whom we believe to be in error, and in humble 
thankfulness that God has, through His mercy, taught 
us a better way. 

I pray that I may thus speak to you this morning, 
and that the Holy Spirit may enable me so to warn 
against erroneous doctrine, and so to exhibit the truth 
of Scripture, that we may all be guarded against what is 
false and unsound, and led more than ever to embrace 
and value and experience the truth as it is in Jesus. 

While these remarks apply to all controversy, I would 
add one additional observation with regard to our con- 
troversy with Komanism. It is, that this controversy 
brings us at once into contact with truths which are 
most vital and most necessary for us all. Komanism, 
as a system, is a perversion of great and blessed doc- 
trines. The Church of Kome professes to retain these 
doctrines, yet really sets them aside by additions which 
practically neutralize them. Hence it often requires 
care and thought to disentangle the subtle web of truth 
and error which are often ingeniously entwined together; 
and it is the more necessary to do this because the false 
doctrines have their origin in our corrupt human nature. 
The germ of these very errors, against which we protest, 
may be found, my beloved brethren, in our own hearts. 
The false principle may often be detected amongst our 
own people, and this it is which renders Christian con- 
troversy so indispensable for our own security. We 
have to act as did St. Paul, "warning every man, and 
teaching every man in all wisdom, that we may present 
every man perfect in Christ Jesus." (Col. i. 28.) 

These remarks apply peculiarly to the subject on which 
I have to address you to-day, namely, *' Kepentance and 
Penance," and the difference between them. The very 
words imply a contrast. Here we have the truth and 
the error; the wholesome food and the poisoU; the good 
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coin which God has given, stamped with the image of 
the great King, and the counterfeit of man's invention, 
which may deceive the ignorant and the superstitious, 
but which will not bear the light of examination when 
tested by God*s own standard. 

The doctrine of repentance is clearly taught in Scrip- 
ture. The word means a change of mind. This shows 
us at once that repentance must be inward and not out- 
ward. Kepentance is that great change wrought by the 
Holy Spirit, by which the sinner, convinced of sin, 
turns to God in Christ, and enters on a new course. 
To define repentance as sorrow of sin, would be to put 
one symptom of the great change for the change itself. 
To separate repentance from faith would be to make a 
Saviour of repentance instead of Christ. We have to 
come to Christ as sinners, therefore there can be no 
faith without repentance ; but we have to come as sin- 
ners looking for pardon and peace through the blood of 
the cross — the way that God has provided. Hence 
there is no true repentance without faith. These two 
points are beautifully combined in Acts, xx. 21, where 
the Apostle Paul describes his preaching as " testifying 
both to the Jews and also to the Greeks repentance 
toward God, and faith toward our Lord Jesus Christ." 

For this reason it is that repentance is connected with 
remission of sins, as in Luke xxiv. 47 :-^'* And that 
repentance and remission of sins should be preached in 
His name among all nations, beginning at Jerusalem.*' 
The connection is plain, because true repentance leads 
the sinner to Christ by faith, in whom alone can re- 
mission of sins be obtained. Kepentance is connected 
with life, as in Acts xi. 18 : — " Then hath God also to 
the Gentiles granted repentance unto life ; " because 
there is no real repentance without that life which the 
Spirit of God imparts to the new-bom soul. 

Kepentance also is always connected with a change of 
conduct. If the change be real, the conduct must ex- 
hibit it ; and thus in the words of our text, the Apostl^^^ 
Paul before Agrippa embodies his testimony both to ^ih^^^ 
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Jews and Gentiles, and shows that he carried oat his 
Divine commission, given him in the heavenly vision, 
to which he was not disobedient, by calling upon them 
that they should repent, and turn to God, and do works 
meet for repentance. 

Here we have all the parts of repentance : there was 
first the mental change, **that they should repent," 
that is, when the sinner awakes to a sense of his sin, 
is dissatisfied with his former life, looks upon the past 
with shame and regret, and looks forward to the future 
with alarm. At such a moment, where can he find rest 
and peace? Not in himself; oh, no, the more he 
looks within, the more utterly hopeless does his case 
appear. Not in his sorrow for the past ; for this could 
neither efface his sins, nor give him comfort for the 
future. Not in his hopes of amendment ; for this would 
be a bruised reed, which could only deceive and disap- 
point him. No ; but he ** turns to God,'* The sinner, 
in his hopeless condition, turns to the very Being whom 
he has offended, to the very One who knows all his sins, 
and who has power to punish, by casting him from his 
presence for ever; but yet to the God who says, "I 
have seen his ways and will heal him" — to the God who 
is revealed in Christ — ^to the God who, in His infinite 
mercy, has Himself met every want of the sinner, by 
providing in Jesus the perfect substitute ; and in His 
blood a complete atonement ; so that the sinner, plead- 
ing the merits of Jesus, has pardon and acceptance. 
He can say, '* Thou art my hiding-place." He can 
take to himself the comfort of those beautiful words — 
** I have blotted out as a thick cloud thy transgressions, 
and as a cloud thy sins; return unto me, for I have 
redeemed thee." (Is. xliv. 22.) 

And then we have, thirdly, the necessary consequence 
of this mighty change, namely, the grateful service of a 
loving heart. How will this be seen ? The text tells 
us. The pardoned sinner will *' do works meet for re- 
pentance ,'* that is, there will be a change of conduct 
florresponding to the change within. As respects the 
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sinner, his motive is grateful love. He is ready to say, 
" What shall I render unto the Lord for all His benefits 
toward me?" And as respects God, it was for this 
very purpose that He brought the sinner to Himself, 
that He might be glorified in his new life ; for " we are 
His workmanship, created in Christ Jesus unto good 
works, which God hath before ordained that we should 
walk in them." (Eph. ii. 10*) 

All this is beautifully expressed in the prayer of our 
Litany in which we have joined this morning : — " That 
it may please Thee to give us true repentance, to forgive 
us all our sins, negligences, and ignorances, and to 
endue us with the grace of Thy Holy Spirit, to amend 
our lives according to Thy Holy Word." 

I have thus endeavoured briefly to state the important 
doctrine of '* Repentance," viewed in its positive aspect. 
We now pass on to consider the painful counterfeit, of 
man's invention, which destroys so many souls in this 
country and in every land, and which is known under 
the name of " Penance." 

And here it is evident tibat we might consider the 
subject of Penance in two aspects :-^First, as claiming 
to be a '* sacrament ;" and secondly, in its more ordi- 
nary arid popular signification, as one part only of that 
so-called sacrament, namely — that satisfaction for his 
sin which the sinner, chiefly by his suffering, is sup- 
posed to offer to God as some expiation for his trans- 
gressionSi 

A few word^ only will be sufficient on Pen«nce viewed 
as a sacrament^ as our subject leads us more to the 
examination of the other aspect of the question. 

In the Church of Rome, then, it is asserted that 
penance is a sacrament. Li the Catechism of the 
Council of Trent we read, pp. 256<257» (Donovan's 
edition) : — 

" Pronouncing upon his own actions, every man has reason to 
question the accuracy of his own judgment; and hence, on th e 
smcerity of interior penance, the mmd must be hel^ in ftnzk|iMBM| 
suspense. To cahn this our solicitude, the Redeemer itutiMeml^^^ 
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Sacrament of Penance^ in which we cherish a well-founded hope 
that our sins are forgiven us by the absolution of the priest, and 
the faith which we justly have in the efficacy of the Sacraments, 
has much influence in tranguillising the troubled conscience, and 
giving peace to the soul. The voice of the priest, who is legiti- 
mately constituted a minister for the remission of sins, is to be 
heard as that of Christ Himself, who said to the lame man* ^ Son, 
be of good cheer, thy sins are forgiven thee.' 

" Moreover, as salvation is unattainable but through Christ and 
the merits of His Passion, the institution of this Sacrament was in 
itself accordant to the views of Divine wisdom, and pregnant with 
blessings to the Christian. Penance is the channel through which 
the blood of Christ flows into the sotd, washes away the stains 
contracted after baptism, and calls forth from us the grateful 
acknowledgment, that to the Saviour alone we are indebted for 
the blessing of a reconciliation with Grod." 

Why Penance is declared to be a sacrament is ob- 
viously in order to render it obligatory on the people^ 
and to increase as much as possible the power and 
influence of the priests. The nature of the power 
claimed is seen in the following extract from the same 
catechism : — 

" Unlike the authority given to the priests of the Old Law, to 
declare the leper cleansed from his leprosy, the power with which 
the priests of the New Law are invested, is not simply to declare 
that sins are forgiven, but, as the ministers of God, really to 
absolve from sin — a power which God Himself^ the Author and 
Source of grace and justification^ exercises through their ministry.^*' 
—P. 259. 

And again : — 

" In the minister of God, who sits in the tribunal of Penance 
as his legitimate judge, he venerates the power and person of our 
Lord Jesus Christ; for in the administration of this, as in that of 
the other Sacraments, the priest represents the character and 
discharges the functions of Jesus Christ." — Jbid. p. 260. 

Viewing Penance as a sacrament, we are told that — 

" To this Sacrament, then, it is peculiar that, besides matter and 
form, which are common to all the Sacraments, it has also, as we 
said before, what are called integral parts of penance^ and these 
integral parts are contrition^ confession^ and satisfaction,^'^ — Ibid, 
p. 262. 
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As it does not come within the scope of this discourse 
to go minutely into the three parts of this pretended 
sacrament, some of which have been necessarily dealt 
with in other sermons of this course, I shall content 
myself with observing that if Penance be really a sacra- 
ment, we naturally ask, What is its outward and visible 
sign ? If every sacrament must, according to the 
Council of Trent, consist of two things, "matter," 
which is called the element, and " form," which is 
commonly called the ** word,** we ask, what is the 
** matter,^* or ''element," or outward sign in the sacra- 
ment of Penance. The variety of the answers given by 
the ** infallible" Church to the question, is the best 
argument against the claim of Penance to be regarded 
as a sacrament. One answer, for instance, is that the 
" acts of the penitent, contrition, confession, and satis- 
faction,*' are said to constitute ** the matter, as it were, 
{quasi materia) of this sacrament ; (Catechism, Council 
of Trent, p. 258 ;) but the same authority immediately 
adds, that according to the opinion of some, " the sins 
themselves'* constitute the matter of this sacrament; 
whereas Keenan*s well-known Roman Catholic Cate- 
chism gives us yet a third reply to the inquiry, telling 
us (p. 19) that the " outward sign ** is ''the sentence of 
absolution pronounced by the priest.** It is hard to see 
wherein this last differs from the words, " I absolve 
thee,*' which are declared by the Church of Rome to be 
the ''form'' of the sacrament we are considering. Such 
contradictory statements furnish their own refutation, 
and are sufficient to show us into what inextricable and 
hopeless confusion men are driven when they depart 
from the simplicity of God's Word, and endeavour to 
inspire the people with awe, and give greater power to 
the priest, by elevating into the dignity of a sacrament 
administered by man, that which is only a perversion of, 
and substitute for, the great inward change which God 
alone can work in the soul of the sinner. 

Contenting myself, however, with this passing remark 
concerning Penance viewed as a sacrament, and resii 
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the temptation to enlarge on the frightful eVik of con- 
fession, to which public events have so recently directed 
our attention in Ireland, by the revelations of the 
Galway Election iPetition, I pass on to consider the 
nature of Penance in its ordinary sense of satisfaction 
for sin, whether that satisfaction be self-iinposed by the 
sinner himself in his ignorance, or inflicted by the 
priest, who claims the right of awarding a punishment 
proportioned to the guilt of the penitent. 

The Council of Trent declares, on Works of Sutiif ac- 
tion, Session xiv., chapter ix., as follows: — 

** The Sjrhod teaches furthermore^ that so great is the libeltilitjr 
of the Divme miiniBcence^ that tre are able through Jesvs ChriH 
to make satisfaction to God the Father^ not onljr by punishments 
voluntarily undertaken of ourselves for the punishment of sin, or 
by those imposed at the discretion of the priest, according to the 
measure of our delinquency, but also, whicn is a very great proof 
of love, by the tfemporal scourges inflicted of Grod, borne patiently 
by us." — "Canons and Decrees" (Waterworth,) p. 104. 

And again, same edition, p. 110 : — 

"Canon xni. — If any one saith, that satisfaction f6r sins^ as to 
their temporal punishment, is nowise tnade to God, through the 
merits of Jesus Christ, by the punishments inflicted by Him, and 
patiently borne, or by those enjoined by the priest, nor even by 
those voluntarily undertaken, as by fastings prayers^ alms^deedsy or 
by other works also of piety ; and that, therefore, the best peoanoe 
is merely a new life ; let him be anathema." 

And here, brethren, it is hard to refrain from a righ- 
teous indignation at the thought of so gross a perversion 
of the great principles which render the Gospel of Jesus 
Christ emphatically good news to sinners ; and yet we 
can understand the natural tendency of our corrupt 
hearts to believe that by our own sufferings we can atone 
wholly or in part for our own sins. Till God enlightens 
us we think He is even such an one as ourselves. The 
poor heathen in their blindness can conceive no other 
offering they can present to God in expiation for their 
sins, than their own self-inflicted tortures ; but how sad 
that, with the record of God's love in Christ given to the 
world, the very same false principle should be taught in 
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the name of Christianity. " Wherewith shall I come 
before the Lord, and bow myself before the high God, " 
is naturally the cry of an awakened soul; and we all know 
how readily men are tempted to come to God with a 
price in their hands. The Romanist comes with his 
austerities and mortifications, and the ignorant Protes- 
tant, with his fancied good works, or the afllictions with 
which God may visit him, hoping to shelter himself be- 
hind these, and that thus God will be induced to regard 
him with favour. But brethren, what a mercy it is to 
know that when God teaches us we are able to say, ** Thou 
desirest no sacrifice, else wotild I give it thee ;" and the 
contrite soul learns to say concerning himself, **The 
sacrifices of God are a broken spirit;*' and with his eye 
fixed on Jesus, he can say also, ** Purge me with hyssop, 
and I shall be clean. Wash me, and I shall be whiter 
than snow." Yes, brethren, there is no atonetnent 
which can satisfy God but that of the Lamb slain from 
the foundation of the world, the one offering by which 
He hath perfected for ever them that are sanctified. 
Even in the Old Testament the sacrifices were but typical, 
and derived all their efi&cacy from a Saviour to come ; 
and now that the Saviour has come, and has said upon 
the cross "It is finished;" "there remaineth no more 
an offering for sin ; " but we must come to God as empty 
sinners, pleading the only satisfaction which God can 
accept — that which He in His love has Himself provided, 
" The blood of Jesus Christ His Son,'* which " cleanseth 
from all sin." Yes we can say: — 

"No blood, no altar now^ 
The sacrifice is o'er, 
No flame, no smoke ascends on high, 
The Lamb is slain no more, 

" But richer blood hath flow'd 
From nobler veins, 
To purge the soul from guilt, 
And cleanse its reddest stains.'* 

How beautifully we have the contrast between Ee- 
pentance and Penance exemplified in the history of 
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Luther. It was at that critical period of his life when 
his mind was awakened to anxiety about his soul, and 
when longing for pardon and peace he went to the city 
of Rome, fully expecting to find there all that would 
satisfy every desire of his heart. You all know how 
bitterly he was disappointed, and how distressed he was 
to discover the emptiness and insincerity of the cere- 
monies in the centre of what he then believed to be the 
true Church. But the incident to which I now refer is 
the very striking one when Luther was ascending on his 
knees the holy staircase, said to have been miraculously 
conveyed from Jerusalem to Rome, and while he was in 
vain endeavouring by his own sufferings to atone for his 
sins, the text flashed upon his mind, " The just shall live 
by faith." He arose, ashamed at his own folly, descended 
the staircase, and fled from the spot an emancipated soul. 
It was with reference to his own experience at this time 
that he himself says: — ** When I learned how the justi- 
fication of the sinner proceeds from the Lord's mere 
mercy through the medium of faith, then I felt myself 
bom again, hke a new man, then the gates were thrown 
open, and I entered into the very paradise of God.*' At 
Easter last I myself, in the same city, saw many devotees 
in their blindness ascending the same staircase, vainly 
seeking peace, as Luther had done. Oh ! how one longed 
that they, like him, might find the true way of access to 
God, not by their own sufferings or penances, but by the 
atonement of Christ once for all offered for sinners on 
the cross. 

The extent to which this practice of penance is said 
to be carried in the Church of Rome may be seen in 
the Lives of their Saints, and must be read to be be- 
lieved. There could hardly be a grosser outrage, alike 
on common sense and all right feelings of true religion.* 

Perhaps the most remarkable of these are in the 
Lives of the Five Saints, by the late Cardinal Wise- 
man. These saints were canonized by the present Pope 
on the 26th May, 1839 ; and the moral theology of one 

♦ The extracts here given at length were only referred to, or very 
'^trtiallf quoted, when the sermon was delivexed. 
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of them, St. Alphonsus Liguori, is now adopted as the 
recognized standard in the Church of Eome. The life 
of the ** Fathers," who joined the orders which Liguori 
founded, is thus described in page 15 : — 

" Their house was small and inconvenient, their beds a mere 
sack of straw resting upon the floor ; and their only food, in 
general, was a dish of soup, which was both insipid and disagree- 
able, with a small quantity of fruit. The bread was black and not 
even leavened, through the inexperience of the lay-brother who 
made it ; and so bad, that it was necessary to pound it in a mortar 
before they could eat it. This miserable food, which they eat 
kneeling or stretched upon the ground, they rendered still more 
nauseous, by sprinkling it over with some bitter stuff; and many 
of them, before eating, licked the floor with their tongue. They 
disciplined themselves three times in each week.*' 

We are soon afterwards, page 20, told, concerning 
Liguori himself, that — 

" He surpassed all his companions in the exactness with which 
he observed all the rules and obligations of the order ; but seeing^ 
the severity with which he disciplined himself, and the austerity 
of his fasts and mortifications, it was a source of wonder how he 
could live." 

And still more we are told that his penance all but 
resulted in self-murder, for we read conoeniing the 
same ■' saint," page 31 — 

"His mortifications seemed to increase both in severity and 
frequency ; and one day his secretary had to burst open his door, 
and snatch the discipline out of his hands, fearing lest the violence 
wherewith he scourged himself might cause his death,''* 

But even this terrible description of folly and fana- 
ticism in the name of Christianity, is surpassed by the 
life of St. John Joseph of the cross, taken from the 
same volume ; a saint, who derived his name from his 
self-inflicted tortures ; if one can credit the narrative, 
gravely written by a man so eminent as Cardinal Wise- 
man, and written, it may be presumed, for the edifi- 
cation, if not the imitation of the reader In page 147 
we read : — 

" We come now to speak of his extraordinary mortifications. 
To the numerous penitential austerities enjoined by his order, he 
added as many more as an ingenious sell-denial could devise. 
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guarded his senses most particularly ; eyen in his youth he would 
not permit himself the liberty of lifting his eyes to the roof of his 
cell ; and when he was a priest, he made it a rule to look no one 
whomsoever in the face. His ears he mortified by denying them 
the gratification of music. He would not even smell a flower. 

^^ Silent as long as possible, when he spoke, it was in a low voice. 
Bare-headed in all seasons, he wore linder his rough and heavy 
habit, divers hair shirts and chains, which he was careful to vary, 
to keep the sense of torment ever fresh. Besides, he used the 
disciphne to a severe degree ; and, when at the a^re of forty, his 
superiors obliged him to wear sandals, he placed between them 
and his feet a quantity of small nails ; but the most tremendous 
instrument of torture, which he devised against himself, was a 
cross about a foot in length, set with rows of sharp nails, which 
he fastened tight over his shoulders, so as to open there a wound 
which never afterwards closed. Another similar, but smaller, 
cross he wore attached to bis breast. But his abridgment of 
sleep was truly wonderful, and he never took it^ save seated on 
the ground, or cramped up on his little bed, often with his head 
leamng against a piece of wood jutting from the wall. No less 
singular was his abstinence. For the last thirty years of his liiie^ 
he entirely overcame that most insatiable of wants — thirst ; ab- 
solutely abstaining not merely from wine and water, but from 
every liquid whatsoever." 

Such extracts need no comment, and might well be 
treated as unworthy of serious regard^ if they were not 
thus gravely put forward by such an authority, and if 
we did not see this false principle of penance universally 
applied in the next page of the same work, where we 
are told : — " If we are not blessed with equal strength, 
still we are all capable of enduring much more than is 
demanded of us for gaining heaven^'* Here, indeed, 
is the real essence of the whole matter, when viewed 
practically ; and again I say it is hard not to be indig- 
nant at such a perversion of Christianity. 

It is very painful to read the account of the deathbed 
of the writer of the above extracts, Cardinal Wiseman 
himself, in the memoir by Canon Morris ; as we there 
see that when this eminent man was called himself to 
face the realities of the unseen world, the same mis- 
taken principle was present to his mind. " / hope,'' 
he says, " God will take my iUness as a pa/rt of my 
penance. But I confess to you that I find it far easier 
^^ make an act of love than an act of contrition, for 
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God knows that I haye never deliberately offended 
against him?" — page 21 ; and again, page 54, *' At £^ 
quarter past two Dr. Hearn heard him say, ^ Many 
things I have still to expiate.^ " And as if to show 
how utterly impossible it is ta find peace from such false 
foundations, I hardly know a passage more affecting 
than the following from page 40 of the same Memoir, 
where this dying man, as if craving for rest, is reported 
to have said : — " I want to have everything the Church 
gives me, down to the holy water. Do not leave out 
anything. J want everything'' Oh what a mercy for 
us, my brethren, that we know that that " everything " 
has beei^ fully provided in Christ, the only refuge for 
the sinner, whether in life or in death ! 

I will only add one more example of this practice of 
penance, which is taken from the Mission Book of the 
Redemptorists, (Dublin, Duffy,) sanctioned by Cardinal 
CuUen, the popular manual of earnest Romanists in this 
country, and which confirms the fact we have already 
noticed, that this doctrine is utterly subversive of the 
peace and hope of the Gospel. After describing, in 
page 450, the lives of the "holy penitents" of the 
early Church, and their extraordinary mortifications, it 
adds, in the next page, this remarkable passage, which 
reveals the condition of their mind : — 

" Pale and emaciated, like living skeletons, they passed through 
a life which seemed more like a slow death, and after twenty, 
thirty, or forty years thus spent, having reached the end of their 
course, they asked each other, trembling and full of holy fear, 
with broken accents : ' Think you^ ah ! think you, that God will 
have mercy on my soul, and will forgive my sins ? Do you really 
thifik that there will be any consolation for me in death f that the 
eternal Judge will soften the rigour of His judgment against me? 
Can I hope to escape the terrors of an eternity of misery, and 
share in the bliss of the elect ? * What dispositions ! What an 
example ! But also, what a condemnation, perhaps, for us ! Let 
us weigh this well." 

Such is the practical effect of this painful doctrine. 
It leads the anxious sinner to look within for peace, to ^ 
seek to add his own sufferings to the finished. ^c>tk ^ ■ 
the 'Redeemer, and thus robs the i^ooi w»\.yi£l oi ^kx^ 
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superstition both of happiness in this life^ and of peace 
and comfort in the hour of death. 

It might be naturally expected that a few remarks 
should be made on the word " Penance," and on the 
difference between it and '' Bepentanoe/' as a rendering 
of the original word, which signifies literally " change 
of mind." I have, however, only time to allude to 
three important ai^uments, which could be easily en- 
larged upon. First, that in the ordinary Douay or 
Roman Catholic Bible, we have our word " repentance" 
adopted as the translation of the Greek noun, and 
** repent*' as the translation of the verb in several places. 
Thus, Acts xi. 18, in the Douay, is rendered, " God 
then hath also to the Gentiles given repentance unto 
life ;" and Mark i. 15, " repent, and believe the Gospel," 
which are quite sufi&cient to justify our translation. 

I would also add, secondly, that in the English trans- 
lation of the New Testament by Dr. Kenrick, Roman 
Catholic Archbishop of Philadelphia, he usually adopts 
the Protestant rendering, and justifies it in his Introduc- 
tion to the Acts of the Apostles, pp. xi», xii., where he 
says :^- 

"No one acquainted with the Greek could question that it 
expressed more diiectly the change of mind, or compunction, 
although it was used to signify in general penitential exercises. 
The £nglish terms, ' Do penance,* were originally employed in the 
same sense, principally, indeed, for compunction of heart, and 
indirectly for all that indicates and proves its sincerity." 

And further on. Dr. Lingard adds this important 
observation : — " Certain phrases have, by long usage, 
acquired a popular meaning different from that in 
which they were first employed.'' 

The tMrd point to be borne in mind on this part of 
the subject is, that in the version of the four gospels 
ascribed to Dr. Lingard, the learned Roman Catholic 
historian, the words in question are invariably rendered 
as we render them ; and a valuable note on Matt iii. 2, 
justifies the rendering. In this note we read : — ** R^ent 
"—/leravoevre — agite poenitentiam. When the Latin 
Mijshtion was made, poduitere ox poenxteTX) %sid aqere 
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pcenitentiam, were used for the same thing, like vivere 
and agere vitam. (Compare this passage with Mark i. 15 ; 
and Acts ii. 38, with iii. 19, and Apoc. ii. 21 in the 
Vulgate.) But in the English language, at the present 
day, to repent and to do penance are not synonymous ; 
for the first necessarily imports regret of mind, the 
second only the suffering of punishment. 1 shall there^ 
fore render fieravoeiv by to repent'' 

This is sufficient to show from Boman Catholic autho- 
rities that the Greek words are, as no scholar will doubt, 
correctly rendered as in our authorized version, and also 
that in old English '* do penance " meant " repent," and 
the word ** penance^' much the same as our word ** re- 
pentance," though long usage has changed their meaning. 

It only remains to draw these remarks to a close by 
one scriptural illustration of the doctrine under con- 
sideration, which may be sufficient to show the true 
nature of that evangelical repentance on which we 
have insisted as the great change in a sinner's life, and 
which may help to impress the subject the more, dear 
brethren, and that practically, upon yourselves. And 
where shall we find such an illustration better than in 
the beautiful and familiar, yet Divine description of the 
turning of the sinner to God, which we have in Luke xv. 
in the Saviour's parable of the Prodigal Son. We have 
here the words of our text practically exemplified ; for 
we have repentance forcibly described in the 17th verse, 
in the words, ** when he came to himself J"' Here was 
the mental change which preceded the outward act. 
Before the prodigal took a step, he repented, that is, hia 
mind was changed. He came to himself. The return 
to God was in fact the result of the change within. 
Then it was that the prodigal, conscious of his sin, and 
bitterly lamenting his past life, made the solemn resolve, 
** I will arise and go to my father*" The resolution, 
springing from a changed mind, was at once put into 
practice, and the repenting prodigal " turned to God*" 
Trembling, yet trusting; half afraid, yet longing for 
restoration; asking only for the place of t\I^ W^^ 
servant; yet clinging to the iatlieT, m \i\iQ^^ ^a^wix 
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alone he could find rest and peace, he castai himself 
unreservedly on his father's compassion ; and how, I 
ask you, is he received ? Oh ! beautiful picture of the 
infinite love of God in Christ ! Here was indeed Re- 
pentance without Penance — ^not a word of reproach, not 
a thought of punishment, but restoration complete and 
cordial, not to the place of a servant, still less to the 
position of a criminal expiating his offences, but to the 
position of a son, accepted and pardoned, and led to 
grateful obedience by unmerited mercy — the wanderer, 
saved by grace and subdued by love. " Bring forth the 
best robe and put it on him, and put a ring on his hand 
and shoes on his feet, and bring hither the fatted calf 
and kill it, and let us eat and be merry, for this my son 
was dead and is alive again, he was lost and is found.'* 
These were the father's words, and unfolded the amazing 
depth of the father s love. Ask yourselves this day, my 
brethren, what you know of this practically. Does it 
awaken an echo in your hearts' experience ? It is easy 
to boast that we are Protestants — to thank God that we 
have a sound creed, and that we are delivered from the 
errors that prevail around us. But it is possible to do 
all this, and yet never to have really turned to God. 
Your very privileges may become your greatest condem- 
nation. Therefore, delay not. " To-day if ye will hear 
His voice, harden not your hearts." Come at once to 
God through Christ, pleading not your sufferings, but 
the atonement of Jesus ; not your merit, but the infinite 
merit of Jesus. Then you will know for yourself tha 
blessedness of a " Repentance not to be repented of.'* 
You will shrink with horror at the thought of making 
any satisfaction for your sins before God, and you will 
enter into the meaning of those words, so familiar 
to us all — 

** Could my zeal no respite know, 
Could my tears for ever flow, 
All for sm could not atone, 
Thou must save, and thou alone.** 
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" That they may receiye forgiveness of sins, and inheritance among 
them, which are sanctified, hy faith that is in me." — ^Aots zxvi. 18. 



These words, addressed by our Blessed Lord to St. Paul, 
when '^ making him a minister and a witness" to the 
nations, directly and clearly express the purpose and 
effect of his apostolic labours, whereby he was " to open 
their eyes, and turn them from darkness to light, and 
from the power of Satan unto God;" and in obedience 
to which he "shewed unto them that they should repent 
and turn to God;" and "do works meet for repentance." 
The apostle went forth preaching Christ crucified, and 
" testifying to Gentiles and to Jews repentance toward 
God, and faith toward our Lord Jesus Christ." The 
Gospel that he preached was acknowledged by James, 
Cephas, and John, whose commission and action must 
have been substantially the same as his own^ producing 
simdlar results by the use of similar means. 
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Salyation was the object to be attained, beginning 
with the ** forgiveness of sins," and issuing in " the in- 
heritance among the sanctified." The way to secure 
both the one and the other is specified, and the words of 
the Great Giver and " cause of eternal salvation to all 
them that obey Him," are so direct, and simple, and 
clear, that one may well wonder how any, who ever 
heard them, could mistake or misapply them — ^^ By 
faith that is in Me.'' The Old Testament sounded 
forth the note of preparation — " Look unto Me, and be 
ye saved, all the ends of the earth ;" " Incline your ear 
and come unto me — hear and your soul shall live;" 
" The just shall live by his faith ;" and the New Tes- 
tament repeats the echo — " Come unto me, and I will 
give you rest;" ** As Moses lifted up the serpent in the 
wilderness, [that the perishing bitten one, who looked 
upon it, might live,] even so must the Son of Man be 
lifted up, that whosoever believeth in Him should not 
perish, but have eternal life." 

This faith is, and has ever been, the connecting link, 
the receptive power, whereby the sinner is put in .com- 
munication with the Saviour, in whom spiritually he 
lives and moves, and has his being, beginning, continu- 
ing, and ending in Him, without whom he can do nothing 
— ** faith," which ** comes by hearing, and hearing by the 
word of God ;" so that we must ever have before us the 
marching-order of our great Commander — " Go into all 
the world, and preach the Gospel to every creature— he, 
that believeth and is baptised, shall be saved; he that 
believeth not shall be damned." 

But do the terms of this commission of St. Paul 
harmonise with what the Lord Jesus said to His assem- 
bled disciples, the evening of the day on which He rose 
from the dead ? We have two distinct accounts of this 
interview given us, one by St. Luke, and the other by 
St. John. The two disciples from Emmaus " returned 
to Jerusalem, and found the eleven gathered together, 
and them that were with them." (St. Luke xxiv. 83.) 
St. John describing the same scene, says — '' The same 
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day at evening being the first day of the week, when the 
doors were shut, where the disciples were assembled for 
fear of the Jews, came Jesus, and stood in the midst, 
and saith unto them, Peace be unto you." (xx. 19.) By 
putting the^two accounts together, we find that He calmed 
their fears, and removed their doubts, by showing them 
His hands, His feet, and His side ; and after eating with 
them, said, ** These are the words which I spake unto 
you, while I was yet with you, that all things must be 
fulfilled, which were written in the law of Moses, and 
in the Prophets, and in the Psalms, concerning me ; 
then He opened their understanding, that they might 
understand the Scriptures;'* which He did by "breathing 
on them," and saying, " Receive ye the Holy Ghost" — 
an immediate foretaste of the greater inspiration of the 
coming Pentecost, when " He shed forth that which they 
heard and saw," (Acts ii. 38,) and whereby they were 
to be fitted to carry out what He announced beforehand 
— " that repentance and remission of sins should be 
preached in His name among all nations, beginning at 
Jerusalem ;" adding, " and ye are witnesses of these 
things." The result ojf the repentance and remission of 
sins being preached by them in His name was to be 
realised in their being used as instruments in His 
hands to "remit sins" in the case of those who believed, 
and so were saved ; while they would " retain sins" in 
the case of those who would refuse the invitations of the 
message of mercy, and, deaf to every warning and 
entreaty, would exemplify the inspired statement, that 
the preachers of the precious Gospel of peace should be 
" a sweet savour of Christ, in them that are saved, and 
in them that perish " — the savour or odour of death 
unto death in them that perish, and the savour of life 
unto life in them that are saved. (2 Cor. ii. 15, 16.) 

That the mere instruments should be spoken of as if 
they were the primary doers of certain actions producing 
certain great effects, while they but declared, or foretold, 
what was about to be done, or simply used the external 
means that accompanied the procee^g of the primaxY 
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Agent, is in no wise nnfamiliar to the students of Holy 
Writ. For example, we find Isaac, under divine in- 
spiration, foreshowing the fortunes of his two sons, and 
saying, " Behold, I have made him thy lord, and all his 
brethren have I given to him for servants; and with 
com and oil have I sustained him." (Gen. xxvii. 37.) 
Again, we find Joseph credited with wonderful influence 
when the chief butler says to Pharaoh, in reference to 
his skill as an interpreter of dreams, ^' And it came to 
pass, as he interpreted to us, so it was ; me he restored 
unto mine office, and him he hanged :" while Joseph 
himself uses language that befits every apostle or other 
minister of Christ, in relation to whatever God may 
vouchsafe to bring to pass by him in quickening and 
saving perishing souls — "It is not in me; Qt)d shall 
give Pharaoh an answer of peace." (Gen. xli. 18, 16.) 

Again, we find that the priest is said to cleanse, or to 
make unclean, the leper, when he only examined him 
according to the written Word of God, and pronounced 
him to be clean or unclean. (Lev. xiii. 3, 6, &c.) Isaiah 
was to " make the heart of this people fat ;" Jeremiah 
to " root out, and to pull down, and to destroy, and to 
throw down, to build and to plant the nations and the 
kingdoms ;" St. Paul was to " become all things to all 
men, if by any means he might save some ;" Timothy 
was to " save himself and those who heard him ;" the 
believing husband or wife might " save" the unbelieving 
partner; (1 Cor. vii. 16;) while St. James proclaims, 
** Brethren, if any of you do err firom the truth, and one 
convert him, let him know that he who converts the 
sinner from the error of his way, shall save a soul firom 
death, and hide a multitude of sins." (St. James, 
V- 19, 20.) 

Such honour is put upon God's ministering servants as 
workers together with Him in " beseeching sinners not 
to receive the grace of God in vain;" and as being 
enabled to say with St. Paul to the Corinthians — ** In 
Christ Jesus have I begotten you through the Gospel." 
{1 Cor. hr. 16.) 
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Now, if we accept these two reports of our Lord*s 
words, spoken in the presence of the ten Apbstles (for 
" Thomas was not with them when Jesus came," John 
XX. 24) and of the other disciples, (how many of the 
hundred and twenty then at Jerusalem we cannot say, 
Acts i. 15,) as explaining and illustrating each other, 
we shall understand that those who remitted or retained 
the sins of any class of men, did so by "preaching 
repentance and remission of sins in the name of Christ;*' 
and we shall test this interpretation by enquiring how 
St. Peter first, and afterwards St. Paul, executed the 
high commission which they severally received from the 
great Master and Head Himself, who was with them 
alway, and through their agency was building on the 
Rock His Church, against which the gates of Hades 
shall not prevail. He, who "began both to do and 
teach, until the day in which He was taken up, after 
that He, through the Holy Ghost, had given command- 
ments to the Apostles whom He had chosen, being seen 
of them forty days, and speaking of the things pertaining 
to the kingdom of God,** continued " both to do and 
teach" after He ascended into heaven, by sending the 
Holy Ghost, adding to His Church daily more and more, 
according as they were saved, performing miracles of 
healing, encouraging and directing His followers, con- 
verting Saul of Tarsus, enlightening Peter, and sending 
him to the Gentiles ; being present with Paul at Corinth, 
and sending him before rulers and kings; exercising 
" all power in heaven and on earth,** and "power over 
all flesh, that He might give eternal life to as many as 
the Father had given Him." Let us see how He, who 
gave to Peter the keys of the kingdom of heaven, opened 
that kingdom to all believers — first to Jews, then, some 
seven years afterwards, to Cornelius, and other Gentiles. 

At Pentecost, on the outpouring of the Holy Ghost, 
Peter stood up with the eleven, quoted from the prophet 
Joel, and then from the Psalms of David, and applied 
the whole by saying, " This Jesus hath God raised up, 
whereof we all are witnesses. Thorefore being by the . 
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right hand of God exalted, and haYing received of the 
Father the promise of the Holy Ghost, He hath shed 
forth this, which ye now see and hear. . . . Therefore 
let all the house of Israel know assuredly, that God 
hath made that same Jesus, whom ye have crucified, 
both Lord and Christ." To their eager question, 
**Men and brethren, what shall we do?** he replied, 
"*' Repent and be baptized, every one of you, in the name 
of Jesus Christ for the remission of sins, and ye shaU 
receive the gift of the Holy Ghost." (Acts ii. 32, 88, 88.) 
Again, on another occasion, he said, '^ Bepent and be 
converted, that your sins may be blotted out," (iii. 19 ;) 
and again — "Him hath God exalted with His right 
hand to be a Prince and a Saviour, for to give repentance 
to Israel and remission of sins." (Verse 81.) 

The next exercise of the power of the keys by St. 
Peter was when he wfi;s specially enlightened, and his 
strong prejudices removed by the vision, and sent to 
Cornelius to "tell him words whereby he should be 
saved and all his house ;" (xi. 14 ;) and his words were, 
" To Him give all the prophets witness, that through 
His name whosoever believeth in Him shall receive 
remission of sins ;" (x. 48;) and herewith, he afterwards 
declared, (xv. 9,) they were fitted for immediate admis- 
sion to fall Christian privileges — when he said, " God, 
who knoweth the heart, put no difierence between us 
and them, purifying their hearts by faith." 

Next, we find St. Paul, in his first recorded address, 
using the commission with which we began. Baying at 
Antioch, in Pisidia — after preaching Christ crucified 
and raised from the dead — "Be it known unto you 
therefore, men and brethren, that through this man is 
preached unto you the forgiveness of sins ; and by Him 
all that believe are justified from all things, from which 
ye could not be justified by the law of Moses ;" and 
then when he saw that some flashed fary at him, he 
said to them, as unbelievers, " Beware lest that come 
npon you which is spoken of in the prophets : Behold, 
ye despisers, and wonder and perish ; for I work a work 
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in yonr day — a work which ye will nowise believe, though 
a man declare it unto you." (xiii. 88-41.) And so he 
parted from them saying, " Since ye judge yourselves 
unworthy of eternal life, lo, we turn to the Gentiles, and 
they will receive us ;" and we find that " as many as 
were ordained to eternal life believed." Thus believers 
receive forgiveness, and are justified from all things, 
while the " despisers," who are unbelievers or disbe- 
lievers, " perish," according to what our Lord Himself 
declared as the principle of all Gospel proceeding, when 
He said to His disciples, *' Go into all the world, and 
preach the Gospel to every creature. He that believeth 
and is baptized shall be saved ; he that believeth not 
shall be damned." (St. Mark xvi. 15, 16.) 

The Lord Jesus Himself preached that men should 
" repent and believe the Gospel." (St. Mark i. 14, 15.) 
The subject of St. Paul's preaching was "repentance 
toward God, and faith toward the Lord Jesus Christ." 
(Acts XX. 21.) The Lord laid down that repentance and 
remission of sins should be preached in His name; 
(Luke xxiv. 47 ;) St. Peter stated that " God had ex- 
alted Him to be a Prince and a Saviour for to give 
repentance to Israel and remission of sins;" (Acts v. 81 ;) 
but in no place is the announcement made that there 
should be a reckoning up and confession of sins to any 
minister or man, or the pronouncing of any formal abso- 
lution upon the repenting believer, in order to obtain 
forgiveness of sins and acceptance with God, through 
our Lord Jesus Christ. 

St. Paul, doubtless, clearly understood, and duly 
carried out the commission of the Lord Jesus Christ, 
fulfilling " the ministry of reconciliation," and preach- 
ing " the Word of reconciliation," and saying, ** Now, 
then, we are ambassadors for Christ, as though God, 
did beseech you by us : we pray you in Christ's stead, 
BE YE RECONCILED TO GoD. For Him, who knew no 
sin. He hath made to be sin for us ; that we might be 
made the righteousness of God in Him. We, then, as 
workers together with Him, also beseech you, that ye 
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receive not the grace of God in vain. . . . Behold, now 
is the accepted time ; behold, now is the day of sal- 
vation.'* (2 Cor. V. 19 ; vi. 2.) 

Here we find no word requiring confession, or abso- 
lution, or anything beyond the acceptance of the good 
news of the work done, the righteousness wrought out, 
the satisfaction made, the atonement effected, the sacri- 
fice completed, the precious blood accepted, the pardon 
for all who should believe granted. Here we find that 
God had put Himself into a position to give, and man 
into a position to receive, the desired salvation, the mo- 
ment he listened to the voice of entreaty — " Be recon- 
ciled to God,'* and surrendered himself to Him. The 
Apostle beseeches, too, as " a worker together with 
God," that men should " not receive His grace in vain," 
but .believe and accept the invitation of mercy, for that 
now is the welcome time. " Come, for all things are 
now ready," leaves the invited guests without excuse, 
the refusers and despisers alone being held to be un- 
worthy. The invitation includes all. The " feast of fat 
things" is for those who "incline their ear and come, 
who hear and their souls shall live." The Lord Himself 
says — ** Behold I stand at the door and knock ; if any 
man will hear my voice, and open the door, I will come 
in to him, and will sup with him, and he with me." 
(Kev. iii. 20.) 

And in receiving from Him the forgiveness of their 
iniquities and sins, men first become personally ac- 
quainted with the Lord, by means of their spiritual 
dealings with Him in intimate and immediate inter- 
course, as is set out in the application of the prophecy, 
thus — " For all shall know me, from the least to the 
greatest ; for I will be merciful to their unrighteousness, 
and their sins, and their iniquities I will remember no 
more." (Heb. viii. 11, 12.) 

With this interpretation and application of the lan- 
guage of Scripture before our mind, we shall not need to 
enter much into the history, use, and application of 
Church forms of absolution and remission of sins ; all 
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that our Church declares to be within their meaning, 
whatever the mode of expression, is, that " God hath given 
power and commandment to declare and pronounce to His 
people, being penitent, the absolution and remission of 
their sins ;'* and this is done in the morning and the even- 
ing services, in the words — " He pardoneth and absol- 
veth all them that truly repent and unfeignedly believe 
His Holy Gospel.'* The form in the communion ser- 
vice is a prayer, and that in the visitation of the sick a 
declaration, that cannot be either sacramental or judi- 
cial, as Bome holds and teaches, but simply ministerial 
and declaratory, and limited to very special cases of dis- 
turbed conscience in the dying, the words, " after this 
sort," leaving the assurance of pardon to the truly 
penitent and believing to the discretion of the minister 
as to the words to be employed ; while for persons not sick 
and dying, and not disturbed with a weighty matter, 
there is no form provided ; and no such private and per- 
sonal absolution contemplated beyond the ministry of 
God's Word, that each " may receive forgiveness of sins 
by faith that is in Christ Jesus." (Acts xxvi. 18.) 

The testimony of Alphonsus Liguori will serve to 
show the form of absolution in earlier and later ages. 
In his " Dogmatic Work" on the Council of Trent he 
says : — " Let it be observed that, with regard to the 
form of absolution, the Greeks use the deprecative form ; 
and Juenin says that before the twelfth century the 
Latins also used the deprecative form, as appears &om 
several rituals and sacramentaries ; but the Council of 
Trent has declared that the form is not valid unless 
it be in the indicative mood : Ego absolvo te a peccatis 
tuis.** He adds : — ** The Church has prescribed the in- 
dicative form to express the act of jurisdiction which 
priests exercise in administering this sacrament." — 
Pp. 229, 2S0. 

Again, Liguori states : — " With regard to the form 
of the Sacrament of Penance, Father Morino proves by 
a great number of authorities that the form until the 
twelfth century was deprecative : Dominus te ab^ohoA^ 
&c. We find the same stated "b^ a\i, ksx^xw^ %5A>ij 
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St. Leo. Father Chalon says that this appears from 
all the penitentials, whether Greek or Latin. Peter 
Cantor, who flourished towards the end of the twelfth 
century, gives the deprecative form. Li the Sum of 
d'Ales we find the deprecative and indicative form. . . . 
The doctors of Paris decided that the form Ego te ah- 
solvo should be used, because the priest in the tribunal 
of penance performs the oflBice of judge, and therefore 
it strictly belongs to him to pass sentence. But the 
Council of Trent has decided (Sess. xiv. c. 3) that the 
essential words of absolution are: Ego te absolvo a 
peccatis tuis, and that the accompanying prayers are 
useful, but not necessary. However, the Greeks have 
preserved the deprecative form, which is also approved 
by the [Latin] Church.''— pp. 238-9. 

The same " doctor of the Church ** makes this state- 
ment of two glaring novelties of Kome : — 

"The delivery of the instruments, with the formula, Acetpe 
potestatem, SfC, [Receive power to offer sacrifice to God, and to 
celebrate masses for the living and the dead,] has not, according 
to Father Morino, (De ordin. exerc. 6, c. 2,) been in use for more 
than about the space of five hundred years. The same author 
says, (ex. 7, c. 2,) that the imposition of hands after the com- 
munion at mass, accompanied with the formula, Accipe t^piritum 
Sanctum, Sfc. [Receive the Holy Ghost, whosesoever sins thou shalt 
forgive, &c.] is more recent than the delivery of the instruments. 
Morino also states, (ex. 3, c. i.,) that before the ninth century, 
there is no mention made in any ritual of the instruments used in 
the ordination of priests and deacons, but only of the imposition 
of hands." — Liguori on Council of Trent, p. 345. Duffy : Wel- 
lington-quay. 

And Janus 'exhibits the hollow pretensions of the 
Roman system in these remarkable words : — 

" So again with Penance. What is given as the essential form 
of the sacrament was unknown in the Western Church for eleven 
hundred years, and never known in the Greek. And when the 
touching the sacred vessels, and the words accompanying the rite, 
are given as the form and matter of Ordination, it follows that 
the Latin Church for a thousand years had neither priests nor 
bishops — nay, like the Greek Church, which never adopted this 
usage, possesses to this hour neither priests nor bishops, and con- 
BequenUjr no sacraments except Baptism, and, perhaps, Marriage.^ 
-—JanuSf p, 61, 
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As time forbids our entering upon other passages of 
Scripture, and other subjects connected with this central 
one of the forgiveness of sins, as set forth by our Blessed 
Lord Himself; and as confession of sins in detail to 
any order of men, so as to obtain from or through them 
that forgiveness, is not laid down as required of any 
pardon-seeking sinners ; and as the comparison of the 
different reports of our Lord's instructions to His dis- 
ciples, brought before you and illustrated from other 
Scriptures, and exemplified in the practice of His 
apostles, shows that "forgiveness of sins is received by 
faith that is in Himself," I must leave the whole 
matter, to your candid consideration, hoping that, if you 
accept this interpretation and application of the Lord's 
ftwn words, you will have no diflSiculty in trusting all to 
Him, both for present grace and coming glory. And I 
would ask you to remember, that our Reformers re- 
moved altars from our churches, confessionals from our 
priests, and set up simple tables and the ministry of 
God's Holy Word in their stead, acting on the precept 
and promise given of old, " Thus, saith the Lord, Stand 
ye in the ways and see, and ask for the old paths, where 
is the good way, and walk therein, and you shall find 
rest for your souls." (Jer. vi. 16.) So now, we their 
descendants, inheriting the light and the liberty trans- 
mitted by them, will not be found to be degenerate sons, 
but being valiant for the truth, will maintain it against 
all gainsayers, and bravely defend our privileges and 
rights, " Taking the sword of the Spirit, which is the 
Word of God ; praying always with all prayer and sup- 
plication in the Spirit, and watching thereunto with all 
perseverance and supplication for all saints ; that utter- 
ance may be given, and we may open our mouth boldly 
to make known the mystery of the Gospel; that therein we 
may speak boldly, as we ought to speak." (Eph. vi. 17-20.) 
Let no man be " ashamed of the Gospel of Christ ; for 
it is the power of God unto salvation to every one that 
believeth; for .therein is revealed the righteousness of 
God from faith to faith ; as it is .written : The yot^^ ^c^s^Sl 
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live by faith." (Bom. i. 16, 17.) And so shall all realize 
the Lord's promise, "And lo, I am with you alway/* 
if we " teach to observe all things whatsoever He has 
commanded," and thus carry out His commission to 
St. Paul, " To open their eyes, to turn from darkness to 
light, and from the power of Satan to God, that they 
may RECEIVE the FOEGIVENESS of sins, and 
inheritance among them that are sanctified, BY FAITH 
that is m ME." (Acts xxvi. 18.) Amen. 
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